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Dedication: 


To all those who seek to understand the justice of God in the shadows of trials, difficulties, wars, pain, 
tests, and tribulations that we face in life. To those who suffer, experience hardship, illness, and pain. To 
those living in the midst of uncertainty, surrounded by questions. To those battling depression and anxiety, 
questioning the purpose and meaning of life. To those searching for a comprehensive understanding of 
life's challenges and hardships, as well as solutions to their suffering and a helping hand. This book is 


written especially for you. 


The information, supported by enlightened insights and clear explanations, will provide you with an 
end to your pain and offer truthful and rational answers to comprehend the world. It will help you 
understand the reasons behind evil and the responsibility for it. It will provide you with a clear path 
towards tranquility, happiness, contentment, positivity, and faith. You will come to know where God stands 


in managing the affairs of this world. 


In the midst of life's storms and uncertainties, it is natural to question and doubt, to ponder God's role 
and seek to understand His justice amidst the world's happenings. This is an essential part of the human 
journey: the quest for answers to the profound questions that lie at the core of our existence. This book 
has been written with that in mind, to provide you with deep insights and knowledge to navigate the 


complex terrain of life's challenges. 


This book goes beyond providing answers; it offers you a path towards healing, inner peace, 


reassurance, and a sense of purpose, even in the face of adversity. 


Within these pages, you will find wisdom that can bring an end to your pain. You will discover 
reasonable answers to your most pressing questions about the world and your place in it. You will gain 
clarity about God's role in managing the affairs of this world, realizing that even in the darkest moments, 
there is a wonderful divine purpose being fulfilled, for your benefit, your well-being, and your greater 
good. You will find motivation to stay positive, dispel negativity from your perceptions, and understand 


the intricacies of trials and tribulations. 


Trials and tribulations are a part of the human experience, but they do not define us. Through faith, 
understanding, and a deeper connection with the divine, you can find tranquility, joy, and a renewed sense 
of purpose and meaning in life. This book is your guide on this transformative journey towards a brighter, 


more fulfilling life. 


So, to all those seeking comfort, to all those in search of answers, to all those yearning for a deeper 
connection with the Creator—know that this book is written for you. We hope it becomes a source of 
enlightenment, healing, hope, guidance towards a life filled with faith, reassurance, tranquility, positivity, 


trust, and lasting peace. 
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What should | do with the rest of my life? 


On a CBC Radio program, philosopher Lee Mcintyre was hosted, sharing his unique experience where 
he set up a table in a New York subway station with a sign that read: 'Ask the Philosopher!’ 


After a while, a woman in her sixties stopped by, her face etched with seriousness. She removed her 
coat, uncovered her scarf, and firmly stated: '| am a woman in my sixties, retired with a comfortable 
pension. | hold a master’s degree. | have no family, for | am divorced, and | have recently risen from the 
hospital bed after a serious surgery, the scars of which remain on my neck. | want to know, what should | 


do with the rest of my life? | need a reason to live!’ 


Doesn't this woman’s question remind you of your own life? Do you know the reason you live for? What 
should you do with the rest of your life to give it true meaning? Isn't it a fact that our lives are covered 
with 'thin layers' that can easily fade away, revealing the reality that we are immersed in this life aimlessly, 
unconsciously, and without posing real questions? We wait to retire, only to discover that our practical 
lives, which consumed most of our time and took away our youth and vitality, and in which we engaged in 
building our career paths, climbing the career ladder, seeking economic prosperity, shopping, going on 
trips, enjoying weekends, watching the latest movies, following sports tournaments, or even striving to 
overcome hardships and secure our livelihood, and paying the bills, are not the real reason we should live 
for, or the reason we exist in this intricately designed and finely-tuned universe that accommodates life 


and makes it hospitable. 


And when these 'thin veils’ lift and their glow that accompanied us in our youth, in building our future, 
and in looking optimistically at a comfortable and peaceful life fade away, that powerful question asked by 
the woman comes to the forefront: What should | do with the rest of my life? What is the reason | should 
live for? Memory then takes a journey back, asking: Have | lived for the reason | should have in the past? 


Did | live my life correctly? 


This story invites you, the reader, to reflect on your own life story, challenging you to think deeply about 
the true meaning of life, beyond the everyday hustle and bustle. It’s an invitation to ponder, to question, 


and to seek a purpose that aligns with the essence of our existence. 


One might wait a long time in life only to discover that they are living without purpose, completely 
devoid of the elements that make up human existence, suffering from spiritual emptiness, and running 
through life aimlessly, filled with anxiety, confusion, and psychological turmoil. They don’t have an answer 
to the question: What is the meaning of life? Despite this question being inherent to human thought and 
a fundamental condition for realizing human existence, so as not to fall into intellectual emptiness, moral 


void, and behavioral deviance! 


So, what about you, as you journey through this earthly life? Don’t you see the importance of answering 
such questions to explain your reason for existence, who brought you here, what comes next, and what is 


expected of you? Why did you come to this life? 


Is life about the professional career? Drowning in its details until you live just to survive, waiting for the 
end of the month to receive your salary, pay the bills, and keep the wheel of life — the lifestyle — turning in 
a blatant routine, as if it’s a maze you can’t escape from — except for a few moments before you’re forced 
or willing to return to it. If one of us were to die this very hour while trapped in this maze, unable to 
escape, could they pinpoint the real meaning of their life? The central question in life, undoubtedly, is: 


What is the purpose of life? Why are you in this existence? 


The comparison of life, with its career paths, wealth, children, sensual and spiritual pleasures, and the 
human living this life, is like water to a fish. It swims in it without realizing that it’s surrounded by an ocean. 
It lives, but it can’t comprehend that life for it is this ocean, with all its wonders, breathtaking beauty, 
balance, diversity, and readiness to embrace it. Even if it’s a small, transparent fish, it's capable of living at 
depths unreachable by humans without specialized equipment to withstand the immense pressures. Yet, 
it does not realize this and limits its “life” to satisfying its hunger, avoiding predators, and ignoring the 
contemplation of the ocean’s mesmerizing beauty, pondering how — despite its vastness — it’s been made 
a nurturing environment for it, and how it’s been equipped to survive in it. It does not think about its role 
in this great balance, does not contemplate its connection to existence, and the existence’s connection to 
it, to realize the purpose of its existence, the goal, and the meaning that follows from that. Similarly, the 
human being who lives each day like the last, in that maze, without contemplation, reflection, realization, 


and understanding! 
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Are people in the West happy? 


The understanding of happiness and contentment varies among individuals, and people differ in how 
they assess it in reality. For instance, a poor person may believe their happiness lies in becoming wealthy, 
while a sick individual might see their happiness as contingent on complete recovery. Materialistic* 
ideologies often equate happiness with the maximal satisfaction of physical desires and needs?, 
emphasizing personal freedom?. They conceive of happiness as "pleasure," "ecstasy," or "luxury," 
contributing to societal chaos marked by rampant violence, diseases, family disintegration, drug abuse, 


crime, and an unprecedented prison population. 


The pursuit of power’, fame, and wealth°, with a willingness to attain them by any means, has given 
rise to an elite class capable of controlling a nation's resources and influencing entire populations to serve 
their interests. Less than five percent of the population owns over ninety percent of the wealth, leaving 
the remainder burdened by significant personal debt and the toil of labor®. For them, what are typically 


seen as sources of happiness have become genuine sources of misery. 


The emphasis on material gratification, immediate pleasures, and instant satisfaction, along with the 
pride in achievements and confidence in one's level of affluence, has resulted in an incomplete 
understanding of life. It tends to overlook the significance of spiritual values and their necessity’. This has 
led to a deficient perception of life, neglecting the profound impact of happiness on one's self, 
encompassing feelings of tranquility, mental comfort, psychological peace, mental maturity, positivity, and 
self-satisfaction. All of these can only be achieved by firmly believing in the soundness of one's behavioral 
standards, a clear understanding of life's purpose, and the presence of authentic positive meaning for 


which an individual lives. 


1 Various studies have found a negative correlation between materialism and life satisfaction. People who place a higher emphasis on materialistic 
values tend to report lower levels of well-being. 

2"I have learned to seek my happiness by limiting my desires, rather than in attempting to satisfy them." — John Stuart Mill. This quote reflects 
the idea that happiness is not found in the maximal satisfaction of physical desires, which is a cornerstone of materialistic ideologies. Studies have 
shown that after a certain point, an increase in income does not significantly contribute to an individual’s sense of well-being or happiness. This 
challenges the materialistic notion that more wealth and luxury lead to more happiness. 

3 “In the current perception of the world, it is believed that freedom is the unleashing of desires, while true freedom lies in overcoming oneself 
and one's whims, such that one ultimately reaches that ethical state that enables him to truly master himself at any moment. Whereas the 
continuous pursuit of rampant desires leads only to enslavement”. —Diaries of a Writer —Fyodor Dostoevsky. 

4"The lust for power is not rooted in strength but in weakness. It is the expression of the individual’s impotence as a human being to stand alone 
and live. He can only face life if he is part of a crowd." — Erich Fromm, "Escape from Freedom" Fromm touches upon the idea that the pursuit of 
power and material success is rooted in an inner emptiness and a deficient understanding of life. 

5 As of recent years, it’s a well-documented fact that a small percentage of the population controls a disproportionate amount of wealth. For 
example, in the United States, the top 1% of households own more wealth than the bottom 90% combined. 


“| know of no country, indeed, where the love of money has taken stronger hold on the affections of men...” — Alexis de Tocqueville, "Democracy 
in America". Tocqueville recognized the intense pursuit of wealth in Western societies, and its potential to create a divide between the rich and 
the poor. 


7 The emphasis on transcending material wealth and personal liberty underscores a profound recognition of the necessity for a more 
comprehensive and enriched comprehension of happiness and fulfillment. It advocates for an all-encompassing perspective that integrates the 
complexity of human experience. Contemporary research substantiates this viewpoint, demonstrating that individuals actively participating in 
spiritual or religious practices frequently experience elevated states of happiness and mental wellness. This body of evidence not only affirms the 
intrinsic worth of spiritual values but also highlights their pivotal role in cultivating a life marked by deep contentment and psychological stability. 
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True happiness® is not mere momentary, fluctuating relative contentment but is rooted in recognizing 
the correctness of one's behavioral standards, having a clear purpose in life, and possessing genuine 
positive meaning for which one lives. It revolves around having faith in the soundness of one's thoughts 
and feelings, which guide their life, granting them the authentic capability to cope with life's pressures 
through a correct interpretation that leads to contentment and tranquility. This is in stark contrast to 
transient and variable relative happiness, which can transform into a destructive negativity that 


undermines one's self-esteem or their perception of changing circumstances. 


The division that has occurred in the West between the individual, who has attained a certain level of 
affluence in life, and the concepts’, standards, and convictions from which the system of behavior is 
derived, has led to a focus on the former (affluence) and a severance of the secret bond between this 
individual and the latter (the idea that one's affluence is a result of correct concepts, standards, and 
convictions governing behavior). This has created an intellectual rift between happiness and the 
fundamental principles that are inseparable from life, which involve individuals possessing correct 


concepts, standards, and convictions that guide their behavior’®. 


Thus, affluence does not necessarily bring self-satisfaction, inner peace, or tranquility, while the 
connection between concepts and standards on one hand and contentment, inner peace, and happiness 
on the other is an enduring link, regardless of changing circumstances. This link may manifest itself in the 
form of affluence or poverty, health or illness. For instance, a contented, happy, and satisfied poor person 
may exist, while a wealthy individual might lose sleep at night due to their perplexity and instability, 


despite their wealth. 


However, we observe that the era of Western civilization has enriched the lexicon of psychologists with 
countless types of mental disorders, such as psychological stress, stress-related disorders, anxiety, 
depression, frustration, delusion, schizophrenia, hysteria, hallucination, bipolar disorder, obsessive- 
compulsive disorder, alcoholism, post-traumatic stress disorder (PTSD), sleep disorders, social anxiety 
disorder, attention-deficit/hyperactivity disorder (ADHD), mania, cyclothymic disorder, addiction, and 
more. Startling statistics reveal the alarming number of individuals afflicted with these mental disorders 
in the West. For example, in the United States, you find that 110 out of every 1,000 people take 
antidepressant medications. In Australia and Denmark, it's 89, and in Sweden, it's 85 out of every 1,000. 


In 2022, 1% of the population in America suffered from autism, compared to 1 in 150 in the year 2000. 


8 “Happiness depends upon ourselves.” — Aristotle. Aristotle emphasized that happiness is a state of being that depends on our virtues and moral 
standards, highlighting the necessity of having a clear purpose and moral compass in life. “Happiness cannot be pursued; it must ensue. One must 
have a reason to be happy.” — Viktor Frankl Frankl’s perspective resonates with the idea that true happiness is rooted in having a genuine positive 
meaning and purpose in life, rather than being a fleeting state of contentment. 

° “The modern individual is still willing to profess his belief in the rationality of means. But what he has lost faith in is the rationality of ends.” — 
Erich Fromm. This quote reflects the division between affluence (means) and the moral standards and convictions (ends) in the Western society, 
highlighting the intellectual rift that has occurred. Research has shown that increases in income have a diminishing return on life satisfaction. This 
supports the argument that affluence alone does not guarantee self-satisfaction, inner peace, or tranquility. 

10 “The highest and most beautiful things in life are not to be heard about, nor read about, nor seen but, if one will, are to be lived.” — S¢ren 
Kierkegaard. Kierkegaard emphasizes the importance of living according to one’s values and convictions, implying that this is where true happiness 
and contentment are found. Numerous studies have indicated that individuals with strong personal values and a sense of purpose tend to report 
higher levels of well-being and life satisfaction, regardless of their material circumstances. 
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Additionally, 1.5 out of every 10,000 individuals suffer from schizophrenia, with 5% of them ending their 


lives by suicide. 


Suicide rates in the Western world (particularly in capitalist societies) vary between 10 to 25 per every 
100,000 inhabitants in the year 2023. For instance, the suicide rate in Sweden is 14.7 individuals, making 
it the country with the highest suicide rate in the Western world since the 1960s. In Belgium, the rate is 
18.3, in the United States, it's 16.1, and in Finland, it's 15.3. It's worth mentioning that in Russia, the rate 
is 25.1 individuals, ranking it ninth in the world in terms of suicide rates. 
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In the attached image, there is a statistic showing the number of people who take antidepressant 
medications per every thousand individuals in those countries. For instance, in the United States, 110 
people suffer from depression out of every thousand individuals living there, which is roughly a staggering 
ten percent. In Denmark, it's 85, in Sweden, it's 79, in the United Kingdom, it's 71, in Finland and Belgium, 


it's 70, in France and Germany, it's 50. 


Global antidepressant users per 1,000 people 
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statistic showing number of people taking antidepressant medications per every thousand individuals. 


13 


Similarly, you find wealthy and renowned individuals at the pinnacle of glory who choose to end their 
lives!!, perceiving the emptiness of life’. Pride in achievements, fame, wealth, luxury, and affluence does 
not guarantee genuine, lasting happiness?%. All of their capacity to achieve true happiness is linked to 
having confidence in the correctness of their behavioral references and possessing accurate concepts 
about life’*. These alone ensure that happiness does not turn into misery when fame fades, money 


diminishes, or luxury turns into confinement. 


One may wonder how to interpret it all when their concepts and intellectual standards lack the 
foundation for sustaining happiness, or when their affluence turns into a "lethal routine." In such cases, 
they are quick to descend into the abyss of depression and anxiety, and their self-satisfaction or 


satisfaction with their society crumbles. 


"The most important aspect of satisfying primal instincts and bodily needs is not the satisfaction itself 
but how it is regulated. The issue is not how much people eat, what they wear, or how much they possess. 
Instead, the real issue is what they consume, how they earn what they buy, and how they acquire 
ownership. Does the economic system that regulates their lives force them into a system of usurious debt, 
burdening them with heavy debts that they and their descendants will carry throughout their lives? Is it a 


system carefully designed to make the rich richer and the poor poorer??*" 


The critical question is not merely whether people are alive; it revolves around the quality of their living 
and the balance they maintain in satisfying their primal instincts and bodily needs. Achieving a balanced 
satisfaction is paramount, and this can only be accomplished through a well-regulated system that ensures 
fairness and justice. An imbalance in this regard inevitably culminates in disturbance, confusion, and 
anxiety, fostering misery instead of genuine happiness. Consequently, it is crucial to discern whether 
individuals are experiencing authentic happiness, grounded in correct life interpretations and standards, 


or if they are trapped in a state of illusory and momentary pleasure, mistaken for true contentment. 


This doesn't imply that people don't experience moments of joy and happiness in their lives, as they 


enjoy beautiful sights and pleasant outings’®. However, the true happiness arising from a balance in 


1 Ernest Hemingway, despite his fame and success, struggled with depression and eventually took his own life. His life story is a testament to the 
idea that wealth and fame do not guarantee genuine, lasting happiness. 

22 “If you worship money and things — if they are where you tap real meaning in life — then you will never have enough. Never feel you have 
enough. It's the truth.” — David Foster Wallace. Wallace’s quote reflects the emptiness that can come from seeking happiness in material 
possessions and achievements. 

13 “The day is not far off when the economic problem will take the back seat where it belongs... For the first time since his creation man will be 
faced with his real, his permanent problem — how to use his freedom from pressing economic cares, how to occupy the leisure, which science and 
compound interest will have won for him, to live wisely and agreeably and well.” — John Maynard Keynes. Keynes highlights the importance of 
regulating our economic lives and primal instincts, hinting at the potential for a society that is not solely focused on material accumulation. 

4 “To be without some of the things you want is an indispensable part of happiness.” — Bertrand Russell. Russell emphasizes the importance of 
understanding and regulating one’s desires, aligning with the idea that true happiness is not about affluence but about having accurate concepts 
and intellectual standards. 

45 Studies have shown a strong correlation between high levels of personal debt and poor mental health, supporting the argument that an 
economic system that burdens individuals with debt can lead to misery. 

16 “Ask yourself whether you are happy, and you cease to be so.” — John Stuart Mill. Mill’s quote emphasizes that true happiness is not a fleeting 
moment of joy, but a more profound and sustained state of being, which aligns with the idea of happiness arising from a balanced life and a 
correct interpretation of life's meaning. “Happiness is a state of activity.” — Aristotle. Aristotle believed that true happiness is found in living a life 
of virtue and fulfilling one's potential, not just in experiencing moments of pleasure. 
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organizing one's life and the tranquility emanating from one's lifestyle?” and a correct interpretation of 
life's meaning. The opposite of happiness is misery. A system that doesn't treat society fairly*® will make 


the majority miserable, even if they have moments of temporary delight. 


Life's nature isn't complete bliss; rather, individuals fluctuate between trials and blessings, between 
prosperity and adversity, and from happiness to sorrow. Moreover, some who were once successful and 
renowned may find their souls devoid of the happiness rooted in tranquility, positivity, inner peace, and 
mental comfort. Instead, they may suffer from distress, psychological stress, anxiety, and frustration. Some 
who have reached this point were at the pinnacle of their glory, contributions, fame, and wealth. However, 
their souls lacked the enduring happiness that stems from tranquility, positivity, inner peace, and mental 
comfort, as it was replaced by momentary happiness based solely on satisfying primal instincts and bodily 


needs to the maximum extent and granting unfettered personal freedom. 


This true happiness doesn't lead to contentment; it neglects spiritual value and fails to balance the 
satisfaction of primal instincts and bodily needs with the attainment of human, spiritual, material, and 
ethical values. True happiness and tranquility emerge from a lifestyle that achieves balance in organizing 


an individual's life, in realizing a life with a purpose, with a "meaning" that they live for. 


The Austrian neurologist and psychoanalyst Viktor Frankl once said, "Many people today have the 


means to live, but they lack a meaning to live for." 


Friedrich Nietzsche said: “He who has a why to live for can bear almost any how.” This quote 
underscores the power of having a purpose or meaning in life, suggesting that it can help individuals 


endure and overcome various challenges. 


Albert Einstein: “Strive not to be a success, but rather to be of value.” Einstein encourages finding 


purpose and meaning in contributing value to the world, rather than just pursuing success for its own sake. 


So how did Islam work on finding tranquility, positivity, inner peace, mental comfort, and faith? What 
are the foundations upon which Islam relied to produce positive individuals who can respond to all the 
pressures of life without succumbing to frustration, psychological stress, anxiety, depression, 


disillusionment, schizophrenia, hysteria, hallucination, and others? 


1” “True peace is not merely the absence of tension: it is the presence of justice.” — Martin Luther King Jr. King’s words highlight the idea that a fair 
and just society is crucial for true happiness and tranquility. 

18 Research has shown that societies with higher levels of income inequality tend to have lower levels of happiness and well-being. This supports 
the argument that a system that does not treat society fairly can lead to widespread misery. 
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"The Philosophy of Life in Islam" (The Plan of Existence) 


The system of succession on Earth necessitated that God would appoint the rational, liable, responsible, 
and accountable human being, endowed with free will and the ability to choose, plan, and execute. God 
has subjugated everything for human beings to enable them to fulfill their role on Earth. "Do you not see 
that Allah has made subject to you whatever is in the heavens and whatever is in the earth?" (Quran, 
31:20). To empower humans to fulfill their role on Earth, Islam relies on a human equation explained in 


the Quran, which includes several key factors that play a fundamental role in understanding life: 


Firstly: Reason and Intellect: 


The human mind is the instrument through which humans can recognize their Creator, understand the 
secret of human’s existence in life, and gain knowledge and insights into various aspects of existence. The 
Quran emphasizes the alliance between faith, truth, and reason. The Quran often poses critical questions 
to encourage readers to rethink their beliefs, as reaching the truth requires liberating minds from inherited 
beliefs. Learning plays a fundamental role in human development and refinement. Islam places a strong 
emphasis on grounding faith in unequivocal rational evidence, moving beyond mere submission. The 
religion actively discourages adherents from forming their beliefs solely through the imitation of others, 
including parents or the wider community. Instead, Islam advocates for a faith that is cultivated through 
meticulous research, critical questioning, and enlightened thinking. This approach underscores the 
importance of individual intellectual engagement in the journey of faith, ensuring that belief is not just 
inherited but is also thoroughly examined and personally affirmed. This methodology serves a crucial role 
in cultivating a robust foundation of belief, motivation, and trust in the core principles that guide an 
individual throughout their life’s journey. This is particularly essential when confronted with adversities 
and trials. By adopting this approach, a Muslim is well-prepared, fostering a sense of contented reliance 
on Allah and drawing strength from Him to transcend any challenging reality. This ensures a resilience that 
is deeply rooted in faith and an unwavering trust in divine wisdom, enabling the individual to navigate life’s 


complexities with grace and fortitude. 


Secondly: Divine Commands, Methodology, Responsibility, Accountability, Duties, and Rights: 


God has meticulously established the framework of existence on the pillars of justice, actively 
combating injustice, and ensuring that every right is duly bestowed upon its legitimate owner. He has 
designated humanity as His stewards on Earth, entrusting us with the monumental responsibility of 
cultivating reform and staunchly opposing corruption, both on an individual and collective level. In His 
infinite wisdom, God has not left the intricacies of rights regulation, justice establishment, injustice 
prevention, and behavioral control—elements crucial for societal reform and the prevention of 
corruption—to the arbitrary judgments of humans or the capriciousness of the powerful preying on the 
weak. Instead, He has graciously provided a comprehensive system of law and order. This divine legislative 


framework meticulously outlines human rights and responsibilities, fosters justice, arbitrates disputes, and 
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holds individuals accountable to its standards. Through God’s legislation, the actualization of justice is 


guaranteed, and a harmonious balance of fairness on Earth is steadfastly maintained. 


The Prophet Muhammad, peace be upon him, relayed the following divine revelation: “Oh My servants, 
| have forbidden oppression upon Myself, and | have made it forbidden among you, so do not oppress one 
another. Oh My servants, all of you are astray except for those whom | have guided, so seek guidance from 
Me and | shall guide you. Oh My servants, all of you are hungry except for those whom | have fed, so seek 
food from Me and | shall feed you. Oh My servants, all of you are naked except for those whom | have 
clothed, so seek clothing from Me and | shall clothe you. Oh My servants, you commit sins by night and by 
day, and | forgive all sins, so seek forgiveness from Me and | shall forgive you. Oh My servants, you will 
never be able to harm Me so as to harm Me, and you will never be able to benefit Me so as to benefit Me. 
Oh My servants, if the first of you and the last of you, your humans and your jinn, were as pious as the 
most pious heart of any individual among you, this would not increase My dominion in the least. Oh My 
servants, if the first of you and the last of you, your humans and your jinn, were as wicked as the most 
wicked heart of any individual among you, this would not decrease My dominion in the least. Oh My 
servants, if the first of you and the last of you, your humans and your jinn, were to gather together in one 
place and ask of Me, and | were to give everyone what he/she requested, that would not decrease what | 
possess, except as the ocean is decreased by a needle dipped into it. Oh My servants, it is but your deeds 
that | record for you, and then recompense you for. So he/she who finds good, let him/her praise Allah, 


and he/she who finds other than that, let him/her blame no one but himself/herself.” 


Islam's legislation is the guarantor of justice and the establishment of fairness on Earth. This regulation 
is implemented on a collective level through states and different life systems. God has perfected the 
religion, completed His favor upon Muslims, and despaired of it for non-Muslims. Responsibility is a crucial 
concept that encompasses an individual's responsibility for their actions, themselves, and others. It also 
involves an individual's duty to convey the message to others and ensure their well-being, as well as the 
preservation of Islamic values that govern their society. Additionally, responsibility involves accountability 


for one's actions, rights, and duties. 


Thirdly: Servitude, Obedience, Justice, Benevolence, Observation, Piety, Love, Fear, and Hope: 


Since the entire existence belongs to Allah, it is paramount that He is worshiped, humbly submitted to, 
obedient to His commands, and not in rebellion. The first peak of worship is bearing witness that there is 
no god but Allah, recognizing His absolute lordship over the heavens and the earth. As Allah is the deity, 
He must be obeyed, and obedience requires a methodology, which is based on commands and 
prohibitions. Allah has reserved the right of legislation exclusively for Himself and entrusted it with His 
high authority. He has revealed laws and regulations through His prophet Muhammad PBUH, prohibiting 
anyone else from legislating (a concept known as "Hakimiya"). Allah's sovereignty guarantees that rights 


are regulated in accordance with His divine law. 
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Servitude to Allah liberates humans from enslavement to others among humanity, their laws, and 
regulations. The concept of servitude includes the emotions of love, fear, and hope. Allah possesses 
majesty, greatness, and grandeur, and souls must submit to His greatness and humble themselves before 
His might. Hearts must bow to Him, and bodies must obey His commands. Allah is the source of all 
perfection and beauty, and His actions and legislation are characterized by supreme wisdom. Human 
beings are inherently compelled to reciprocate with genuine love and an innate sense of devotion towards 
Him; it is a spontaneous response, not one borne out of coercion. Allah is the most merciful and gentle, 
and His servitude manifests in the emergence of hope and desire throughout the self, anticipating His favor 
and seeking His grace. "Call upon your Lord in humility and privately; indeed, He does not like 
transgressors. And cause not corruption upon the earth after its reformation. And invoke Him in fear and 


aspiration. Indeed, the mercy of Allah is near to the doers of good" (Quran, 7:55). 


This servitude of the slave to his Lord and Master is an outcome of hope and anticipation throughout 
his/her being, seeking His favor and anticipating His grace, in addition to the good expectations he/she 
holds of his/her Lord. Allah is sufficient, the Provider, the Giver of Life, the Giver of Death, and the Lord. 
With His power to remove harm and provide benefit, the servant entrusts all of his affairs to his Lord, 


content with His decree and confident in His wisdom. He/she hopes that Allah will take care of him. 


And a person should contemplate how Allah has surrounded life with the judgments of Sharia, making 
them His boundaries. He has explained them to people and commanded their establishment while 
prohibiting transgressing them. He has declared them as His signs and warned against taking them lightly. 
These laws are from the Book and Wisdom. He cautioned against opposing these commands and 
committing sins, threatening painful punishments for such actions. He commanded absolute obedience to 
Him, translating obedience into deeds filled with compliance, execution, and complete submission to His 
rulings. Every trace of hesitation regarding His judgments should disappear from one's soul. To belittle 
faith is a false notion. He made obedience to the Messenger (peace be upon him) obedience to Allah. 
Following him is a condition for gaining Allah's love. He commanded emulating his actions and returning 
to him and His Book in every matter. The Messenger's judgments in any matter are tantamount to Allah's 


judgments, with no option but to adhere to them. 


The commands and prohibitions are enclosed by the fence of justice, revenge, punishment, and anger 
to suppress the souls inclined to evil, helping to restrain their desires and amusements. This keeps the 
reins of their passions from breaching the boundaries set by Allah, complying with His demands while 
refraining from His prohibitions, out of fear, apprehension, and caution, as well as obedience, submission, 


and desire. This is all an embodiment of servitude to Allah. 


Obedience, drawing closer to Allah, piety, and vigilance are fences that draw the believer closer to his 
Lord while distancing him from disobedience. He/she knows that his/her Lord is All-Hearing, All-Seeing, 
and All-Knowing of the secrets within hearts. Thus, the servant does not merely limit his obedience to 


words and actions but also weighs all of his thoughts, intentions, and innermost desires on the scale of 
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Sharia. He/she ensures that nothing is hidden in the depths of his/her soul or apparent in his conduct that 


would be displeasing to Allah or contravene His commands. 


With all of these qualities combined, a person reaches the highest levels of personal development, 
understanding the true meaning of their humanity. Love, fear, and hope bring them closer to the sublime 


nearness of Allah. 


SubhanAllah, Allah recognizes His servant through both His Divine’? attributes and His attributes of 
Lordship”°. Consequently, this recognition leads the servant to bear witness to the divine attributes of 
Allah, fostering an exclusive and pure love for Him, a longing for His presence, joy in His company, delight 
in His service, striving to draw closer to Him, and seeking His pleasure through obedience. The servant is 
engrossed in His remembrance and flees from creation to seek solace in Allah alone. His sole concern 


becomes Allah Himself. 


Furthermore, this recognition leads the servant to acknowledge Allah's attributes of lordship, fostering 
complete reliance on Him, utter dependence on Him, seeking His assistance, humility, submission, and 
surrender to Him. Even more profoundly, the servant witnesses Allah's lordship within His divinity and His 
divinity within His lordship. They recognize His praise within His sovereignty, His power within His 
forgiveness, His wisdom within His judgments and decrees, His blessings within His trials, His generosity 


within His withholding, His kindness, gentleness, goodness, and mercy in His maintaining the universe. 


They also see His Justice in His retribution, His presence and generosity in His forgiveness, covering, 
and overlooking. They witness His wisdom and blessings in His commands and prohibitions, His might in 
His contentment and anger, His forbearance in His granting of delay, His generosity in His acceptance, and 


His Self-Sufficiency in His aversion. 


Fourthly, human society and cooperation are fundamental aspects of human life. 


The need to form social relationships and collaborate with others to achieve common interests and 


organize their lives is essential. This social interaction leads to people getting to know each other and 


19 The name "Allah" is deeply rooted in Arabic linguistics and Islamic theology, primarily denoting the one true God who is worthy of worship and 
to whom all creation turns in times of need and hardship. It is derived from the word "Ilah," meaning deity or god, but has been elevated and 
specified uniquely for the Almighty through the addition of "Al," the definite article, making it "Al-llah," and then further simplified to "Allah." The 
term encapsulates the essence of divine perfection, embodying attributes of complete sovereignty, love, and protection, making Allah the ultimate 
refuge and source of safety for humanity. The Qur'an and Islamic teachings emphasize that Allah is the singular deity, unmatched and unparalleled, 
meriting devotion and submission from all creation. 

20 The term "Lord" in Arabic, known as "al-Rabb," encompasses multifaceted meanings including the Master, the Ruler, the Legislator, the Owner, 
and the Nurturer. It denotes someone who manages, commands, and has the rightful authority to dispose of a possession. According to Ibn Faris, 
the term indicates a foundation of rectification and care, portraying the Lord as the one who owns, creates, and accompanies, ensuring the well- 
being of His creation. Allah is referred to as the Lord, as He meticulously tends to the conditions of His creation. The word "Rab" originally signifies 
nurturing and guiding something to perfection gradually, covering all aspects of blessings and care. While it can describe the act of preservation 
and nurturing by an owner, its most profound and exclusive application is in reference to Allah, the Almighty. The term encapsulates His role as 
the Deity, the Master, the Owner, and the Reformer. However, when used to refer to others besides Allah, it requires a qualifier to denote the 
specific relationship or authority. In summary, "Lord" in the Islamic context is a comprehensive term that captures Allah's unparalleled sovereignty, 
His nurturing role, and His ownership over the entire creation, emphasizing His unique position as the deity deserving of worship and submission. 
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working together. Properly managed competition among individuals and groups can maintain balance, 


stability, and prevent chaos. 


This competition should have boundaries and regulations, ensuring that the triumph of justice over 
injustice is inevitable. The earth serves as the stage for the competition between right and wrong. When 
it comes to human interactions, this competition can sometimes lead to clashes of civilizations, the 
emergence of dominance tendencies, conflicts, and wars, as well as issues of justice and injustice. Islam 
aims to guide individuals away from worshiping other humans and towards worshiping the Creator of all 
beings. It seeks to move away from the oppression committed by manmade laws and promote justice in 


society. Islam aims to establish stewardship, empowerment, security, and worship to Allah. 


Fifthly, positivity, trials of both good and evil, hardships, and the challenges of life, 


are integral aspects of human existence. The Quran emphasizes the importance of not viewing trials 
and difficulties negatively. Instead, they are seen as necessary for the purification and spiritual growth of 
individuals. Islam instills a positive attitude towards patience, destiny, contentment with divine decree, 


reliance on God, and the understanding of benefits and harm, life and death. 


Patience, in the context of actions, means restraining oneself to perform acts of obedience to God to 
the best of one's ability and refraining from disobedience as far as possible. It involves accepting God's 
commands without any compromise. There is no choice in obeying God's commands; any deviation from 
uprightness is considered transgression. If this transgression becomes severe, it can lead to a form of 
tyranny (taghut), which is the greatest form of transgression. Islam commands us to disbelieve in and 
reject taghut, which includes tyranny and anything that goes against God's commands. The Prophet 
Muhammad (peace be upon him) said, "Say, 'l believe in Allah,’ and then remain steadfast (i.e., upright)." 
(Muslim). 


The Quran encourages steadfastness in faith and uprightness, assuring those who say, "Our Lord is 
Allah," and then remain steadfast that they have no fear and shall not grieve (Quran 46:13). Ibn Abbas, 
may Allah be pleased with him, commented on the verse, "So remain steadfast as you have been 
commanded" (Quran 11:112), saying that there is no verse in the Quran that was revealed to the Prophet 
more severe and demanding than this one. Therefore, remaining steadfast in faith and uprightness is 


essential for believers. 


As for the concept of belief in destiny/ fate (Qadar), it is far from being reduced to mere submission or 
fatalism, believing that whatever is written is bound to happen. In reality, the realm of the unseen (the 
written) is known only to Allah. It is not correct for a believer, to whom God has given the responsibility of 
taking actions and utilizing means, to sit idle when faced with a situation that requires interaction and 
change. Instead of striving for change and taking appropriate actions, one should not replace it with 
passivity and inaction, believing that their unfortunate reality is “written”, and they bear no responsibility 
for changing it. This misconception has led to the spread of fatalism among Muslims, instead of the correct 


framework of belief in divine decree and destiny, coupled with trust in Allah. 
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Therefore, it is essential to distinguish between destiny and the framework of faith. The proper 
framework consists of believing in divine decree and destiny, placing trust in Allah, and embracing a 
positive attitude that motivates one to take action and do their best. This framework encourages resilience 


in the face of challenges, instills a sense of purpose, and fosters trust and reliance on Allah's wisdom. 


In conclusion, Islam promotes positive attitudes toward various aspects of life, including the concepts 
of worship, devotion, societal cooperation, and the understanding of trials and destiny. These attitudes, 
rooted in the teachings of the Quran and the traditions of the Prophet Muhammad (peace be upon him), 
guide believers toward a balanced and constructive approach to life, characterized by faith, perseverance, 


and trust in the divine plan. 


21 


Fate encourages positivity, whereas fatalistic predestination leads to resignation and negativity. 


Let’s take a practical example illustrating the distinction between understanding destiny in a 
constructive manner and succumbing to fatalism or undue pessimism. Let's further elaborate on this 


example: 


Suppose an employee loses their job, and this is a predetermined event by Allah. Some may respond 
by resigning themselves to their fate, convinced that misery and suffering are their destined lot. In reality, 
they do not know whether happiness or sorrow is ordained for them. Therefore, it is not appropriate to 
blur the lines by equating their despair and resignation with the notion that their fate is sealed by their 
actions. Such confusion is characteristic of fatalism and undermines one's responsibility to take proactive 


measures. 


A more appropriate response is for the individual to actively seek new opportunities and employment, 
recognizing that their future job is also within Allah's divine plan, even though they do not know it. By 
putting in the effort to search for a new job, they may find a better one than the previous one in both 
worldly and spiritual aspects. Their previous job might have limited them from exploring better 


opportunities. In this sense, Allah has freed them from such constraints. 


The correct approach is to separate the act of seeking employment from the concept of fatalistic 
determinism. It is essential to integrate a positive attitude, trust in Allah's wisdom, and belief that 
whatever comes from Allah is ultimately for the best. Understanding that sustenance comes from Allah 
should serve as motivation for positivity, effort, ambition, and contentment, rather than leading to 


stagnation, despair, or resignation. 


In summary, it is crucial to distinguish between the concept of destiny and the framework of faith. 
While destiny is the will of Allah and beyond our knowledge, our faith in Him should motivate us to be 
positive, proactive, and trust that He is the ultimate Provider. This framework of Islamic faith encourages 


positive attitudes and actions rather than fatalistic thinking. 
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Acknowledgment of predetermined destiny with a known outcome, even though the timing and 
method are unknown to us. 


Indeed, there is a clear motivation and support in acknowledging a predetermined destiny with a 
known outcome, even though the timing and method are unknown to us, and how one should respond to 
it. In the Islamic framework, Allah has promised His prophets and those who believe in His support. He 
guarantees sustenance for His servants, and thus, the believer can find reassurance in knowing that Allah 
will aid them and provide for them when they put their trust in Him. This should allow them to act with 
confidence and determination, with a surge of energy and motivation, rather than succumbing to 


despair’. 


For example, consider the situation of the Prophet Muhammad * before the meeting with Ansar 
(Madinah people who gave him pledge for establishing a State). At that time, the people of Mecca had 
boycotted him and his companions entirely especially in the last three years before migrating to Al Madina, 
and the Muslims were enduring severe hardship, including food shortages, suffering from the horrors of 
torture, such as branding with hot iron, flogging under the blazing sun at the peak of the scorching noon 
in the desert, without water or food, being mocked by the boys, and being put in shackles and chains. 
Many Muslims had sought refuge in Abyssinia, while those remaining in Mecca faced persecution. It was 
a challenging time, and from a purely material perspective, it might have appeared unlikely that victory 
was near. However, the believers held a firm belief in the promise of Allah and His ultimate support, even 
believing that they will concur The Empire of Persia! even though they did not know when or how it would 
manifest. Indeed, they triumphed over Persia and vanquished the Empire, achieving this remarkable feat 


merely two decades after enduring such harsh trials! 


21 Obtaining precise and updated statistics on the relationship between job loss, drug use, suicide, and depression in Western countries is complex 
because it involves various factors, including geographical location, time period, and the specific definitions of the terms used. However, | can 
provide you with a general overview based on past research and reports: 

1. Drug Use: Job loss can lead to increased stress, anxiety, and depression, which in turn can lead some individuals to substance abuse as 
a coping mechanism. The Substance Abuse and Mental Health Services Administration (SAMHSA) in the United States has reported 
that unemployment is associated with an increase in substance use disorders. 

2. | Suicide: Research has consistently shown a correlation between unemployment and increased suicide rates. According to a study 
published in The Lancet Psychiatry, a 1% increase in unemployment was associated with a 1% increase in the rate of suicide in people 
under the age of 65. 

3. Depression: Job loss is a significant risk factor for depression. The stress of losing a job, the financial instability that follows, and the 
loss of a daily routine can contribute to feelings of worthlessness and despair. The World Health Organization (WHO) has acknowledged 
the impact of unemployment on mental health, highlighting the need for mental health support for those who are unemployed. 

It’s important to note that these statistics can vary significantly between countries in the West, and even within regions of the same country. 
Furthermore, various support systems, such as unemployment benefits, social services, and mental health resources, can mitigate these risks. 
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A surprising answer from the Prophet Muhammad (PBUH) to a request from someone exhausted 
by the wounds of torture! 


The profound lesson to be gleaned from this narrative is that, even amidst the zenith of adversity, a 
young, impoverished companion of the Prophet, bearing the physical scars and valleys on his back from 
brutal torture with hot iron, approached the Prophet Muhammad, seeking divine intervention for victory 
and support. Contrary to expectations of immediate relief and promises of impending help, the Prophet, 


peace be upon him, responded with a compelling historical perspective: 


Khabbab bin Al-Art, a companion, narrated, “We sought solace with the Messenger of God - may God’s 
prayers and peace be upon him - as he rested against his cloak under the shade of the Kaaba. We implored, 
‘Will you not call upon God for support? Will you not pray for our relief?’ He replied, ‘In times past, there 
were individuals who endured unimaginable suffering for their faith. A man would be seized, placed in a 
pit, sawed in half, yet none of these atrocities swayed him from his religion. They would scrape away the 
flesh from his bones and sinews with iron combs, and still, he remained steadfast. By God, this mission 
shall reach its fruition; a traveler will traverse from Sana’a to Hadhramaut fearing nothing but God, [i.e., 
security will be established under Islam] or perhaps the wolves threatening his flock. However, you are 


m 


impatient. 


As for the most important lessons learned from this historic response inscribed in golden ink, it is the 
absolute trust in the power of Islamic creed’s ideas, and their ability to provide believers with immense 
energy, enabling them to endure the most severe horrors without ever contemplating renouncing their 
faith. This is because it represents the ultimate truth, devoid of any falsehood, and because it has firmly 
settled in their hearts, distinguished by its sublime conceptualization of the universe, humanity, and life. 
Furthermore, this conceptualization is embodied within a comprehensive, sophisticated, and holistic 
doctrinal framework that explains the universe and life, defines human relationships with the major 
cosmic truths, as well as their relationships with humans, in a correct manner. It also clarifies for humans 
the purpose of their existence and delineates their position, responsibilities, and role in life, linking all of 


this with what precedes and follows our earthly life. 


Islam has poured this comprehensive doctrinal approach into an "independent subjective" mold, in 
accordance with its holistic nature, addressing the entire human existence, with all its components and 
energies, and not merely addressing the "human intellect" with a cold discourse molded in the frame of 
mental logic. Thus, it married faith with good deeds! This resulted in a vibrant creed full of life, not a dry, 
cold philosophy. It provided vital concepts that move souls, infusing tranquility, serenity, influence, 
reflection, contemplation, and a drive to carry its message, as well as an absolute confidence in reaching 
and possessing the absolute truth and acting upon it. This explains how these souls, polished with this 
firm understanding and deep faith in the Islamic creed, were able to bring half of the known world at that 


time under the authority and justice of Islam, without forcing anyone to change their beliefs. Instead, they 
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spread a sophisticated way of life and a civilization that elevated humanity. Islam became a cultural 
identity, a psychological temperament, and a civilizational and historical belonging that shaped the specific 
and general characteristics of the peoples and ethnicities that embraced or submitted to it. It fused them 
through a unique melting process, unparalleled in history, in the crucible of Islamic creed and its gracious 
law, to form the foundation of a nation unlike any other, the best nation brought forth for humanity. The 


Islamic civilization even influenced nations that sometimes-showed hostility towards it! 


Islam possessed formidable capabilities to mobilize the members of the nation in decisive existential 
battles, serving as the first line of defense and as a staunch defender of the nation’s dignity, identity, and 
the sovereignty of its rulings in the arena of life. It was a creed that moved hearts, a political system that 
formed a protective shield to fight behind and take refuge in, as well as extraordinary individuals, leaders, 
scholars, jurisprudential schools, and scientific centers. Islam led the nation through a qualitative leap to 
be the reason for its unity, the source of its strength, its distinction, and its leadership over humanity, as 
well as its benevolence. It also served as the psychological and intellectual dimension driving its society 


towards righteousness in accordance with its Sharia rulings. 


Islam has indeed served as a framework for shaping the movements and interactions of successive 
societies throughout history in relation to other nations. It has been a yardstick for their rise and fall, and 
a moral imperative for them to stand back up after every setback. This is achieved through a precise 
understanding system, governed by divine universal laws and principles. Discovering, pondering, 
understanding, and applying these principles to reality becomes a form of worship and a means of drawing 
closer to God. It also serves as a constant motivator to strive for leadership, guardianship, and 


responsibility toward humanity, and to fulfill the trust bestowed upon the nation. 


This approach and these standards have outright rejected any form of delusion, randomness, and 
improvisation, refusing to subject societal movement to a series of experiments. Instead, the Islamic 
ideology has armed itself with science and its precise, revelation-aligned tools. It has offered the human 
intellect an exceptional opportunity to operate freely in understanding, creativity, and inference. This 
follows the Islamic ideology’s provision of a comprehensive system of values, laws, and standards from 


which necessary judgments for developing the Earth and realizing the value of stewardship can be derived. 


Islam has manifested as a pulpit and a knowledge-based school, as well as a civilizational identity for 
the nation, highlighting its significant role and immense value. In addition to this, it has carried a value 
system and concepts for humanity that transcend race, color, and class distinctions. It establishes a way of 
life for all humans under its jurisdiction, whether they are Muslim or Dhimmi (non-Muslim citizens of an 
Islamic state), establishing a balance of justice and rightness in society, given its position as a mercy to all 
worlds. It also challenges humanity and its various systems and cultures with its values, mercy, and 


systems. 


The second precious invaluable lesson from this great story—the story of Knabbab—is the profound 


responsibility we bear in rescuing humanity from the darkness of disbelief to the light of faith. We are 
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destined to eradicate injustice, establish genuine justice, liberate the oppressed, and ensure a fair 
distribution of wealth through the implementation of Allah’s law. Islam compels the believer not to be 
content living on the fringes of life, but to take on the responsibility for others, and even for other nations, 
by carrying the message and calling people to the true religion, spreading goodness, and guiding people 
to the right path. 


Such a monumental task demands unwavering faith and resilience. The existing power structures, 
manipulated by those serving their interests, will resist change unless we prove ourselves worthy of divine 
support. To earn this, we must follow in the footsteps of preceding nations, demonstrate our unwavering 
faith, and prove our worthiness in upholding this sacred mission. In doing so, we unlock the rewards of 
leadership in this mission and share in the multiplied rewards of every soul that finds guidance and 
performs good deeds under the justice of Islam. This, in turn, enhances our rank in paradise. (Please bear 
in mind the profound significance of this concept to comprehend why Jihad and armed struggle may be 
employed as a means by prophets and the faithful when confronted with oppression and authoritative 
figures resistant to permitting the illumination of Islam and the establishment of justice to permeate 
through humanity and society. In addition to the fact that Islam is not a rigid philosophy, but rather a 
lifestyle and a state system, a state must possess the power to defend itself, its citizens, and to confront 
its opponents or to achieve its position in line with its historical responsibility towards humanity and its 
objectives.) 


Moreover, this story underscores for communities the imperative of resilience in times of hardship. 
Such trials purify our faith, drawing us closer to God and making us worthy of His ultimate support in this 


world and the hereafter. 


When the Prophet sought assistance from the tribe of Banu Shayban, they agreed to help with 
certain conditions, primarily related to their existing alliances with the Persians. However, the Prophet = 
declined their offer, stating that "Allah's religion would not be supported except through the help of those 
who are ready with unconditional support" and continued to rely on Allah's plan. Eventually, Allah 


provided them with the Ansar (Helpers) from Medina, leading to the establishment of the Islamic state. 


This example illustrates that even in seemingly dire circumstances, it is essential to maintain faith in 
Allah's promise of support and sustenance, do not compromise on Islam, and resist pragmatism. Despite 
worldly circumstances that may suggest otherwise, maintain unwavering trust in Allah and uphold the 
sacred truth, keeping it distinct from falsehood, should motivate believers to take action, remain positive, 
and persevere. They should not become discouraged by the balance of power in the world or let despair 
creep in. The concept of Qadar (destiny) should not discourage believers but rather encourage them to 


act, trust, and have confidence in Allah's wisdom. 


Additionally, when it comes to choices and decisions that do not involve a known destiny, such as 
selecting a career or educational path, the concept of Unknown fate (2#!!) should not be used as an 


excuse for inaction or indecisiveness. In these situations, believers are encouraged to take the initiative, 
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make informed choices, and then turn to Allah through Istikhara (a prayer for guidance) to seek His blessing 


and guidance in making the best decisions. 


In summary, understanding the concept of Destiny (Qadar) in Islam should instill positive attitudes, 
motivate action, and encourage trust in Allah's wisdom and providence, rather than leading to passivity or 
despair. It should be a source of strength, determination, and optimism for believers in facing life's 


challenges and making choices. 


It is crucial for Muslims to understand the significance of this concept: "relying on a known destiny, 
even though its timing and how it unfolds are unknown to us." For instance, when a Muslim faces adversity 
or is tested with trials, they find themselves in challenging circumstances, oscillating between hope and 


fear, desire and doubt. However, they utilize the divine laws that Islamic faith has outlined for guidance. 


For instance, no matter how restricted one's financial situation may become, a Muslim firmly believes 
that sustenance is in the hands of Allah, and relief will come after hardship. The Prophet Muhammad 
(peace be upon him) said, "The Holy Spirit has breathed into my heart that a soul will not die until it has 
completed its appointed term and received its provision, so fear Allah and do not be desperate in seeking 
provision, and no one of you should be tempted to seek provision by committing sin." Therefore, the law 
is that sustenance is in the hands of Allah, and the law is, "It is incumbent upon Us to support the believers" 
(Quran 30:47), and the law is that benefit and harm are solely in His control. It is in His hands to remove 
harm and fulfill the human will for goodness. "Do not invoke besides Allah what will neither benefit you 
nor harm you. But if Allah intends to harm you, there is no one who can remove it except Him. And if He 
intends good for you, then there is no repelling His bounty" (Quran 10:106-107), "Have you not considered 
those who invoke besides Allah? They do not possess [power of] removal of harm from you or [power of] 


transfer [of it]." 


These laws and their counterparts are employed by believers to maintain a positive mental outlook 
that will not break their spirits in trying times. They do not lose hope, fear no one, place their hopes only 
in Allah, and never succumb to despair. Their determination remains unshaken, they do not weaken, and 
they do not doubt even for a moment, always relying on Allah. Through the application of these laws, they 


are driven by a positive intellectual leadership, regardless of the daunting circumstances. 


{Have you not seen the state of the believers when the factions came upon them from above them and 
from below them, and when the eyes shifted in horror, and the hearts reached the throats, and you 
assumed about Allah [various] assumptions? There, the believers were tested and shaken with a severe 
shaking}. (Quran 33:10-11). During the critical juncture of the Battle of Ahzab, also known as the Battle of 
the Trench, the situation was exceedingly perilous. The Prophet and his companions, in a strategic 
maneuver, had excavated a trench on the northern frontier of Al-Madinah to thwart the advancing troops. 
Despite this, a formidable force of 10,000 warriors encircled the city, harboring the grim resolve to 
obliterate Islam and extinguish its influence once and for all. Situation had reached such a degree of 


intensity and shaking that residence of Al Madinah’s vision faltered, causing their gaze to shift involuntarily 
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due to fear and dread. Their hearts were profoundly disturbed and agitated, to the extent that they 
seemed to have surpassed their normal positions, elevating to the level of their throats. All of this 
symbolizes the heightened turmoil and anxiety in their hearts due to the threat of the enemy factions’ 
superior numbers and preparations. As the adversity and tribulation lengthened, people's thoughts about 
Allah varied. For the believers, although they had trust in Allah's promise, they still feared His anger 
because of their own shortcomings. They were concerned that perhaps the victory would be postponed 
to a later time, as what is within Allah's knowledge and wisdom cannot be predicted. On the other hand, 
the hypocrites thought that Allah's promise to His Messenger was merely an illusion. The sincere among 
you, the steadfast, were the ones who thought that they would meet with Allah's promised victory in the 
elevation of His religion and the support of His Prophet (peace be upon him). "And when the believers saw 
the confederates, (Al Ahzab) they said, “This is what God and His messenger have promised us; and God 
and His messenger have told the truth.” And it only increased them in faith and submission." Therefore, 
this Quranic verse serves as a reminder of the necessity of maintaining a positive view of Allah even in the 
darkest of moments. Allah is capable of upholding His religion, empowering His followers, and defeating 
opposition all on His own. He is the One deserving of reliance and trust. The conclusion of this pivotal 
battle resulted in the resounding defeat of the confederated forces. They were subjected to ferocious 
winds that ravaged their encampment, biting cold weather, internal discord, and the collapse of strategic 
alliances, particularly with the Jewish Tribe which had plotted to grant them access to Madinah through 
their stronghold. This series of events culminated in a monumental victory, showcasing the divine 


intervention and support from Allah after a period of intense tribulation and testing. 
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Islam has honed the mentality of Muslims to deal with calamities, trials, and tribulations positively, 
with contentment, optimism, and tranquility. 


As for the tribulations, trials, hardships, and the balance between benefit and harm, Islam has refined 
the mentality of Muslims to deal with them positively and with an optimistic and tranquil outlook. "Say, 
"Never will we be struck except by what Allah has decreed for us [our own benefit]; He is our protector. 
And upon Allah let the believers rely" (Quran 9:51). This means that whatever befalls us is only by Allah's 
decree, which is ultimately for the benefit of the believers. The use of the verb "decreed" (—'S) with the 
emphasizing particle (o>!) implies that it is written for their benefit. The context of this answer is that the 
enemy rejoices when adversity befalls their foes, as it saddens and distresses them. However, when they 
know that the Prophet (peace be upon him) is not saddened by what afflicts him, their joy dissipates. This 
teaches Muslims to adopt this attitude, so they do not become despondent or weaken in the face of 
hardship. 


"Allah does not burden a soul beyond that it can bear" (Quran 2:286), 


{Know that every calamity, whether it befall upon the earth or within your own souls, is already 
inscribed in a divine decree, even before it unfolds — a matter of utmost ease for God. It serves a profound 
purpose: that you may neither grieve for what slips through your grasp nor boast arrogantly about what 
is bestowed upon you. Allah does not favor those who are self-deluded and flaunt their pride. Every 
disaster, every triumph, all is orchestrated within the eternal script of destiny, effortlessly within the realm 
of the Divine.} (Quran 57:22-23) 


The Prophet Muhammad (peace be upon him) guided us on the path of prevention and seeking 
success. Abdullah bin Abbas (may Allah be pleased with both) reported: "| was behind the Messenger of 
Allah (peace be upon him) one day, and he said, 'O young man, | will teach you some words. Be mindful of 
Allah, and He will protect you. Be mindful of Allah, and you will find Him in front of you. If you ask, ask of 
Allah. If you seek help, seek help from Allah. Know that if the nation were to gather to benefit you with 
anything, it would benefit you only with something that Allah had already prescribed for you, and if they 
gather together to harm you with anything, they will harm you only with something Allah had already 
prescribed for you. The pens have been lifted, and the pages have dried." (Sunan At-Tirmidhi) 


This hadith contains laws that serve as ink for every book a believer writes in the course of their life, 
providing intellectual leadership that fosters immense confidence, tranquility, reliance on Allah, and 


seeking His aid. 


{There is no animal on land, nor a bird flying with its wings, but are communities like you. We neglected 


nothing in the Scripture. Then to their Lord they will be gathered}. (Quran 6: 38) 


Understand, O believers, that the destinies of nations, much like your own, are inscribed — their 


sustenance, their lifespans, and their deeds, just as yours are. There is nothing omitted or overlooked in 
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the Preserved Tablet. The term ‘Preserved Tablet’ is a metaphor for the knowledge of Allah, signifying that 
nothing is hidden from His omniscience. ‘And there is no creature on earth but that upon Allah is its 


provision, and He knows its place of dwelling and place of storage. All is in a clear register’ (Quran 11:6). 


He who knows that his sustenance and the duration of his life are in the hands of Allah, and that 
whatever befalls him is by divine decree, and that none besides Allah possesses the power to cause harm 
or benefit — such a person walks through life without fear, striding confidently in the light of his faith, 
content in the companionship of his Lord. He remains unshaken, for his faith encompasses a deep 


understanding of destiny. 


Abu Sa'id al-Khudri reported: The Prophet # said, ‘Indeed, fear of people should not prevent a man 
from speaking the truth, if he knows it. It does not bring one's end nearer, nor does it extend one's 


sustenance, to speak the truth or mention something great’. 


The believer who integrates faith in destiny into his actions fears none but Allah. He does not waver in 
performing righteous deeds or forbidding evil, fearing neither the approach of his end nor the cessation 
of his sustenance. 'The mosques of Allah are only to be maintained by those who believe in Allah and the 
Last Day and establish prayer and give zakah and do not fear except Allah, for it is expected that those will 
be of the [rightly] guided’ (Quran 9:18). 


He/she does not fear anyone but Allah, and he/she speaks the truth without hesitation. This is the 
positive interpretation of faith in destiny integrated with action — it grants the believer tremendous 
strength to perform his deeds without fear, to face life's trials with serenity and contentment, and to 


remain unwavering in the face of adversity." 


"The believers stood out with their submission and contentment with God's decrees and destiny, unlike 
other nations. This filled their souls with tranquility and satisfaction, making their lives positive. They did 


not despair in the face of adversity, nor did they lose heart or weaken. 
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A profound lesson from the way the devoted Scholar followers dealt with what befell them on the 
battlefield: 


We asked you earlier to Please bear in mind the profound significance of the concept established 
from the story of Khabbab asking prophet for triumph and aid, to comprehend why Jihad and armed 
struggle may be employed as a means by prophets and the faithful when confronted with oppression 
and authoritative figures resistant to permitting the illumination of religion and the establishment of 
justice to permeate through humanity and society, while reading the following fascinating story: 


{Numerous prophets waged battles alongside devoted Scholar followers, and they remained 
unwavering in the face of adversity for the sake of God. They neither faltered nor succumbed; their 


steadfastness was beloved by God. 


Their sole supplication echoed, 'Our Lord, forgive our transgressions and the immoderation in our 


actions. Grant us firm footing and deliver us triumph over those who deny the faith.’ 


In return, Allah bestowed upon them worldly blessings and an exceptional recompense in the 
Hereafter. Allah cherishes those who perform good deeds.} (Quran 3:146-148). 


Here, ‘religious scholars’ is used for ‘religious people,' indicating the followers of the prophets and the 
disciples of the messengers. When you read the previous verses, which describe a battle led by a prophet 
and many religious scholars fighting with him, one might think that victory was guaranteed for them. 
However, but he will be surprised to find that the outcome of the battle was their defeat (Described in the 
verse as trial or adversity). Yet, this defeat did not weaken their determination as long as they were fighting 


for the sake of Allah. The reward was assured for them regardless of the battle’s outcome. 


When the Quran says, 'and they remained unwavering in the face of adversity,’ it implies a lack of the 
capacity for action and the ability to take initiative. 'Weakness' is used to denote physical strength, 
contrasting it with ‘strength.’ Both terms, however, convey similar meanings and are used here 


metaphorically. 


‘Failure,’ on the other hand, refers to a lack of resolve, a sense of surrender, and failure in resistance. 
Despite their defeat, none of these negative traits affected them. They deserved Allah's love due to their 
patience. Their defeat did not deter them from displaying positive qualities. There was no weakness, no 
loss of determination, and no submission or surrender. Instead, they exhibited firm resolve, readiness to 
re-engage, and a commitment to studying the reasons for their current situation in preparation for what 


comes next!" 


The positivity in Islam is evident in its refusal to be a rigid philosophy; instead, it embodies a vibrant, 
influential belief system that shapes life according to its positive disposition. The believer walks through 


life immersed in the joy of nearness to God and obedience to Him. They acknowledge that everything that 
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befalls them is a part of God's divine plan, not a burden upon them. They realize that all their affairs are 


ultimately for the best. 


The Prophet Muhammad * encapsulated this perspective when he stated, "How astonishing is the 
situation (affairs) of a believer, for every matter of theirs is good, and this is not the case for anyone except 
a believer. If something good happens to them, they are thankful, and it is good for them. If something 


harmful occurs to them, they are patient, and it is good for them" (Sahih Muslim). 


This concept of gratitude and patience serves as a sign of God's love for the believer. Through trials and 
tribulations, God tests them, elevating their ranks and expiating their sins. Even in hardship, God provides 
ease, for true success and divine guidance come from Him. Islam motivates believers to persevere in noble 


pursuits, remaining steadfast in their faith and taking excellence in their actions as their constant goal. 


Furthermore, Islam does not close the door to repentance, even in the face of excessive transgressions. 
It teaches believers to be hopeful and confident in God's mercy. Muslims never despair, even if they have 
sinned abundantly. They understand that while they may have failed at times, God's forgiveness is always 


attainable. 


Their words reflect this positive attitude: "Our Lord, forgive us our sins and the excesses in our affairs, 
and plant firmly our feet, and give us victory over the disbelieving people." Despite their recent defeat, 
their faith in God's promise remains unshaken. Their supplication reflects their understanding of the 
wisdom behind their trials, whether they were caused by divine anger over their sins or their own 


shortcomings in preparing for battle. 


In response to their heartfelt plea, God grants them both immediate worldly blessings and everlasting 
rewards in the Hereafter. The rewards of this world include triumph and spoils of war, while the rewards 


of the Hereafter are eternal and far superior. Such is the favor of God upon those who excel in goodness. 
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Sixthly: The concept of choice 


(Given that human beings are moral creatures, possessing inclinations toward both good and evil, with 
the ability to choose between faith and disbelief, guidance and misguidance, obedience and disobedience, 
reform and corruption, gratitude and ingratitude, it is clear that humans have been granted the absolute 
freedom of will in choosing their beliefs and actions. They are empowered to choose whether to follow 
the divine path or turn away from it. This comes with the full responsibility for their thoughts, actions, and 
decisions, as well as the consequences, whether they bring harm to themselves or to others. This also 
involves precise accountability for their thoughts, behavior, and relationships, with rewards and 
punishments, and ensuring justice for the oppressed against the oppressor in this world and the 


Hereafter). 


Seventhly: The concept of this world and the Hereafter, rewards and punishments, and paradise 
and hell. 


The Hereafter is better for you than the worldly life. The world is a transient place, while the Hereafter 
is eternal. Humans will be held accountable for their deeds in this world and will receive recompense for 
even the smallest of good and evil actions. They are responsible for self-examination before God's 
judgment and must abstain from infringing upon the rights of others, knowing that they will have to make 
amends for their wrongdoings. Therefore, forgiveness should not be mistaken for condoning wrongdoing; 
it is based on the principle of seeking resolution rather than confrontation, ensuring no negligence in 


fulfilling responsibilities. 
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Eighthly: Realizing the purpose of existence and the meaning of life. 


God did not create the universe in vain, nor did He leave humans without guidance and 
commandments. By examining the Quran, we find that the ultimate achievement for humans in both this 
world and the Hereafter is the profound relationship of love with God. In the Quran, we find mentions of 
God's mercy, generosity, guidance, bestowals, and all His attributes, granted by God to all human beings 
without exception, as long as they approach Him without hindrance. His gates are open, His hand is 


extended, His forgiveness is near, and He provides sustenance even to disbelievers. 


Love is a relationship between two entities. Since God has enveloped us with His mercy, forgiveness, 
bestowals, guidance, and care, if we fail to fulfill the obligations of love after receiving all these blessings 
by fulfilling God's rights, it is as though we have rejected His gifts and have not truly loved Him. 
Consequently, we cannot experience the relationship of love with God because we have not opened our 
hearts to Him. God's love awaits us, but we will not attain the love of God unless we strive for it. This love 


does not grow by itself. 


Rejecting blessings occurs through refusal, neglect, and denial of the blessings that God bestows upon 
us. On the other hand, the Quran emphasizes that the obedient believers will enjoy this love relationship 
with God. "Say, 'If you love Allah, then follow me, [so] Allah will love you and forgive you your sins. And 
Allah is Forgiving and Merciful."" (Quran 3:31) God also affirms that He loves specific qualities in humans, 


such as piety, kindness, mercy, generosity, and patience. 


From the Quran, it becomes clear that the purpose of life is for God to appoint humans as vicegerents 
on Earth, not for them to cause corruption or spill blood but for a group of humans to establish, by their 
free will, enlightened thinking, and ability to interact with what God has provided for them, a noble 
relationship characterized by knowing and loving God. These individuals will experience happiness in their 
relationships with both humans and God. This happiness will be the utmost joy for them in this world and 
the Hereafter when all disturbances are permanently eliminated. However, an important question 
remains: Why didn't God simply create us in paradise, programmed to love Him, without the need for 


faith, trials, patience, tests, and obligations as a path to paradise? 


To answer this question, we must find the link between believers and God. The Quran asks believers to 
possess specific qualities that God loves in them. For instance, "Indeed, those who have believed and done 
righteous deeds - the Most Merciful will appoint for them affection." (Quran 19:96) If we list righteous 
deeds and good qualities like mercy, compassion, forgiveness, generosity, knowledge, wisdom, truth, and 
love for others, and then ask ourselves: What does the Quran tell us about the other party in this 
relationship (God)? God is described in the Quran with attributes such as the Most Merciful, the Most 
Gracious, the Most Forgiving, the Most Appreciative, the Almighty, the Wise, the Forbearing, and the Most 


Gracious. 


Therefore, as humans created in this world with these attributes and qualities due to the breath of 


God's spirit, we have the choice to either ignore or refine these qualities. Refinement is not just about 
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experiencing happiness in this worldly life; it allows us to sense God's magnificent attributes of beauty, 
power, mercy, affection, and all His beautiful names. All these infinite attributes come from the infinite 
source of God. The more we strive to embody qualities like mercy, the closer we come to God in this world 
and the Hereafter. The same applies to compassion, supporting the truth, and emulating the qualities of 
believers. The more we strive to embody these qualities, the closer we get to God, realizing His greatness. 
This is a greater closeness than any physical, emotional, or intellectual proximity—it is the closeness to 
the Creator, the One deserving of worship, the Lord, the Owner, the Nurturer, and the One who rectifies 


our conditions. 


These are the most profound feelings you can experience, but because we are beings who grow and 
purify, we cannot possess God's qualities or elevate our Islamic personalities to be close to Him unless we 
undergo the mentioned experiences, such as tribulations, trials, hardships, reflection, positive handling of 
fate, contentment with divine decree, piety, and excellence. All of these are essential for purifying the 


human soul, and none of them can be omitted if one wishes to have a relationship with God”. 


22 The eighth point is based on a lecture titled "The Purpose of Life - The Story of Professor Jeffrey Lang's Islam. 
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The concept of patience in Islam: 


The concept of patience, as a part of the profound beliefs in the mindset of the majority of the Muslim 
community, carries a negative connotation. It is often associated with a blend of surrendering to 
unfavorable circumstances, helplessness, fatalism, resignation to fate, and refraining from making any 
efforts to bring about change. For a significant portion of Muslims, it is as though reality and its alteration 
are confined within the realm of divine decree and destiny, similar to one's height, eye color, or the timing 
of their death. 


In the Quran, the concept of patience is first mentioned in Surah Al-Muddaththir, where Allah says, 
"And for your Lord, then, be patient (be constant)" [Quran 74:7]. This surah was revealed when the 
Prophet Muhammad, peace be upon him, was commanded to warn his people, inviting them to leave the 
worship of false idols and turn to the worship of the One true God. It is crucial to understand that when 


delivering such a message, one is bound to face resistance and adversity. 


In the Arabic language, the root of the word "patience" is "sabr," which originates from "habs" or 
restraint. It denotes restraining oneself from acquiring what one desires or refraining from attempting to 
obtain it. This restraint could be motivated by the difficulty of achieving it or by the belief that trying to 


attain it may lead to harm, such as the fear of incurring the wrath of God or the punishment of authorities. 


One of the aspects of patience is enduring hardships while delivering a message or striving for a noble 
cause. Those who are entrusted with the task of inviting others to leave idolatry and embrace monotheism 


often encounter resistance and adversity. Hence, they must exercise patience. 


The true essence of patience lies in restraining oneself from pursuing one's desires or from attempting 
to obtain them. This may occur when the pursuit seems difficult or when one foregoes it for the hope of 
gaining benefit from the act of restraint itself. For example, patience can manifest in the endurance of 
hardships in the path of Jihad (struggle), Hajj (pilgrimage), or in persevering through challenging tasks in 


the pursuit of wealth, reputation, or other goals. 


Patience also involves enduring criticism or negative remarks from others when one is commanded to 
do good or prohibit evil. In such cases, patience requires refraining from reacting to the criticism and 


adhering to the right course of action as prescribed by Islamic teachings. 


In conclusion, patience in Islam involves restraining oneself from indulging in sinful desires and 
committing forbidden actions. It requires Muslims to adhere to the commands of the Sharia (Islamic law) 
and refrain from anything that leads to disobedience. Patience is thus closely linked to abiding by the rules 


and regulations set forth in Islamic jurisprudence. 


Furthermore, patience also involves restraining oneself in obedience to the Creator, Allah. Some 
obligations require considerable effort and endurance, such as engaging in Jihad (struggle), performing 


Hajj (pilgrimage), maintaining humility and concentration in prayer, and bearing the responsibility of 
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conveying the Islamic message, which may involve facing difficulties and opposition. In these situations, a 
Muslim must struggle with themselves to avoid the allure of a comfortable life and fulfill their duty of 


enjoining what is good and forbidding what is evil, even when facing criticism or resistance. 


The Prophet Muhammad, peace be upon him, emphasized the importance of patience in various 
situations. He said, " Leave me as | have left you (Don't ask me the minor things that | have avoided to tell 
you). For those who came before you were doomed because of their questions and differences with their 
Prophets. If | commanded you to do something, then do as much of it as you can, and if | forbid you from 


doing something, then refrain from it" (Sahih al-Bukhari). 


In all circumstances, patience is closely linked to restraining oneself in the worship of Allah. It means 
refraining from anything that contradicts the commands of the Almighty and striving to fulfill those 
commands to the best of one's ability. The Prophet Muhammad also advised that the success of the 


Muslim community lies in their patience and perseverance in the face of adversity. 


Examples of patience where this concept becomes evident include: "So be patient. Indeed, the promise 
of Allah is truth. And whether We show you some of what We have promised them or We take you in 
death, it is to Us they will be returned" [Quran 40:77]. Another example is when Muslims are commanded 
to enjoin what is good and forbid what is evil: "And keep yourself patient [by being] with those who call 
upon their Lord in the morning and the evening, seeking His countenance. And let not your eyes pass 
beyond them, desiring adornments of the worldly life, and do not obey one whose heart We have made 
heedless of Our remembrance and who follows his desire and whose affair is ever [in] neglect" [Quran 
18:28]. 


In the mission of spreading the Islamic message, patience should be exercised following the example 
of the resolute prophets who called their people day and night, in secrecy and openly, and endured 
hardships and adversities without wavering from the path of truth. They persisted until the afflictions and 
difficulties they faced led them to beseech Allah for help, all while maintaining their unwavering 


commitment to their mission. 


{Or do you expect to enter Paradise before the example of those who came before you had reached 
you? Adversity and hardship had afflicted them, and they were so shaken up, that the Messenger and 


those who believed with him said, “When is God’s victory?” Indeed, God’s victory is near.} (Quran 2: 214). 


To attain this elevated status, those entrusted with conveying the message must strengthen their faith 
through patience in acts of worship. They must refrain from actions prohibited by Allah and strive to fulfill 
His commands to the best of their ability. Allah promises to support those who strive in His cause with 
patience: "And Allah will surely support those who support Him. Indeed, Allah is Powerful and Exalted in 
Might" [Quran 22:40]. 


Patience has been coupled with trust in Allah's promise: {So be patient. The promise of God is true. 


Whether We show you some of what We have promised them, or take you to Us, to Us they will be 
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returned.} (Quran 40: 77), To attain this elevated rank, the bearer of the message must equip themselves 
with piety and patience in obeying Allah {Lord of the heavens and the earth and what is between them. 
So worship Him, and persevere in His service. Do you know of anyone equal to Him?} (Quran 19: 65), {And 
exhort your people to pray, and patiently adhere to it. We ask of you no sustenance, but it is We who 


sustain you. The good ending is that for righteousness} (Quran 20: 132), 


In the field of Jinad, where Muslims defend the Islamic domain and carry the message of Allah to the 
world, patience is required. They repel the enemies of Allah from the lands of Islam and call people to the 
path of Allah, all the while facing hardships and dangers. It is through their patience that they achieve 
success, and they remember the promise of Allah: {But then your Lord—for those who emigrated after 
being persecuted, then struggled and persevered—your Lord thereafter is Forgiving and Merciful.} (Quean 
16: 110), {O you who believe! Be patient, and advocate patience, and be united, and revere God, so that 
you may thrive} (Quran: 3:200) {And when they confronted Goliath and his troops, they said, “Our Lord, 
pour down patience on us, and strengthen our foothold, and support us against the faithless people.” C) 
And they defeated them by God’s leave,} (Quran 2:250-251) 


Finally, patience is reflected in a person's faith reaching its highest pinnacle, being content with Allah's 
decree, and understanding that losing something precious means that Allah, the Exalted, has given and 
taken away. Thus, they restrain themselves from despairing over Allah's decree and surrender their affairs 
to the Creator of the universe, realizing that Allah decrees everything with wisdom. They do not respond 
with despair when something occurs by Allah's decree. They also understand that Allah tests the believer 
in life with illnesses, trials, and tribulations. Therefore, they clothe themselves in the garment of gratitude, 
remembering that Allah has made this world a transient abode and the Hereafter a lasting dwelling. They 


are aware that Allah rewards patience with the greatest of rewards. 


{Those who, when a calamity afflicts them, say, “To God we belong, and to Him we will return.” C) 


Upon these are blessings and mercy from their Lord. These are the guided ones.} (Quran 2:156-157) 


So, patience as a concept related to actions is manifested in pushing oneself to perform acts of 
obedience to the best of one's ability and restraining oneself from sins as far as possible. In this way, 
patience compels the self to adhere to religious rulings in the best manner possible. 'Whatever you have 
will end, but what Allah has is lasting. And We will surely give those who were patient their reward 
according to the best of what they used to do.' [Quran, 16:96] 'Whoever does righteousness, whether 
male or female, while he/she is a believer, We will surely cause him to live a good life, and We will surely 


give them their reward [in the Hereafter] according to the best of what they used to do.' [Quran, 16:97] 


As for patience as a concept related to belief, it involves surrendering the reins of affairs in the universe 
to the Creator, recognizing that everything falls within the realm of divine decree and destiny. The changing 
circumstances of life do not alter the Muslim's close relationship with their Lord, so they do not despair. 
Trials and tribulations do not affect their resolve; instead, they sharpen themselves with determination to 


continue through life, knowing that what befalls them was not meant to miss them. Thus, the Muslim 
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remains with their patience, an emblem among creation, always ascending in the loftiness of virtue. ‘And 
We will surely test you until We make evident those who strive among you [for the cause of Allah] and the 
patient, and We will test your affairs.’ [Quran, 47:31] 'O my son, establish prayer, enjoin what is right, forbid 
what is wrong, and be patient over what befalls you. Indeed, [all] that is of the matters [requiring] 
determination. These are of the most honorable traits' [Quran, 31:17] Praise be to Allah, the Lord of the 


worlds. 
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"Putting trust (Reliance) in Allah (Tawakkul), one of the greatest concepts of belief: 


It is a mistake to conflate the concept of causality with the concept of Tawakkul. Each has its role, and 
the concept of Tawakkul is one of the most profound and consequential aspects of faith, with a direct 


impact on one's actions. It is not merely an abstract concept divorced from reality. 


Imam Taqi al-Din al-Nabhani said: 'As for Tawakkul (putting trust in Allah), the early Muslims understood 
it correctly and placed their trust in Allah as it should be. Consequently, they achieved great feats and 
overcame tremendous challenges, unlike later generations of Muslims. This led to a decline in ambition, 
weakening of resolve, and a narrowed perspective on life. They began to feel helpless and believed their 
abilities were limited, that they could only accomplish what they could achieve by themselves. The only 
way Muslims will regain their lost glory and rekindle their zeal for excellence in life is when they truly 
understand Tawakkul and put their trust in Allah as they should. The great achievements cannot be 
accomplished by people if they limit themselves to their human capabilities alone. When people believe 
in forces beyond themselves that assist them in achieving their goals, they will undoubtedly strive for more 
significant accomplishments. How much more so for Muslims, who believe in Allah with unwavering 
conviction and affirm His existence based on irrefutable evidence. Indeed, when they put their trust in 
Allah, they can achieve multiples of what non-Muslims can achieve. Therefore, putting trust in Allah is one 
of the greatest pillars of the Islamic nation and one of the most essential concepts in Islam. The request 
for Tawakkul in all these proofs is not accompanied by any condition or action; rather, it is presented 
absolutely. Thus, the obligation is to put trust in Allah, regardless of the means and causes. It is not 


restricted or contingent on any specific action. 


Therefore, putting trust in Allah becomes obligatory regardless of circumstances, and in all matters and 
actions, we must place our trust in Allah. This is because the evidence for Tawakkul is unequivocal and not 
restricted or conditioned by any other evidence. Furthermore, it is not a separate matter from the issue 
of utilizing means and causes. Utilizing means and causes is a different matter from Tawakkul, and the 
evidence for it is distinct from the evidence for Tawakkul. Therefore, they should not be combined or made 
contingent upon each other. Just as it is obligatory for Muslims to utilize means and causes as established 
by Sharia, it is also obligatory for them to put their trust in Allah, as confirmed by Sharia. Neither one is 


conditional upon the other, nor is one a prerequisite for the other." 


The Quran establishes a material connection between causes and effects when necessary, and 
sometimes it does not establish a direct material connection, showing how power or energy capable of 
affecting the cause can influence the outcome. Sometimes there may be no direct causal relationship 


between the two ends of the causal equation. 


Allah, in His wisdom, may bring about many results through causes that we cannot perceive a tangible 
link between the cause and the effect. These are not the typical material causes that usually lead to such 


material results. The connection between these causes and their outcomes is a hidden one, known only 
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to Allah. Hence, for those who do not believe in Allah and His signs, they cannot fathom how fearing Allah 
can resolve problems, alleviate distress, or bring about sustenance. How can they believe that seeking 
forgiveness from Allah can bring rain, wealth, children, and orchards when they do not see any direct 


material link between seeking forgiveness and these outcomes? 


However, a believing individual, who is certain that Allah is the Creator and Sustainer of everything, 
knows without a doubt that there is no movement or rest except by the command of Allah. They 
understand that when Allah gives, He does not need material causes. In the same way, a young child crying 
for help rushes to their mother, not realizing that the crying, in and of itself, does not save them, but it is 
the mother's compassion and assistance that help. Therefore, the child relies on their mother's 
compassion and assistance. A wise, believing person who knows that Allah is the Creator and Controller 
of everything understands that all events occur by Allah's command, and they believe in His mercy, 


assistance, and guidance. 


Allah says in the Quran: 'And whoever fears Allah - He will make for him a way out and will provide for 
him from where he does not expect. And whoever relies upon Allah - then He is sufficient for him. Indeed, 
Allah will accomplish His purpose. Allah has already set for everything a [decreed] extent.’ (Quran, 65:2- 
3). 


Similarly, through the words of the Prophet Noah (peace be upon him), Allah said: 'So | said, 'Ask 
forgiveness of your Lord; indeed, He is ever a Perpetual Forgiver. He will send [rain from] the sky upon you 
in [continuing] showers and give you increase in wealth and children and provide for you gardens and 


provide for you rivers." (Quran, 71:10-12). 


The above-mentioned verses from Surah At-Talaq and Surah Nuh indicate that many results can stem 
from causes whose material connection to the outcome is not apparent to humans. These are not typical 
material causes that usually produce such material results. The connection between these causes and 
their outcomes is a hidden one, known only to Allah. Therefore, for disbelievers who do not believe in 
Allah and His signs, it is difficult to comprehend how the fear of Allah can resolve problems, alleviate 
difficulties, or bring about sustenance. How can they believe that seeking Allah's forgiveness can bring 
rain, wealth, children, and gardens when they do not perceive a material link between seeking forgiveness 


and these outcomes? 


On the other hand, a believing person, who is certain that Allah is the Creator and Sustainer of 
everything, knows without a doubt that there is no movement or rest except by the command of Allah. 
They understand that when Allah gives, He does not need material causes. The Prophet Muhammad 
(peace be upon him) said: 'If you all depend on Allah with due reliance, He would certainly give you 
provision as He gives it to birds who go forth hungry in the morning and return with full belly at dusk.’ 
(Reported by Ahmad, At-Tirmidhi, An-Nasa‘i, and Ibn Majah). 
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Therefore, a person should strive to seek sustenance while trusting in Allah's mercy and assistance, 
knowing that although sustenance is ultimately in Allah's hands, striving through material means is part 
of the causality that Allah has established. For instance, a merchant may properly display their goods, 
engage in necessary advertising, set fair prices, and employ other material means to ensure success in 
their trade. These means fall under the framework of causality established by Allah. While Allah is the 


ultimate provider, using these means is part of the causal relationship that leads to sustenance." 


The Quran emphasizes two types of causes in the eyes of a Muslim. The first is the fear of Allah, and 
the second is the material causes that typically lead to the desired outcome. A Muslim should not rely 


solely on one of these causes when both are available. 


For example, when the companions of the Prophet Muhammad (peace be upon him) deviated from his 
command during the Battle of Uhud and failed to adhere to some of its critical aspects, they experienced 
a setback in the divine help that they had enjoyed before. They were subjected to the established human 
principle that the stronger prevails over the weaker. Victory usually goes to those who prepare better, 
whether in terms of military equipment, strategies, or cunning tactics. In this case, their lack of preparation 
and deviation from the plan resulted in a victory for their opponents. Allah describes this situation in the 
Quran when He says: 'If a wound should touch you - there has already touched the [opposing] people a 
wound similar to it. And these days [of varying conditions] We alternate among the people.’ (Quran, 
3:140). 


In this verse, Allah refers to the companions as 'the people’ and likens what happened to them in the 
midst of adversity to what can happen to anyone in similar circumstances. By doing so, He highlights that 


they were subject to the same human laws as others because they did not obey the Prophet's command. 


Therefore, the Islamic perspective is that both types of causes should be considered. The first is the 
reliance on Allah and fearing Him, while the second is the use of material means that typically lead to the 
desired outcomes. A Muslim should not rely on one cause to the exclusion of the other when both are 


accessible. 


The Prophet Muhammad (peace be upon him) himself prepared his army, ordered training in activities 
such as archery, swimming, and horseback riding, employed military strategies, engaged in negotiations, 
sent spies to gather information, and even made peace agreements with enemies to concentrate on other 


battles, as he did in the case of the Treaty of Hudaybiyyah. 


In conclusion, the Islamic approach to causes is twofold: reliance on Allah and the utilization of material 
means to achieve desired outcomes. While the ultimate reliance is on Allah, using material means is also 
part of the divine plan. Muslims are encouraged to strive, plan, and use the available resources while 
trusting in Allah's guidance and assistance, recognizing that He is the ultimate source of strength and 
support. Through this balanced approach, a Muslim can navigate the challenges of life and strive for great 


achievements, knowing that their limited human abilities are supported by the unlimited power of Allah. 
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Extraordinary achievements by believers as a result of their reliance on Allah: 


Reliance on Allah can empower believers to undertake monumental tasks, overcome the most 
challenging obstacles, and reach the pinnacle of glory. This unwavering trust in Allah led to the rapid spread 
of Islam from the farthest East to the farthest West in less than a hundred years. Their achievements 


surpassed what humans can accomplish through their own abilities. 


One remarkable example of this is the digging of the massive trench during the Battle of the Trench 
(Ghazwat Al-Khandaq) in Medina. The trench was dug in just two weeks by a group of around 3,000 
Muslims, including the sick, elderly, and those involved in logistical support. Each group of ten Muslims 
was responsible for digging a length of forty arm spans, and each individual had to dig approximately four 
arm spans deep. The dimensions of the trench were significant, measuring about 83,000 cubic meters, 


and it was dug in rocky terrain, which required special tools. 


The circumstances under which the trench was dug were extremely challenging. The weather was cold, 
the wind was strong, and the living conditions were harsh. Additionally, there was constant fear of an 
imminent attack from the enemy. Despite these difficulties, the trench was dug with primitive and basic 


tools. This extraordinary achievement, by any standard, was accomplished within the limited timeframe. 


The Battle of the Trench was just one example of the believers' reliance on Allah and their commitment 


to accomplishing great feats. 
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Defeat of the Persian Empire and the Eastern Byzantine Empire within a span of years: 


Over the course of approximately twenty years following this event, Muslims managed to overthrow 
the Persian Empire, defeat the Eastern Roman Empire in the East, and substantially improve the economic 
conditions. The time between the application of Islam and the alleviation of poverty during the caliphate 


of Umar ibn Abd al-Aziz was around seventy years. 


People who engaged in conflicts with Muslims throughout history often underestimated the power of 
Islamic faith and thought. They relied on material strength to defeat Muslims but often failed. Muslims, 
despite their limited resources, relied on Allah and His guidance, and they achieved victories even when 


they were outnumbered and outgunned. 


In the Battle of Mu'tah, for example, 3,000 Muslims faced tens of thousands of Romans, yet they 
emerged victorious. Similarly, in the Battle of Yarmouk, 36,000 Muslims confronted 70,000 Romans with 
superior weapons, armor, and military experience, and they triumphed. The conquest of Persia was a 
culmination of these victories, taking place between 11 AH and 23 AH, resulting in the complete fall of the 


Persian Empire. 


These historical events highlight the transformative power of faith and reliance on Allah, demonstrating 
that it transcends human limitations and can lead to remarkable achievements, even in the face of 


seemingly insurmountable challenges. 


These issues fall within the realm of divine laws, which differ from societal laws. In societal laws, no 
one is favored; the stronger side in battle will inevitably prevail, whether it be due to military might, 
strategy, or weaponry. However, divine laws, which are ordained to the best of one's ability, account for 
circumstances where believers may not be able to prepare beyond the capability of their adversaries. For 
instance, they may not possess nuclear weapons or missiles. It is by Allah's mercy that these divine laws 
negate the effects of societal laws and ensure victory for the believers. Through obedience, patience, and 
unwavering faith in Allah's support, along with preparing to the best of their ability, and relying on Allah, 


victory is attained, regardless of the strength of the disbelievers. 


These matters emphasize the validity of the doctrine of reliance on Allah, which transcends worldly 
causes. They illustrate that, for a nation, swift victories can be achieved if they hold firmly to the command 
of their Lord, seeking help solely from Him, and relying solely on Him, establishing their own governance 
in accordance with their Lord's guidance, and sincerely dedicating their intentions to Allah. It does not 
mean that divine laws are contrary to natural laws or that they are miracles. Rather, Allah, in His wisdom, 
orchestrates the natural elements in a way that fulfills these divine laws, even if conventional laws do not 
necessarily indicate their occurrence. Allah can utilize aspects of existence that no one else can harness, 
such as controlling strong winds to aid the believers in the Battle of the Trench, sending angels to support 
them in the Battle of Badr, or obscuring the vision of their enemies, as happened in the Cave. No one can 


include the harnessing of strong winds, for example, in their conventional plans. 
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A Lesson from the Battle of Tabuk: 


A horse requires forty liters of water daily, in addition to its provisions. It is astonishing to note that the 
Muslims undertook the expedition from Medina to Tabuk during the scorching summer heat. The 
campaign lasted for at least fifty days, as the distance from Medina to Tabuk ranges from 580 to 600 
kilometers. Caravans typically cover about 40-50 kilometers per day under such conditions. Therefore, it 
is likely that the caravan would have taken approximately 12 days (stages) if they traveled continuously. 
However, caravans usually rest for a day or two after every 3-5 stages. We believe that they rested for a 
day or two in each of the following stages: "Dhu Khashab," Wadi Al-Qura, and Al-Jaw near Qa Al-Lala, in 
addition to the period when the Messenger of Allah (peace be upon him) sent out expeditions and carried 


out his mission. 


In Al-Qastallani's book "Al-Mawahib Al-Laduniya," he mentions the Tabuk expedition, saying that the 
Prophet (peace be upon him) had 30,000 companions with him. According to Abu Zar'ah, there were 
70,000, and another narration suggests 40,000. The number of horses was ten thousand. This indicates 
the need to secure four hundred thousand liters of water daily for the horses alone, not to mention the 


needs of the army. This means that they required a flowing river! 


The Prophet's army traveled through a well-known route, the Caravan Trail between Medina and 
Greater Syria. They first passed through the Valley of Hamad, then down the Valley of Al-Jazl, through the 
Valleys of Al-Qura and Al-Ula, then Al-Hajar. After Al-Hajar, they deviated from the customary route to 
Greater Syria, which passes through Al-Ma'athim, and instead ascended the challenging terrain of Harrah 
‘Uwayridh due to their need for the pastures and water of the Al-Jaw region. They descended from 
‘Uwayridh to Wadi Al-Shiqq and camped in the Al-Jaw region for a day or two to allow the camels to rest, 
graze on the good pasture, and drink from the water basins in Wadi Al-Shiqq. Afterward, they left Al-Jaw 
and proceeded towards the path of Al-Bikrah because it was the shortest and easiest route with a large 
water reservoir. They traveled through the Al-Bikrah path, bypassing Wadi Al-Akhdir, then the Zardab and 
reached Al-'Aqabah or the famous passageway (Al-Nuqab), also known as Al-Naqab. Afterward, they left 
the mountain of Bark on their right and reached Tabuk. The estimated number of people was thirty 
thousand. This is a very large number that the resources of the Caravan Trail could not sustain, especially 
considering the water needs of the horses, as previously mentioned. Therefore, the Prophet's expedition 
encountered numerous instances of thirst, especially in the extreme heat. Hence, their reliance on Allah 


was the driving force behind accomplishing such a monumental feat by all standards. 


How Mecca and Medina managed to provide sufficient support during the days of conquests, despite 
their limited resources compared to the cities of the Roman and Persian empires at that time? The answer 


is to observe the might and support of Allah. 
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fascinating story of how the Muslims crossed the sea to reach Spain: 


A pleasant dialogue took place between the Prophet Muhammad (peace be upon him) and his foster 
aunt, Umm Haram bint Milhan, who was married to Ubada bin al-Samit. It is narrated by Imam Bukhari 


(may Allah be pleased with him): 


"The Messenger of Allah (peace be upon him) used to visit Umm Haram bint Milhan, who was married 
to Ubada bin al-Samit. She would feed him and gently stroke his head. On one occasion, the Prophet (peace 
be upon him) took a nap at her house, and when he woke up, he was smiling. Umm Haram asked him, 
‘What makes you smile, O Messenger of Allah?’ He replied, 'Some people from my Ummah were presented 
to me as warriors in the cause of Allah, riding over this sea like kings on their thrones or like kings on their 
thrones,' and he repeated this phrase. Umm Haram said, 'O Messenger of Allah, invoke Allah to make me 
one of them.' So, the Messenger of Allah (peace be upon him) supplicated for her. Then he rested his head 
again, and when he woke up, he was smiling once more. Umm Haram asked again, ‘What makes you smile, 
O Messenger of Allah?' He replied the same way as before. She repeated her request to be included among 


them, and he said, 'You are among the first. 


Subsequently, Umm Haram participated in the Muslim expeditions by sea, particularly to the island of 
Cyprus, during the time of Muawiyah bin Abi Sufyan. Unfortunately, she fell from her horse when she was 


dismounting from a ship and died. May Allah have mercy upon her. 


Imam Ibn Hazm, in his valuable treatise on the virtues of Andalusia, emphasizes that the conquerors of 
Andalusia were the second group of warriors mentioned in the honorable hadith regarding the merit of 
waging jihad by sea, as foretold by the Prophet Muhammad (peace be upon him). This is a recognition of 


the honor bestowed upon the conquerors of Andalusia. 


When we contemplate the wonders that accompanied this great conquest, the challenges of crossing 
the sea, and the formidable adversaries awaiting the Muslims on the other side, we realize the immense 
honor they achieved, and their fulfillment of the glad tidings given by the Prophet (peace be upon him) 


through their remarkable endeavor. 


There is a fascinating story of how the Muslims crossed the sea to reach Spain, and the challenges they 
faced, especially considering that horses and camels cannot withstand the sea voyage. Even if we assume 
that the army managed to cross the sea, how did they endure, conquer, and penetrate the remote and 


unfamiliar lands of Spain? 


Between the Moroccan city of Ceuta and the Rock of Gibraltar in Spain, there is a distance of 
approximately 14 kilometers. Correspondence took place between Musa bin Nusair and the Caliph in 
Damascus, Al-Walid bin Abd al-Malik. Al-Walid ordered Musa to explore the Andalusian territories first. 


Accordingly, Musa sent a small expedition of 500 men, including a hundred horsemen led by Tarif bin 
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Malik, a Muslim Berber also known as Abu Zur'ah. They set out during Ramadan in the year 91 Hijri (711 
CE). 


They landed on an island in the Atlantic Ocean known today as Tarifa. They entered a region that had 
been ruled by the Visigoths for centuries, and the Visigoths were known for their military strength. The 
success of the Muslims in conquering the Visigothic kingdom was not due to the weakness of the Gothic 
army or betrayal within their ranks, as some historical accounts suggest. On the contrary, the Visigoths 


were a formidable military force that had not been defeated for two centuries until the Muslims arrived. 


The expedition returned with information about the land, which helped Musa formulate a plan for the 
conquest. He then prepared an army of around 7,000 troops, mostly Muslim Berbers, and appointed Tariq 
bin Ziyad, the commander of the Muslim garrison in Tangier, as the leader of this expedition. Tariq was a 
Berber of the Nafza tribe and was around 28 years old at the time. The distance between Tangier and the 


Rock of Gibraltar is approximately 22 kilometers. 


To facilitate the crossing, the Muslims used ships, each carrying around 50 to 100 individuals at most. 
They also transported their camels and horses separately, as the ships had limited capacity. It is likely that 
the Muslims had their own ships because the size of the army required a significant number of vessels. 
They had shipbuilding capabilities in North Africa, and they had previously engaged in naval warfare, as 
demonstrated in the Battle of the Masts in Tunisia (33 Hijri) and the conquest of Sicily (46 Hijri). 


The Muslim community, driven by the need to expand Islamic territories and spread Islam, would have 
been well-prepared for both land and sea expeditions. Ibn Hayyan mentions that Tariq set out with "7,000 
Muslims, most of whom were Berbers, on four ships, and he landed at the Rock of Gibraltar, which is 
attributed to him, on a Saturday in Sha'ban of the year 92 Hijri. The ships continued to return [to Ceuta] 


and bring over the rest of the troops until all his companions gathered with him at the mountain." 


This remarkable feat of crossing the sea and conquering Spain is a testament to the determination, 
preparation, and resourcefulness of the early Muslim conquerors. It also underscores the importance of 
faith and the belief in the divine support of their cause, as mentioned in the hadith regarding the conquests 
by sea foretold by the Prophet Muhammad (peace be upon him). 


The Spanish historian Ignacio Olague, in his book titled "The Islamic Revolution in the West," published 


in Barcelona in 1974, stated the following: 


"To reach the Iberian Peninsula, the Arabs had to cross the maritime strait that separates Africa from 
Europe. The camel (the ship of the desert), which can cause seasickness for those inexperienced with it, is 
a land-based vehicle, not suitable for maritime travel. Additionally, the Berbers did not possess naval 
warships. Even if the Arabs had provided boats, they still needed skilled sailors. The Strait of Gibraltar, 
which separates the Mediterranean, free from tides and islands, from the Atlantic, is a passage known for 
strong currents running in both directions and constant violent winds. It is an extremely perilous passage, 


known as the graveyard of ships. 


47 


According to the accounts of some, a man named Julian lent the Arabs [Muslims] four boats, with each 
boat having a maximum capacity of fifty men in addition to the sailors. In this case, Tariq would have 
needed approximately thirty-five trips to transport his army, taking around seventy days. This type of boat 
typically requires at least one day to cross the distance. When considering weeks of unfavorable weather 
conditions that could halt voyages, this duration extends to three months. It could not have been 
undertaken in this manner unless those landing on the shores of Spain managed to escape a massacre. 


This was necessary so that they could receive reinforcements." 


Tariq ibn Ziyad crossed the Strait of Gibraltar on the 5th of Rajab. While aboard the ship in the strait, 
he fell asleep and woke up from his slumber, announcing to those on board that he had seen the Prophet 
Muhammad (peace be upon him) in a dream. The Prophet gave him glad tidings of victory of impending 
triumph to him and advised him and offered guidance concerning his companions, encouraging them to 
treat others kindly. Furthermore, He mentioned those who would welcome them into their lands and 


urged them to interact with them in the most benevolent manner. 


Upon reaching the Rock of Gibraltar on the Andalusian side, in the location where he had resolved to 
land, Tariq found the Visigoths waiting for him, armed and ready to fight. However, Tariq quickly devised 
a new plan. When the enemy assumed he was retreating towards Morocco, he continued sailing until 
nightfall. Then, he turned back using a different route at sea to reach the other side of the mountain. This 
area was characterized by an extremely steep and challenging descent, as if the mountain had been sliced 
and rose tens of meters. Tariq and his troops descended using makeshift ladders and ropes for their 
animals. They landed on the shore unbeknownst to the enemy, climbed the mountain, and joined the units 


that had preceded them. Thus, the army was complete, totaling 7,000 troops. 


Prior to the decisive battle, every group of Muslims arriving in the Iberian Peninsula was greeted by the 
chief Gothic commander named Tudmir, who was responsible for a particular region that still bears his 
name today. Tudmir had suffered defeat at the hands of the Muslims in all battles without exception. 
Astonished by the turn of events, he wrote a message to the Gothic king (Roderic), who was preoccupied 
with suppressing some revolts in the north. He said, "O king, help me! A people have arrived in our land, 
and we do not know whether they are the people of the earth or the people of the heavens. | have met 
them, so come and join me yourself." When Roderic received this news, he was fast to respond. He quickly 


rose from his state of confusion to prepare a massive army to confront the Muslims. 


Tariq bin Ziyad was aware of the vast Gothic forces that had gathered against him, so he wrote to Musa 
bin Nusair seeking reinforcements. Musa sent him five thousand soldiers led by Tarif bin Malik. Thus, the 
Islamic army numbered twelve thousand, while the Gothic army was estimated to be at least a hundred 
thousand, with tens of thousands more available as reinforcements when needed. The Islamic army 
descended upon their land, engaging them amidst their cities, strategic supplies, and high Gothic morale. 
They were so confident of victory that they prepared ropes to bind Muslim prisoners and brought these 


ropes on special wagons for the captives. 
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The battle began on the 28th of Ramadan in the year 92 AH (711 CE) and continued for nine days until 
around the 6th of Shawwal. Both sides fought fiercely and displayed remarkable endurance in the Battle 
of Wadi Lakh or Wadi Barbate, also known as the Battle of Shazuna, named after the Spanish locations. 
Allah eventually granted victory to the Muslims, and only those Goths who managed to escape survived. 
Among them was Roderic, their king, who was killed in the battle. Tariq bin Ziyad pursued the defeated 


army and captured several cities along the way until he reached Toledo, their capital. 
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Interpreting the Mystery Behind the Ease of Conquering Andalusia Ruled by the Powerful 
Visigoths 


The serious Spanish historian Ignacio Olagiie continues in his book "The Islamic Revolution in the West," 
saying: "The book 'News of the Group’ states that when Musa bin Nusair wanted to compel the people of 
the fortified city of Mardah (with an unsurpassed wall) to surrender, he dyed his white beard red after 
negotiating with their representatives. Then, he appeared at the second meeting with his beard red. One 
of the delegates exclaimed: 'This must be someone who eats human flesh and not the person we saw last 
time.’ At the third meeting, he dyed his beard black. When the negotiators returned to the city, they told 
their people, who were in a state of shock, that they were fighting people who could change at will. Even 
their elderly leader, who had been an old man just a week ago, was now a young man. Surrender to him; 
that's his demand." 


"This city was one of the most important cities in Iberia, inhabited by over half a million people. (The 
Arabs must have lost their minds before its magnificence). It remained a vital cultural center, especially 
with its elegant architecture. It was not populated by ignorant people, and they couldn't be fooled by a 


trick as simple as changing the color of a beard." 


"What about fortified cities like Toledo or Ronda? The latter withstood half a century against rulers 
much stronger than Tariq and Musa combined. For the Arabs to take cities by military deception or local 
treachery is understandable, but for them to conquer hundreds of cities so easily, some of which were 


among the most important in the world at the time, is quite another matter!" 


He continues to pose significant and profound questions, saying, "It's amazing that after the conquest 
of Alexandria, distances started to seem longer. The Arabs began to face regions with challenging 
geographical characteristics. In return, the time needed to conquer these distances shortened gradually. 
Thirty-five years to control Tunisia. Ten years for the entire North Africa. Three years for the Iberian 


Peninsula, deserts, rivers, and mountain ranges easily crossed." 


"In reality, a military campaign cannot continue indefinitely because it loses its strength as it advances. 
When the conqueror advances and loses his initial bases' ability to supply him, he must establish 
alternative bases. This requires time in the 7th century. However, according to traditional history, the Arabs 
[Muslims] neglected this fundamental strategic principle during that period. As soon as they captured a 
city, they moved immediately to invade another. They reached Tunis and set off towards Morocco as soon 
as they saw the ocean waves. Three years later, they sneaked through the Tiberini Mountains and invaded 


Aquitaine in France." 


"The Arabs had no precise knowledge of these military objectives, and they did not yet have maps. 


They did not even know why they had come to Iberia. It's puzzling." He concludes. 
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Let's take those mentioned meetings of Musa bin Nusair. Was dyeing the leader's beard with henna 
the reason for opening the fortress, bringing people into the religion in groups, and making them defend 
it and martyr themselves for its sake? That is undoubtedly rejected. What made people believe was the 
discussions, dialogues, and debates that took place in those meetings, the strength of Islamic ideas, and 
the weakness of disbelief. Even if those tormented by the fire of oppression, the mystery of the Trinity, 
and the cruelty of the Goths were convinced that monotheism was the truth and that the men carrying 
this message were sincere, influential, and capable of defeating the despicable defeats of such 
deteriorating societies from within, they opened the fortresses for them, embraced Islam, defended it, 


and witnessed its greatness and justice. 


"The Goths who ruled Al-Andalus oppressed its people (the Vandals, Romans, and other mixed races 
from Galya and the lands of the Germans and Lombards, conquerors who settled there), and when the 


Muslims came, they found people who wanted nothing more than to get rid of Gothic oppression." 


Therefore, the army did not need supplies sent from Medina to continue its march. Those who 
embraced the religion heard Allah's words: "Indeed, Allah has purchased from the believers their lives and 
their properties [in exchange] for that they will have Paradise. They fight in the cause of Allah, so they kill 
and are killed." So they offered their lives and wealth. The army did not need maps because those who 
believed from the locals embraced Islam themselves, or they found in Islam the justice they had been 
waiting for. They assisted their army, the Islamic army, in advancing. The army did not need mobile water 
wells or advanced technology because it utilized what was available, fueled by the tremendous vitality 


that Islam had planted in the hearts of its adherents. 


There is no doubt that the call to Islam preceded the battles. The Prophet (peace be upon him) sent 
messages to kings and dignitaries, and his successors followed in his footsteps diligently. He commanded 
the companions to invite people to Islam before engaging in combat, and to accept the jizyah (tax) if they 
acknowledged the authority of Islam and chose not to embrace the religion. Muslims adhered to this 
practice from generation to generation. This underscores that people were aware of Islam and its 
greatness and justice even before the arrival of the mujahideen (those engaged in jihad). When the 
mujahideen did arrive, the misguided populations witnessed a living Islam in action: an Islam that does 
not aggress, oppress, steal, or violate; an Islam that champions the oppressed, assists the weak, and 
dispels major misconceptions held by humanity. They entered the religion of Allah in groups or maintained 
their beliefs, secure from coercion to abandon them, reassured by the principles of justice, fairness, and 


good treatment. 


Let us take a lesson from history, as the people of the Earth today are suffering from the injustices of 
capitalism and the hardships of life. Perhaps they will open the doors of their cities and hearts to Islam 
when they see the great good brought by the multitudes of Muslims who come to them, bearing the 


promise of Allah, and Insha'Allah (God willing), they will enter Islam. 
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Therefore, the concepts of faith have always been a driving force for action among Muslims, and an 
immense energy that opens up horizons for great deeds that those who undertook them could not have 
imagined accomplishing with their own abilities until they embraced this religion. They did so with faith in 
Allah's promise of victory, faith in their role as bearers of a message, and faith in being a righteous nation 


and a witness to other nations! 
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The Problem of Evil: The Central Argument for Atheism 


In a 2013 debate titled "The Origin of Life: Evolution or Design?", the renowned philosopher of science, 
Michael Ruse, articulated that his sole reason for rejecting belief in God is the problem of evil. This doubt 
was also described by the atheist German poet George Buchner as the "rock of atheism." Similarly, during 
a debate with theologian William Lane Craig, the American philosopher Michael Tooley stated that "the 


central argument for atheism is the argument of evil." 


Questions arise: Why is there pain and suffering in the world? Shouldn't a deity "love its creations" and 
"show mercy to them"? The idea of a God being omnipotent and wholly loving seems inconsistent with 
the evident evil and flaws in the world. Who is responsible for this evil? What is its nature? Why would 


God allow evil in His kingdom? What is the endgame for evil? Is pain and suffering inherently evil? 


| may just provide a succinct response for every skeptic or inquirer questioning the existence of evil in 
the world, and decisively refute their argument using this issue to doubt the existence of God, or His role, 
or His justice, or to evade human responsibility for the overwhelming majority of wars, diseases, poverty, 
and suffering we witness. Here's a definitive solution to cut off their argument: Believers have argued that 
God Almighty has granted humans free will, and that humans have misused it, a response that has not 


satisfied many! They wondered: Is this the best possible world that the Almighty God could create? 


Well, what do you think of a world devoid of free will? A world where humans are compelled in every 
action, thought, and behavior, and even forced in terms of intentions and inner secrets, moving like a 
feather in the wind, or like a cog in a wheel? Is this a better world than the one where free will was given 


to humans, who then chose to fill the world with evil? What do you think about living in that world? 


However, when examining the problem of evil — the rise of psychological and societal ailments, 
poverty, famines, and wars — before attributing the bulk of human problems to either the Creator or 
humans themselves, it's imperative to understand the profound influence of the prevailing lifestyle and 
Western thought. Originating in Europe in the 17th century and subsequently dominating the world 
through waves of colonization, political, economic, and cultural supremacy extending to present times, 
the Western thought, characterized by secularism, liberalism, democracy, capitalism, modernity, post- 
modernity, globalization, colonization, multinational corporations, the World Bank, and free market 
ideologies, bears significant responsibility. Its influence is evident in the challenges faced by humanity, 
shaping the psyche and mindset of individuals not just in the West but even in regions dominated by the 
West, be it through media, education, politics, economics, prevailing cultural norms, or lifestyle. 
Essentially, we are looking at the roots of a problem that led to an unprecedented spread of "evil" in the 


world, holding Western thought largely accountable for the suffering endured globally. 
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The Materialistic, Mechanistic, Nihilistic Vision Produced by Secular Systems and Its 
Reflections on Humans: 


We will examine three central ideas to grasp this nihilistic perspective: 


1. The Emergence of Secularism: This involves secularism's severing of the profound connection 
between humans and thoughts about existence, purpose in life, and its consequences. 


2. Encircling Humanity with a Materialistic Mechanistic Viewpoint: This view does not recognize 
spiritual desires and restricts them to material benefits and comfort. It establishes a societal 
system based on pleasure and hedonism. 


3. Intellectual Shifts in Western Thought: This involves the transition from modernity to post- 
modernity and from seeing humans as central in the universe to prioritizing the free market. It 
also includes the shift from struggles and theorizing for human liberation to preparing and 
predisposing him for exploitation. 


It's worth noting that we have detailed these issues based on evidence and grounded in direct 
intellectual opinions from the very mouths of proponents of the secular capitalist democratic liberal 
principle. This, along with the history of its evolution, can be found in our book: The Black Box of Western 
Thought: The Dilemma of the Modern State. 
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Papacies of the Church and Papacies of Capitalistic Liberalism! 


During the Middle Ages, the Catholic Church completely seized the human mind, preventing it from 
conceiving existence except through its monopolistic interpretations of the Holy Scriptures. We will see 
how Western thought, which emerged during the Renaissance, eventually created new "papacies" that 
control media, education, economy, politics, wars, medicine, international banks, and have monopolized 


for themselves the right to govern the world according to their ambitions. 


Secularism emerged as an intellectual doctrine in the 17th century in Europe, during the Renaissance. 
Thinkers of the Renaissance laid the intellectual foundations for secularism in such a way that it "captured 
science and knowledge", monopolizing what the Church used to control. Following the dominance of 
secularism over knowledge came the dominance of capitalistic liberalism over society, fragmenting it by 
viewing it as a pile of individuals and minorities (minorities in terms of their ability to influence politics, 
not in numbers). Consequently, this made it easier for political parties and influential capitalists to control 
the state's functions. They dominated the state (limiting its role to serving the interests of the capitalist 
class) and utilized secularism as a tool. Thus, it became clear that the new "papacies" (after sidelining the 


papal role of the Church in the Middle Ages) are the new neoliberal capitalists. 


The most dangerous feature of the intellectual transition during the Renaissance was the emancipation 
from revelation and its substitution with reason, with a clear aim: to reject the unseen in its entirety and 
break entirely from anything imperceptible to the senses. As a result, secularism dominated the state, and 
capitalists controlled the economic pillars within the state. They channeled their goals and epistemic tools 
represented in measurement, prediction, control, and management towards science, philosophy, and 
knowledge. Their objectives became the ability to predict for the sake of control over things, departing 
from the original aim of knowledge, philosophy, and science, which was to comprehend for its own sake, 
to interpret the world, realize the truth, and to explore its laws, regardless of the nature of the outcome, 
whether spiritual or material, human or ethical, physical, or metaphysical. Reason often envisions material 
benefits in areas that might not actually manifest them and discovers their harm later or finds their benefit 
to be relative or specific to one group over another. Thus, the direction of research is often biased, chosen 
for specific purposes, not for the absolute benefit or the ultimate result. This is a dangerous direction for 
the compass of science, philosophy, and knowledge, making it easier for capitalists to use them for their 
utilitarian purposes. Utilitarianism became the end goal for knowledge, science, and philosophy 
collectively, focusing solely on the worldly material aspect. For example, pharmaceutical companies might 
deviate from producing a drug that treats many diseases if they cannot reap substantial profits by 
patenting it, especially if its preparation is easy with available materials. Not only do they refrain from 
producing it, but they also hide their research from humanity to benefit from the cure. They might refuse 
to grant local companies the right to produce it at affordable prices for impoverished patients in countries 


where the disease is widespread, while the price of the medicine they produce is exorbitantly high. 
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Gunnar Skirbeck and Nils Gilje, in their book "The History of Western Thought," state: "The 
Enlightenment era was characterized by progressive optimism within the expanding middle class. There 
was a Vigilant confidence in reason and in humanity. A secular salvation doctrine emerged, in which reason 
replaced the Gospel. With the aid of reason, humans could uncover the intrinsic nature of reality and 
achieve material progress. Gradually, humans would become autonomous, dispensing with unfounded 
authority and divine tutelage. Thought was liberated because humans felt they were self-governing, 
independent of revelation and tradition. Atheism became the fashion of the age." John Locke said, "There's 
no need for revelation as long as God has given us sensory means more certain to attain knowledge." 
Maurice Barbier, in his book "Secularism," articulates: "In its broad sense, secularism means the separation 
of religion from worldly truths. It assumes that these truths are not subject to the confines or influence of 
religion, be it a faith, an organization, or a religious authority. Thus, we see that philosophy in the West 
became independent of theology, and various sciences evolved outside, and sometimes against, the 
framework of Christianity. All human truths — political, social, cultural, and others — have become 
independent of religion. This was achieved through a process of separation, which we call secularization. 
Hence, we can describe a society, a thought, or morals as secular if they are entirely devoid of any religious 
trace and adhere only to pure principles within a rational or natural system. In a narrower sense, we can 


talk about the secularism of education, meaning it does not have any sectarian (religious) characteristics." 


However, when secularism confines knowledge, science, and philosophy, distancing them from religion, 
ethics, customs, and traditions, and relegates them to sheer reason, does it possess a holistic worldview 
about the universe, human beings, and life? Does secularism represent a belief system capable of forming 
an intellectual paradigm to answer questions qualifying it to be a foundational framework from which 


doctrinal principles emerge to address issues? Be it economic, political, social, or ethical challenges? 


When secularism aims to organize the life of society and the state, it must possess an encompassing vision 
upon which to structure that life. When it seeks to establish laws for the community to organize its 
livelihood, it needs ideas and intellectual standards to tackle these issues. It requires a specific reference 
(standards) based on which solutions can be derived, ensuring coherence, consistency, and harmony, 
leading to non-contradictory outcomes! 


In addition, secularism has not provided a narrative or story that explains to man the purpose of his 
existence. It did not convey to him the story of his existence, his connection to the Creator, the universe, 
and life, nor did it illustrate how this understanding impacts his behavior, which includes the details of the 
life approach he should live by. Moreover, it did not provide him with a value theory that identifies the 
values he should live to achieve or that he can use as a benchmark for his actions. Instead, secularism 
sought to separate him from his narrative or understanding of the universe, humanity, and life, severing 
the profound connection between him and that approach, and those values. It neither provided him with 
a method nor an explanation, nor was it imbued with values, nor did it allow him to live according to his 
own method, understanding, and values! This is logically inconsistent and represents a massive intellectual 


dilemma. 
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Understanding the purpose of existence is not a trivial matter that ideologies can easily ignore. The 
absence of such understanding in one's perception can only have destructive effects on human life. It is 
impossible to create an intellectual rift in the human mind between the perception of the purpose of 
existence, methodology, and values on one side, and life on the other. Similarly, it is incorrect for life to be 


devoid of such a perception; secularism simply separates that perception from life itself! 


Additionally, the separation of the life approach - which secularism wants the individual to design far 
away from any belief that provides a perception of the human's role in life (the purpose of his existence, 
and the responsibilities and obligations derived from this perception) - is highly contradictory! How can a 
person isolate his life approach from the central question regarding his role, function, and responsibilities 


for which he exists in this life? 


That perception of existence and life must provide a mechanism, method, or approach that elucidates 


the behavior and belief necessary to achieve the purpose or goal for which man lives in this life! 


In addition, secularism has distanced itself from providing an explanation that clarifies a person's role 
and purpose in existence. Except for emphasizing immediate benefits and pleasures and giving free rein 
to behavioral freedoms, it has deliberately severed the intrinsic connection between behavior and belief, 
that it wants a person to apply in life, from any mechanism that shows him the objectives resulting from 
engaging in such behavior within the framework of achieving any existential purpose. Secularism, through 


its epistemological theory, categorically rejects the discussion of "purpose" and the unknown. 


Moreover, secularism itself doesn't offer a narrative or internal explanation to justify its existence or 
the need for it. For example, when a Christian believes in God, the Trinity, the Savior, and similar issues, 
this belief defines them as a Christian, and they follow the teachings of the Christian religion (in terms of 
morals and behavior). The same applies to other religions and some ideological paths. A communist 
believes in materialism or Marxism and is an atheist, which justifies their label as a communist, convinced 
of materialism, dialectical laws, socialist theory, and the ensuing life system. However, this is not the case 
with secularism. Secularism is merely a pragmatic attempt to produce a solution that evolves and changes 
with time and circumstances. Its intellectual landmarks are elusive because they are subject to change and 
modification. They are relative, constantly changing under the pretext of development, and evade 
establishing foundational intellectual criteria upon which proposed solutions to reality are built. This 
evasion might be under the guise of neutrality or preventing one faction from dominating another in 


society, or under the excuse of perpetual change and evolution, among other reasons. 


Secularism leaves it to the legislators in countries to choose the regulations for societal relations 
according to their views as constitutional scholars, legislators, and political parties. It does not provide 
them with any foundational principles to follow when legislating, nor does it outline general objectives 
that legislations are meant to achieve. Thus, we see that secularism is a negative idea. It knows what it 
doesn't want — it doesn't want legislation to stem from any religion, moral values, or societal customs — 


but it doesn't know what it does want. It doesn't offer solutions to human problems, nor does it offer a 
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vision for standards, values, beliefs, and objectives that legislation should create in any society or state for 


legislators to refer to when legislating. 


The most it has provided are vague, ambiguous general concepts such as the deification of reason and 
its outcomes as the standard of right and wrong, concepts like "sound mind," natural rights (in place of 
the theory of divine rights), freedoms, the sanctity of public will, and considering natural justice, 
brotherhood, freedom, and equality as the sole sources of legislation. All these are ambiguous and can be 
interpreted, changed, and contradicted in a way that makes it hard for the legislator to consider or even 
verify their adherence in every matter. Its deep theoretical exploration, separated from reality in the 
division of powers and preventing a minority in society from monopolizing them, to prevent despotism, is 


something it completely overlooked when secularism was practiced in reality! 
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Surrounding humans with a nihilistic mechanical-materialist view: 


Regarding the mechanical-materialist view that has come to encompass humans, if we delve deeper 
into the profound transformations brought about by the dominance of Western civilization and its 
influence in the world today, we will find that it has restructured the human experience in this age 
according to a secular, mechanistic vision. This vision has directed human life towards a purely materialistic 
mechanism, disconnecting man from his essence, crushing his intrinsic nature, leading him to be alienated 
from his own humanity. This resulted in a human who has distanced himself from the God of the heavens, 
the creator of the universe, humans, and life. This human is detached from the promised paradise that 
rewards good deeds in this life. Instead, he is drawn towards worshipping new earthly deities, obscured at 
times by the veils of secularism and modernity, and at other times by the curtains of technological 
advancement. These deities promise him an earthly paradise driven by rampant desires, heightened 
pleasures, and indulgence. This earthly view has bequeathed him the suffocation of existence, a 


tormented soul, a hollow mind, and a perpetual state of confusion and bewilderment. He no longer cares! 


If we look even closer, we witness a complete upheaval of cultural and civilizational concepts by 
completely draining them of any value or meaning. This transformation devoids them of any human 
dimension representing the ladder of social values, knowledge, beliefs, arts, morals, traditions, philosophy, 
and other talents, capabilities, and distinctive customs of societies. Instead, everything is reduced to 
material value and immediate benefit, condensed merely to increase production, marketing, and profit. 
The emphasis is on accumulating more and more, whether in terms of products or rates of production and 
consumption, to the point where invention became a mere response to manufactured needs. Thus, the 
human himself became commodified, or a mere promotional tool for marketing a product that might cost 


no more than a quarter of a dollar! 


Societies have transformed from being cultural entities whose values are embodied in their lifestyle to 
mere consumer groups. Not long after this intellectual, cultural, and civilizational vacuum was created, 
flames of racism, division, conflict, and annihilation were fanned. This led to unending wars and bloodshed 
among these societies. People became enamored with technological progress, overlooking the severe 
decline in human values. Science and technology have failed to solve the world's problems or explain the 
meaning of existence. Instead, they have only increased the levels of doubt, confusion, alienation, 
bewilderment, and indifference among people. Therefore, secularism has not provided answers to man's 
existential questions. It became the first principle in human history that ignored the human existential 


issue, producing a civilization of misery and anxiety where humans live ignorant of their essence and fate. 


Colin Wilson, in his book "The Fall of Civilization," stated: "I look at our civilization as something cheap 


and trivial, as it represents a decline in all intellectual standards." 


Historian Arnold Toynbee remarked: "Western civilization is afflicted with a spiritual void that turns 


man into a deformed dwarf, lacking the elements of human existence. He lives the minimal level of his life, 
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which is merely his physical existence, turning society into a herd running aimlessly, and converting his life 


into a hell tinged with anxiety, confusion, and psychological fragmentation." 


The French writer and politician André Malraux said: "Ours is the first civilization in history which, when 
faced with the most important question, 'What is the meaning of life?' has responded for a century with 


‘| don’t know,’ failing in all attempts to answer." 


T.S. Eliot said: "The greatest proof of our culture's decline is our uncomfortable reaction to the name 
of God." "Where is the wisdom we have lost in knowledge? Where is the knowledge we have lost in 
information?" 
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Transformations of Liberalism: From Theorizing the Liberation of Man to Objectifying Him 
in Preparation for Assimilation: 


In his famous article, published in 1784, the German philosopher "Immanuel Kant" elucidated the 
essence of the Enlightenment and modernity project, which is "liberating man from all powers of 
subjugation that stand between him and his freedom to make choices, exercise his intellect, determine his 
destiny, and shape his perceptions of the world." That world gradually came to be confined primarily to 
the realm of nature; that is, the sensory material world subject to empirical study, carrying all its secrets 
and mechanisms of understanding within, without the need to involve metaphysics or any transcendental 
references in its comprehension, especially in "the Age of Enlightenment, an era of faith in the mind's 
ability to unlock all the mysteries of this existence." Freedom, in their view, signified restoring dignity to 
man in this world, (the white European man affiliated with the rising bourgeois powers in Europe, with 
broad economic ambitions, seeking to abolish absolute monarchy and overthrow the feudal system that 
stands between them and their right to freedom of ownership, trade, movement, and disposition) and 
lifting the shackles of powers that rob his existence and identity. Freedom was the most prominent slogan 
of the Enlightenment and modernity eras, and such rights were deemed universal morals, sacrosanct and 
non-negotiable, with its philosophy centered around man. By focusing on individual freedom as an 
absolute value, Andrew Hood believed that liberal ideology "is the ideology most closely associated with 
the philosophy of the Enlightenment and its expression and its view of man and history." The seventeenth 
and eighteenth centuries heralded significant intellectual transformations in Europe, which groaned under 
a blend of the ecclesiastical/feudal system that stood between the European man and his "right" to 
ownership and freedom, and self-determination, devoid of political rights that enable him to participate 
in governance and choose who governs him. The monarchy, the House of Commons (Parliament), and the 
church vied for these rights (late sixteenth century to early seventeenth, in a Protestant British society 
working to eradicate all traces of the despised papacy), during the emergence of Thomas Hobbes (1588- 
1679) and John Locke (1632-1704) (both political philosophers), and no other values elevated his human 


worth, making him feel his dignity and role in life. 
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Intellectual Shifts between Renaissance Concepts and Postmodern Philosophy: 


As for the impact of intellectual transformations on Western thought, and their influence on humans 
and society, the Modern era was characterized by an attempt to eliminate, neutralize, or separate religion. 
As expressed by Martin Heidegger, it involved "a detachment from the sacred and the removal of its divine 
character". Alain Touraine, in his book "Critique of Modernity", notes: "The concept of modernity replaces 
the idea of 'God' with the idea of 'science' at the heart of society, relegating religious beliefs to the 
individual's private life. Additionally, for a society to be deemed modern, it is not enough to merely have 
technological applications of science. It is also essential to shield intellectual activity from political 


propaganda or religious beliefs. Hence, the idea of modernity is closely linked to rationalization." 


Modernity was profoundly influenced by Enlightenment ideas, focusing on two main concepts: the 
revolution against tradition and the centrality of reason. However, this came at the expense of human 
emotions and values, making rationality a tool of oppression. This mentality paved the way for the 
superiority and arrogance of the white European, legitimizing his right to subjugate and enslave other 
humans and nations. In this context, great modern thinkers like Hegel applauded what he termed the 
"triumph of the European spirit and its return to its glory" when France occupied Algeria. Orientalist 
narratives focused on a colonial character. Moreover, Francois-Marie Arouet, known as Voltaire, who 
criticized the Catholic Church and believed that "human fate lies in his hands, not in heaven", also played 
a significant role in this era. His ideas encouraged people to fight against the privileges and dominance of 
the Church. Regarded as an emblem of the Enlightenment, Voltaire was famous for his witty philosophical 
satire and advocacy for civil liberties, especially freedom of belief. However, according to a report by 
Foreign Policy magazine, Voltaire was somewhat hypocritical in his values: he personally invested in the 
French East India Company, founded in 1664 to exploit the New World, including the African slave trade. 
He even prided himself as a "philosopher merchant" and funded the French East India Company's ventures 
in the 1740s. Beyond mere shareholding, there is evidence that Voltaire directly invested in slave trade 
ventures. His profound disdain for religious groups could easily incite violence against them, and his 
biological racism confirmed that there are hierarchies in life forms, with blacks somewhere near the 
bottom, far from "monkeys". In 1769, Voltaire depicted Africans as "animals" with "flat black noses and 
little to no intelligence". This controversial legacy led to the removal of Voltaire's statue from outside the 
French Academy in Paris in August amidst the global backlash against symbols of racism and slavery 


following the "Black Lives Matter" movements in mid-2020. 


Thus, it's only natural to question the early slogans of secularism and the Enlightenment era: liberty, 
equality, fraternity — are they for all humans? Or are they exclusively for the white race? Moreover, going 


beyond that: are they specifically for white men, excluding women? 


In his book "On Liberty," John Stuart Mill discussed that "The liberty, as a principle, has no application 


to any state of things anterior to the time when mankind have become capable of being improved by free 
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and equal discussion." He then argued that "Despotism is a legitimate mode of government in dealing with 
barbarians, provided the end be their improvement." This passage, imbued with the 19th-century 
imperialistic spirit (and perhaps, as some believe, its underlying racism), is often overlooked — or perhaps 
deliberately ignored due to its controversial nature — by Mill's defenders. However, this doesn't mean such 


'Millian' excerpts remained without "esteemed" defenders. See, for example, Inder Marwah (2011). 
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We are not racists, and many Westerners today also suffer from the same fire that has 
burned humanity. 


However, a sincere Western individual might question, "I do not believe in racism, nor in the supremacy 
of the white race. | did not inherit these cultural legacies; | do not support wars." Yet, we emphatically 
assert that we oppose all forms of racism and despise it. We do not view the Western individual merely as 
a member of the white race. Instead, we've been examining a contemptuous phase in human history that 
took place in Europe since the Renaissance, filling the world with the savage history of European 
colonization, and its atrocities which are among the worst actions in the history of mankind. Undoubtedly, 
its impacts persist to this day. Many Western nations continue to colonize vast regions of Africa, Asia, and 
South America, still practicing the same previous colonial methods, albeit in new forms. The world still 
burns from their capitalist dominance, their multinational corporations, and their plundering of nations’ 
resources. No one should bear the sins of another. We do not hold today's Western individual, who looks 
down upon colonialism, condemns wars, and acknowledges the rights of other nations to a dignified life, 
responsible for the burdens of the European in previous centuries. This individual, who openly professed 
his racism, believed in the supremacy of the white race, and its right to colonize other nations, derived his 
views from the thinkers of the Renaissance and followed his nation's lead in colonizing the world, 
plundering its resources, trading slaves, and subsequently engaging in wars. He was the one we critiqued 
in previous lines. Moreover, many people in the West today suffer greatly from the ramifications of these 
cultural, economic, and psychological views. They grapple with mental illnesses, are mired in enormous 
debt, experience spiritual emptiness, and are surrounded by societal vices such as behavioral deviations, 
crime, and overcrowded prisons. They too are victims of the same problem faced by people worldwide 
due to the dominance of Western civilization and the present economic, cultural, and legal policies of their 


countries, which have resulted in these conditions! 
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The shift from idolizing man and his centrality in the universe to idolizing and centralizing 
the free market! 


Modernity was centered around the idea of freedom and secularism, and it regarded man as the 
essence of everything. He was the master of the universe and its center. The ideas of "Immanuel Kant" 
played a significant role in shaping the foundation upon which modernity was built. However, modernity 
failed to liberate man. On the contrary, its slogans opposing racism and the liberation of humans from 


exploitation were empty and unreal. 


Modernity was a short transitional phase where the dominion of utilitarian thought persisted and 
deepened its effects on all aspects of life. The nation-state faced challenges with the emergence of ethnic 
tendencies, leading to two world wars. Market dynamics (void of values) also threatened the sovereignty 
of the nation-state. Military colonization was replaced with other forms of political, economic, and cultural 
colonization. Public behavior shifted towards rampant consumerism. The modern era continued until the 
signs of post-modernity appeared as a reaction to the civilizational and intellectual failures produced by 


the Enlightenment era. 


"Post-modernity" emerged in the complex political conditions after World War II, the Cold War, the 
spread of nuclear armament, the emergence of human rights, and the spread of non-rational philosophies 
like surrealism, existentialism, Freudianism, absurdism, and nihilism. Deconstruction was a significant 
expression of the transition from modernity to post-modernity. Hence, post-modernity was an opposing 
and counter-meaning concept to modernity. As such, post-modernity celebrated fragmentation, dispersal, 
and indeterminacy in opposition to the inclusiveness and constants of modernity. It undermined 
confidence in a universal model, linear progression, and the relationship between outcomes and their 
causes. It battled reason and rationality, advocating for the creation of new myths that align with its 
concepts which reject metaphysical models. Instead, it prioritized spiritual necessities, the need to accept 


continuous change, and the worship of the current lived moment. 


During this phase, the idea of human centrality faded. To achieve the goals that modernity pursued 
and failed to reach, the post-modernity era critiqued and internally corrected modern ideas, aligning them 
with new forms of dominance, under a Western (European and American) mindset focused on control and 
conquest. This was done through ideas that fragment and deconstruct humans, turning them into 
contradictory, alienated, and absurd beings. Society was also fragmented and broken down, based on the 
idea of individualism and the concept of minorities. Thus, no "majority" in society has the right to impose 
its values or enact its laws, as everyone is seen as a minority: women, children, LGBTQ, heterosexuals, 


ethnic and religious minorities, etc. 


Consumerism became the ultimate goal and driver of existence, powered by freedom, leisure, and 
ownership. Globalization expanded, inflating multinational and transcontinental corporations and 


international NGOs. Global issues transitioned from colonization and liberation to environmental 
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conservation, gender equality, human rights, animal welfare, and the information revolution. 
Postmodernity transformed the old imperial system, based on a balance of terror, to one advocating 
democracy, open-mindedness, and open borders for globalization and capitalist one-market systems. It 
transitioned from the violence of modernity to flexibility and fluidity, enticing and deconstructing "the 


other" with utopian slogans. 


Smaller social institutions like families weakened in advanced industrial societies due to excessive 
emphasis on gender equality. New family living arrangements emerged, such as same-sex marriages. 
Divorce rates among women rose, leading to more single-mother households or households with two 
mothers. All of this stemmed from a backdrop of eroding constants and societal moral standards, aided by 


technological advancement offering unprecedented alternatives. 


Postmodernity critiqued the failures of modern ideas and methods in achieving their goals, and 
replaced them with new concepts that reexamined societies, families, cultures, humans, nature, 
mechanisms of dispersion, skepticism, dissection, and deconstruction. Postmodernity aimed to undermine 
Western thought, expose the eroding prevailing ideologies using language of difference, contradiction, 
skepticism about certain knowledge, and undermining rationality, logic, harmony, and order. It leaned on 
a nihilistic, chaotic philosophy that obfuscated meaning. Thus, postmodern philosophies don't offer 
practical, realistic, pragmatic alternatives. Instead, they're irrational, absurd philosophies that spread 


despair, complaint, and chaos in society. 


In this context, David Karter says in his book "Literary Theory": "These postmodern stances express a 
fundamentally skeptical attitude towards all human knowledge. Such views have influenced many 
academic disciplines and fields of human activity (from sociology to law and cultural studies, among other 
fields). For many, postmodernism is dangerously nihilistic; it undermines any meaning of order and the 


central control of experience. Neither the world nor the self has a cohesive unity." 


Once, in the first era of secularism, humans were the masters and the center of the universe. The 
individual was a self-reference, self-contained, deriving standards only from oneself, surpassing nature and 
matter by the force of his will. Such a man thought only of his own benefit and pleasure. This individualism 
made him face nature and others, becoming an imperialistic and racist being trying to enslave others. 
However, intellectual shifts in Western thought soon recognized that nature or matter is the solution, and 
it became its own reference, content in itself. It is the center of the universe instead of man, with its laws 
to which humans must submit. Humans cannot surpass them, and must bow to nature. Thus, the human 
was deconstructed and reduced to the natural and the material. In postmodern terminology, matter and 


nature became the center of the universe. 


The intellectual shifts in postmodern thought took relativity and the process as the center of solutions 
and ultimate reference. There are no absolutes, no permanence, and change is the only constant. The 
world has been deconstructed so that it no longer has any center; a world without a top or bottom, left or 


right, male or female. It takes on a flat shape where all human and natural beings stand on the same plane, 
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all binaries are leveled, and signifiers become detached from signifieds, dancing rootless, without 
reference or foundation. The word "human" becomes a signifier without a signified or with multiple 
signifieds. This is total deconstruction, and it is also the transition from the era of modernization and 
modernity (imperialism) to the postmodern era (and the new world order). The human was obscured, 
deconstructed, undermined, and melted either in a world centered on nature or in a centerless world. All 
these shifts took place in a Darwinian struggle where survival belongs to the fittest (strongest), until 
humans were consumed, the idea of them being central was discarded, and humans were transformed 


into a material thing in a world centered on: the free market! 


If you focus on these significant shifts in Western thought, which reflected on human life, you'll have 
no difficulty connecting the dots to the problems faced by humans, their spiritual void, behavioral 
abnormalities, and the emptiness that plunged them into a pit of nihilism and absurdity. Consequently, 
they became susceptible to mental illnesses. Societies and nations were exposed to the colonization of 
the strong over the weak, the plundering of wealth, the creation of poverty, and the myriad problems that 
filled the world. Then, some ask: Where is God's justice? Why doesn't God intervene to end the 
widespread evil on Earth? Or why didn't God create us in paradise? These are, without a doubt, illegitimate 


questions! 
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Divine Justice and Causality: 


Initially, divine justice cannot be measured by the concept of justice as humans understand it. God is 


not questioned about His actions. This research is not meant to superimpose human understanding of 


justice onto God. However, it has been established that God has clarified that He established fairness and 


justice in the heavens and the earth and forbade Himself from committing injustice. This is an "attempt" 


to understand the universal system and how the concept of fairness and justice operates within it, 


emphasizing that all creatures are equal in opportunities, tools, systems, responsibilities, and harnessing 


the laws and norms to achieve justice. Anyone who fails to understand these governing laws and becomes 


a victim of the misuse of causality, or doesn't consider causality at all, bears the responsibility. It cannot 


be said that the system of justice established by God in this world has not achieved for someone what it 


has for another. God's argument is profound and established. It is not beneficial for a person to neglect or 


be lax in studying causality and the natural laws and to abide by them. 


Upon reflection, I've found that when God: 


1. 


Preordained and created the universe, humans, life, and societies according to universal laws, 
societal norms, and precise, stable, and continuous causative systems that favor no one, 


Sent His messengers with clear signs to establish justice among people, meaning He revealed a 
wise system that achieves the purpose of creation, 


Equipped people with the powerful tool of intellect, intricate in its complexity, precision, and 
capacity, 


Created society with specific purposes that collectively accomplish goals an individual can't 
achieve alone, 


Positioned all these within the capability of humans and societies and guided them to methods of 
harnessing them to achieve objectives, It is evident that He has presented an irrefutable argument 
to all of creation. Those who adhere to the causes of success, whether as individuals or societies, 
ascend. Those who neglect them decline. On an individual level, we find that humans are endowed 
with extraordinary capabilities for understanding, perception, and movement in the world. When 
used correctly and aligned with causality, they achieve their desired outcomes. However, there 
are societal barriers that might prevent one from reaching these outcomes, such as when a society 
or state is corrupt, or when those in power control the resources, denying individuals access to 
them or similar situations. 


Therefore, we found the causes for societal change and revival readily available, and their strict laws 


apply to every society. Hence, individuals must also work on this level to progress, rise, and achieve the 


individual goals that they couldn’t achieve alone due to obstacles. If these obstacles are removed through 


organized collective effort and the bearing of communal responsibilities, goals will be achieved. 
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The essence is to distribute wealth fairly, consequently eradicating poverty since the Earth is filled with 
enough resources to provide all of humanity with its bounties. People should intensify scientific research 
to study diseases and discover their cures, without greedy capitalist purposes diverting research towards 
merely increasing the wealth of pharmaceutical companies at the expense of curing diseases. Alongside 
this, the state should undertake its pastoral responsibilities by establishing top-notch health programs 
accessible to everyone. This would save millions from their ailments. It's fundamental for people to stand 
against oppressive rulers, those who wage wars for colonial purposes. Thus, much of the evil and tragedies 


are a direct result of human actions, yet it's within their power to prevent them. 


In this way, the justice in creating the universe, according to the laws of causality, enables all people to 
rise, benefit, and live in a way that grants them equality (with some differences in distribution, for instance, 
some might receive a larger portion of money in exchange for having fewer children, and vice versa). Yet, 
if they ignore causative factors and fall short in achieving their goals, then it's their responsibility and fault. 
You'll notice disparity everywhere you look, questioning the state of some plagued by epidemics, poverty, 
and misguidance, comparing it to others who haven't experienced any of that, and you might be 
astonished. However, if you understood and reflected that the absolute divine justice provided them with 
the means, tools, correct system, and everything they would need to rise, prosper, gain power, wealth, 
and satisfaction, and tasked them with obligations and responsibilities, then causality has achieved justice 
precisely. It charged humans with the responsibility to rid themselves and their societies of oppression, 
colonization, disparity, unjust rulings, and the like. If they fall short, they must bear the consequences. 


Your astonishment would fade away! 
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Islamic Perspective on the Philosophy of Good and Evil: 


Naturally, there's an ongoing exchange between materialist philosophers and theologians in Europe 
regarding this matter. This is due to their limited viewpoint, which contains theological elements that lack 
foundation. Conversely, materialist philosophers view the matter strictly from a materialistic lens, 
separated from the philosophy of existence. You will soon witness a complete refutation of their view, God 
willing. Here, we should highlight aspects that demonstrate some features of the Islamic perspective on 


the philosophy of good and evil. 


When Aristotle pondered the attributes that a being, responsible for explaining the existence, origin, 
and vast structure of the universe, should possess, he arrived at the following characteristics: 
"Permanence, immateriality, absolute power, absolute knowledge, indivisibility or the inability to be 


divided, complete goodness, and necessary existence." 


However, human intellect might mistakenly attribute non-existent qualities to the Creator. For example, 
the jinn presumed that God would not resurrect anyone. Others sought closeness to God by worshiping 
deities as intermediaries between them and Him. Additionally, Christians presumed that the Almighty, 
Merciful God must be "wholly loving, powerful, merciful, and good". This gave rise to the atheists’ 
question: Does God "have to" manifest this love, mercy, power, and goodness by intervening with His 
power and love to prevent human suffering, wars, and pains, or even by eliminating all evil in this worldly 
life? 


This question is based on their whims, which impose a specific method and assumptions upon the 
Creator on how He should interact with His creations. They believe He should choose the best for them, 
according to their understanding which is entirely detached from the philosophy of existence. Their view 
also deviates from the correct divinely ordained path for humanity's stewardship in living on earth. an 
approach that ensures the prevention of corruption on earth and unlawful bloodshed, ensuring rights are 
upheld so that people act justly. It's based on testing and examining the rational human in this life by 
granting them absolute freedom of will in choosing their beliefs and actions, empowering them to either 
follow the divine path or turn away from it, while bearing full responsibility for their thoughts, actions, 
decisions, and any resulting injustice to themselves or others. There's also a meticulous accountability for 
their thoughts, behavior, and relationships, including rewards and punishments, ensuring justice between 


the oppressed and the oppressor in both this life and the hereafter. 


In reality, they have placed the blame on the Creator for the injustice, tyranny, and oppression that 
people inflict upon each other, when people deviated from God's path. They misused their free will and 
choice and corrupted. God provided them with the right path for succession on Earth to prevent corruption 
and injustice, but they turned away from it. Instead, they adopted a perspective based on a secular, 
materialistic, and mechanistic view which alienated the individual from his essence, crushed his existence, 


and surrendered him to his wild desires and intense passions. This led to a miserable life, spiritual distress, 
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emptiness of thought, psychological ailments, and a state of perpetual confusion, to which they no longer 


paid attention. This has also affected their perception of good and evil. 


This question was also based on their understanding which is inconsistent with the correct concept of 
human creation and life to test which among them is best in deeds, in both happiness and adversity, by 
harnessing the universe for this test. The universe operates according to fixed cosmic laws that never fail. 
The Creator organizes human life according to human and societal causal laws, guiding them, so they can 
exploit these laws to combat and address the causes of evil and corruption arising from their non- 
compliance with the proper divine organization of Earth's habitation. Not everything disliked is evil, nor 


everything liked is good, and God knows while you do not. 


This divine organization connects this world to the hereafter, emphasizing concepts of patience during 
tribulation, reliance on God, and the rewards and elevations for those who practice these virtues, 


providing a positive perspective that alleviates worldly tragedies and makes challenges seem less daunting. 


Their understanding deviates from the wisdom behind the tests of good and evil, the wisdom behind 
people's interdependence and need for one another, and the elevation of some over others as a necessity 
for building the Earth and alleviating the burden of human responsibilities to satisfy both their basic and 


luxurious needs, by relying on others. 


This philosophy of existence, which we might loosely call the "Cosmic Plan", never aligns with the idea 
of making the Earth a paradise free from hardship and adversity, people's interdependence, the reasons 
for success, pain, illnesses that remind us of God's blessings, prompting people to thank Him or seek His 
cure. In everything, there is goodness for them or they will be compensated for their suffering in this world 
and the hereafter, and other concepts that make the original question about God's manifestations of love, 


mercy, and power fundamentally flawed! 


God has decreed mercy upon Himself, but many humans have turned away from it and compelled 
themselves not to fall under His mercy, due to their severe injustice to themselves. They turned away from 
His path, which guarantees a comfortable life, and their turning away became a direct reason for their 


hardships. 


The next section might summarize some of the issues that illustrate the "Philosophy of Islam" on 
tribulation, good, and evil. Then, we will delve into detailing the profound aspects of what appears as 


tribulation in the following sections. 
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Trials and Tribulations executive summary: 


Positive Outlook on Trials: 


Trials and Tests: The Qur’an views trials and tribulations, whether through good or bad times, as 
necessary mechanisms for testing believers: [Al-Mulk 67:2]. 


Necessary for Purification: The trials are not seen negatively but are essential for human 
purification and development. 


Concept of Patience: 


3. 


Patience in Actions: Patience is conceptualized as both enduring hardships and persistently 
performing acts of obedience to God while avoiding sins. 


Reward for Patience: Patient individuals are promised reward and a good life, as their deeds are 
recognized and appreciated by God: [An-Nahl 16:96-97]. 


Patience and Faith: From a faith perspective, patience also involves surrendering control to God, 
especially in matters of fate and destiny, without letting life’s struggles disturb one's relationship 
and trust in God: [Muhammad 47:31], [Luqman 31:17]. 


Belief in Fate (Qadr): 


6. 


Belief in the Unseen: Belief in fate and the unseen (the future or the unknown) is integral, 
acknowledging that ultimate knowledge lies with God. 


Interaction with Reality: Even with the belief in destiny, a believer is expected to actively 
interact with and try to change their realities instead of passively accepting circumstances. 


Misinterpretations of Destiny: A critique is presented against the misinterpretation of fate that 
leads some believers into passivity and resignation instead of active engagement with life’s 
challenges while placing trust in God. 


Positive Motivation: Belief in the unseen should serve as positive motivation for work and 
actions, providing intellectual leadership that overcomes difficulties, and evoking true tranquility 
and trust in God. 


In essence, the Islamic perspective highlighted emphasizes an active, engaged approach to life’s trials, 


balanced with a profound patience and trust in God's plan and fate. Believers are encouraged to embody 
patience, actively engage with their reality, and navigate trials with an unwavering faith that these tests 
are essential for their spiritual growth and purification. Furthermore, the belief in fate is not to promote 
passivity but to encourage an active, positive, and diligent approach towards life’s challenges while 


maintaining a deep trust in God’s wisdom and plan. 
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Regarding Responsibility: 


Firstly: A type resulting from human negligence in understanding the nature laws that Allah had 
created the universe with, adopting the means required for interaction with these laws, and interacting 
with fate (such results, or such tribulations can be avoided): Examples: Genetic diseases that can be 
avoided by performing pre-marital examinations, public silence on the tyranny of particular groups leading 
to punishment, living in a volcanic activity zone, exploring for subterranean wealth leading to disturbances 
in earth layers causing earthquakes, strokes resulting from health neglect, cancer from smoking, a mother 


consuming alcohol during pregnancy, wars. 


Secondly: A type that afflicts people without their knowledge, choice, or negligence (divine decree). 
(Cannot be avoided) Examples: An earthquake in an area not known for seismic activity, an unpredictable 


tsunami, a child being born blind. 


Regarding Objectives: 
Firstly: Positive Objectives: 


(Fundamentally, all trials should be viewed positively, and the reward for patience during tribulation is 


greater than many acts of obedience) 


1. Revealing the metal of faith and honesty, accelerating punishment, expiating sins, raising ranks, 
drawing the servant closer to his Lord, purifying souls, distinguishing ranks, strengthening, and 
refining souls. 


2. Alerting to heedlessness to return to Allah (terrifying the one being tested himself or others), a 
warning and lesson to others to turn them back to Allah. 


3. Cosmic necessities resulting from the system of existence (some of them can be avoided by 
studying the Sunnah, and some others cannot be avoided) (earthquakes, volcanoes, floods, 
supernova explosions) necessities for the suitability of the earth for life and its continuity within 
the existence system. 


4. Anindication of God’s control over the universe; God Almighty did not exercise His authority 
only once when He created laws and drove the universe based on them, but it is one of the 
requisites of His self-sufficiency, wherein His power appears. 


Secondly: Negative Objectives (deserving, a fitting recompense for sins): 


1. Immediate punishments (due to sins, due to not activating the social norms (If the majority 
remains silent in the face of corruption among the elite, they too bear responsibility. The 
repercussions of corruption are not confined solely to the elite; they ripple throughout the entire 
society.) Remaining silent in the face of oppression carries consequences. Such repercussions are 
rooted in enduring social norms and divine principles. As articulated in the Quran: 'You will find 
no change in God’s system' (Quran 33:62) and 'Do they anticipate anything other than the ways of 
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those who came before? You will not find any alteration in God’s practice, nor will you find any 
deviation therein’ (Quran 35:43). 


Thirdly: Objectives with consequences unknown to human beings: (Humans tend to interpret trials 
based on perceived benefit or harm to humans and do not know the real consequences of reality, nor link 
a specific trial to other blessings that compensate for it, imagining it to be a trial when it is a blessing, e.g., 
Beethoven contracted deafness and was a great musician) Example: A newborn is afflicted with blindness, 
and God compensates him with other blessings, or admits him to Paradise without reckoning, or a person 


dies in an earthquake and is considered a martyr. 
Divine Justice: 


1. The limitation of human intellect in comprehending judgments due to a lack of sufficient 
information necessary for studying related issues; so, he does not know the consequences of 
matters, the correct measures for judgment, or the conditions of the Hereafter. 


2. Humans adopting incorrect measures for benefit and harm, and his assumption that good is 
what brings him material benefit, desire, or pleasure. 


3. Fair distribution of blessings: depriving the blessing of sight in exchange for an increase in the 
blessing of insight, distributing different blessings in varying proportions, but the final total is a 
fair distribution of blessings to creation. 


4. Humans must die somewhere; so, if God decrees his death in an earthquake, and makes this 
death a lesson for others, it is not injustice to the human who dies in the earthquake. 


5. Punishments for sins, and punishments are formidable and deterrent and are commensurate 
with sins and do not exceed them. 


6. The anomaly that occurs in individuals does not corrupt the overall system's correctness, and 
some of it returns to responsibilities where human falls short in understanding the Laws of 
nature that Allah created the universe with, and activating them, and some from the varied 
distribution of blessings, focusing on lost blessings forgetting other blessings, or focusing on 
comparing a human to another in one blessing, without an overall comparison of blessings 
distributed to both, and some from the divine decree which is in line with the plan of existence 
(death is inevitable). 
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Equality: A Flawed Angle in Studying Justice 


God Almighty says: "And they said, 'Why was this Qur'an not sent down upon a great man from [one 
of] the two cities?’ Do they distribute the mercy of your Lord? It is We who have apportioned among them 
their livelihood in the life of this world and have raised some of them above others in degrees [of rank] 
that they may make use of one another for service. But the mercy of your Lord is better than whatever 
they accumulate." (Quran 43:31-32) 


When we study many of the values upon which the intellectual foundations of secularism stand, 
particularly the idea of "equality," we notice a significant flaw - the ambiguity of the term. What do we 
mean by equality? Is it identity? (Certainly not, given the inherent differences between men and women, 
for example). Stripping women of their identity to match men diminishes their significance in society, 
positioning men as a superior ideal that women should aspire to. Or do we mean similarity (approximate 
identity)? Or parity (the closest meaning to equality)? The concept of equality assumes a difference 
between the compared entities. By this definition, the idea of "absolute" or "complete" equality is self- 


contradictory. 


On another note, it's evident that life necessitates differences, whether it's between males and 
females, experts and non-experts, or engineers and doctors. Are these distinctions important to life, or 


should everyone essentially be on an equal footing? 


No rational person can deny the necessity of these differences among individuals. For a society to 
function properly, it needs both producers and consumers, doctors and teachers, males and females. 
Efforts to erase these distinctions lead to societal decay and manifest gaping holes that result in life's 


corruption. 


It's important to realize that some of these differences arise from human choices, such as choosing to 
become a doctor, engineer, or opting not to work at all. Hence, the consequent disparities in value, status, 
and contribution are natural. Everyone occupies a unique position and role in life. However, while God has 
endowed humans with intellect and capabilities, some choices might be limited due to societal injustice, 
where people don't get equal opportunities, or systemic injustices like those seen in capitalist systems. 


Some differences, like being male or female, are beyond human control. 


It's essential to understand that every individual, whether male or female, doctor, teacher, or laborer, 
fills a crucial gap in society and holds significant societal value. While certain distinctions might elevate 
some over others in particular scenarios, they equate them in others. For instance, a mother's status is 
incomparable due to the efforts required to attain it. Pay scales might vary; a doctor who spends seven 
years studying tirelessly shouldn't necessarily earn the same as someone who chose an easier profession. 
However, their inherent human value remains equal. It's vital to provide everyone with equal 


opportunities, much like filling different vessels equally. 
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Making equality a fundamental basis in discussions is a grave intellectual mistake. Because the issue of 
a woman being equal to a man, or vice versa, is not of primary importance that influences the course of 
life. Rather, the issue that needs exploration is the rights and duties of a human being. They are identical 
between aman and a woman wherever their nature demands similarity. And it is just that these rights and 
duties differ when their nature demands disparity. It is unjust to equate rights and duties when there is a 
difference in their nature. This variance should not be approached merely from the standpoint of equality 
or inequality but should be viewed as a societal issue resulting in specific behaviors and relationships. This 
requires solutions and treatments given that humans - whether male or female - are social beings with 


differing capacities and inclinations, which influence the nature of their rights and duties. 


When these rights and duties relate to humanity and concern the human as a human, you find similarity 
in the rights and duties between males and females in Islam. As stated in Surah Al-Nahl (16:97): "Whoever 
does righteousness, whether male or female, while he is a believer - We will surely cause him to live a 
good life, and We will surely give them their reward [in the Hereafter] according to the best of what they 
used to do." Similarly, Islam gives women, just as it gives men, the right to own and grow their wealth as 
they wish, following the principles of Islamic law that apply equally to both. As mentioned in Surah Al-Nisa 
(4:32): "And do not wish for that by which Allah has made some of you exceed others. For men is a share 
of what they have earned, and for women is a share of what they have earned. And ask Allah of his bounty. 


Indeed, Allah is ever, of all things, Knowing." 


However, when these rights and duties pertain to the differing nature of men and women, they vary. 
For instance, in the matter of bearing witness, a man's testimony about breastfeeding is not accepted, 
whereas the testimony of a single woman suffices. This is because women typically are the ones who 
witness matters such as virginity or childbirth. Thus, all affairs between men and women proceed 
according to what is required for a righteous society within an Islamic setting, be it similarity, diversity, or 


disparity. 


Given that the concept of equality has multiple meanings, for example, it might not be fair to equate 
the weak with the strong regarding strenuous tasks that require physical strength. Instead, you benefit 
from the other capabilities of the weak, like their intellectual abilities. Similarly, the notion of equality 
shouldn't mean imposing the same tasks on both men and women, especially when society urgently needs 
women to perform specific tasks and men to do others. The perspective on equality should be deeper and 
broader than merely performing the same physical tasks. It doesn't make sense for him to move heavy 
weights from the street to the fifth floor in a construction project while she does the same! Instead, true 
equality is realized when he performs duties fitting his capabilities, nature, and societal needs and she 
does the same according to her nature, capabilities, and both her and society's needs. When tasks are 
harmoniously integrated and well-executed, they achieve equal rewards and social value. Just like it's not 
right for everyone in society to be doctors. Society needs doctors, carpenters, teachers, and ministers, and 


similarly, it needs both men and women! 
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Also, both men and women can perform the same tasks due to society's need for female teachers and 
doctors, just as it needs male teachers and doctors! There's no harm in women doing work that suits their 


nature and disposition, provided that the work is permissible. 


Let's consider the concept of unconditional equality among societal groups in political rights. Society 
needs solutions for its problems. If we have an economic problem and we equate people's opinions in 
solving it, putting on the same level someone who holds a doctorate in political economy and someone 
else who hasn't studied a single book on economics in their life, would such equality result in the best 
solution for societal problems? Or would the majority, which has no relation to economics, impose 
solutions that suit their superficial understanding of the problem — solutions that cater to their whims and 


not the greater good? 


A political system that disregards the scientific and cognitive differences among its members and 
overlooks the relative value of some of its members, but imposes a sort of unconditional equality among 


them, will lead this society to disasters due to such equality! 


Therefore, in conclusion, the fundamental issue is: the correct system that places each matter in its 
rightful place for the betterment and happiness of society. Everyone should be on the same level in certain 


issues, while differ in others. In this way, the issue of justice can be understood. 
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Free Will" and the Creator's Responsibility for the Clear Flaws in Creation. 


The English philosopher Anthony Flew describes his old and new positions on the problem of evil in his 
book, "There is a God": 


"The other case that changed my mind was that of free will; the absolute freedom of man. This matter 
carries its weight and importance because the issue of whether we are free or not lies at the heart of most 
major religions. In my early writings against religions, | highlighted the contradiction of the existence of 
evil in a universe created and governed by an omnipotent and wholly loving entity. The believers' response 
to this perceived contradiction was the claim that God grants humans free will, and that most - if not all - 
of those obvious and disgraceful evils are entirely due to man's misuse of this perilous gift. But the overall 
outcomes of realizing this would be more benevolent than what might be available in the absence of free 


will. In fact, | was the first to label this the "Free Will Defense." 


Whether it's framed as a debate between "free will" and "predestination", or in secular terms between 
"free will" and "determinism", the question of whether we have freedom or not is essential. | responded 
by trying to reconcile both directions, proposing what's now known as "Compatibilism". While the 
incompatibilist argues that absolute determinism is inconsistent with free will, the compatibilist not only 
asserts their potential consistency, but combines the claim that someone can make a free choice, and 
realize that this future decision is known in advance to some future entity, with the idea that free decisions 
can be both free and predetermined at the same time, even if their occurrence in the manner they did 
was due to a physical cause, and even if their occurrence in that manner was necessitated by some law or 


the laws of nature. 


While | still believe in the human capability of free choice, | later concluded that it is impossible to 
simultaneously believe that choices are free and also the product of physical causes. In other words, the 
principle of compatibilism doesn't work. The laws of nature are not just abstract statements that a certain 
event — as it happens — will be followed by other events. Instead, when an event happens, it physically 
necessitates the occurrence of another set of events. This makes the non-occurrence of the other set of 


events a "physical impossibility", which is not the case with "free choice" at all. 


In light of my retreat from full conviction in the principle of compatibilism, most of my published 
material on choice and free will, in both religious and secular contexts, requires revision and correction. 
Considering that the issue here relates to the second question of Immanuel Kant's three philosophical 
questions (God, freedom, and eternity), my shift in this regard, like my shift regarding the topic of God, is 
profound. We addressed these questions clearly in our book: "Establishing the Islamic State under the Law 
of Causality, Divine Laws, and Historical Laws", in the chapters: "Causality and Determinism under God's 
Planning", "Prediction and the Question of Human Free Will", and "Plan of Existence: Is Man Deprived of 
Will? Where does the question of free will stand in a deterministic causal world?" It's also worth noting 


the necessity to differentiate between cosmic laws and the immediate causal relationship between cause 


78 


and effect, and between societal human laws, in which the causal relationship is interrupted by: a rational, 


free, willing human who is responsible for his choices. 


In summary, the matter of concern here is the question that arose in the West, which can be 
summarized as: If the behavior of things is deterministic as a result of their subjugation to causality and 
due to their obedience to universal laws, it deprives them of free will. In other words, it makes the book 
of destiny open, allowing the one observing deterministic behavior during interactions to predict what will 
happen, precisely predicting the birth of the crescent moon, and predicting with some accuracy the 
weather conditions and their fluctuations (to the extent of the information available for prediction). The 
answer is that this is true. The book of destiny does not mean "divine decree", but rather the 
characteristics that God has placed in things and the norms in societies. Thus, humans can read it 
accurately and interact with it. Neither the properties of things nor societal norms compel a human — when 
interacting with them — to a specific behavior that takes him away from his free will. He has the capacity 
to act and is not merely reactive in the sphere he controls; he is capable of change and is neither a feather 


blown by the wind nor a cog in a machine. 
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Predestination, Fate (Destiny) and Free Will: 


Firstly, it's important for us to understand the topic of predestination and free will. We have elaborated 
on this topic in great detail in our book "Establishing the Islamic State under the Law of Causality and 
Divine Laws and Historical Norms", specifically in the chapter titled "Predestination, Victory, Provision, 


Death; Where Does the Discussion of Norms and Causality Stand?". In brief: 


Free will is not equivalent to freedom of behavior or action (i.e., it's not the same as personal freedom 
or freedom of religion). When you look at the definitions of free will, you find it as defined by the Merriam- 
Webster dictionary: "The freedom of humans to make choices that are not determined by prior causes or 
divine intervention." In other words, it answers the question: Is a person compelled (by the Creator) or do 
they have a choice? If they have a choice, this means that they possess the free will to act or not to act. 
This means that people are born free, and no one is allowed to enslave them except for their Creator. This 
does not contradict the existence of the will, intent, and capability to act, as humans possess free will 


within the sphere they control. 


Secondly, looking at actions broadly, we see that humans live within two realms: One in which they are 
compelled, having no choice in their actions and behavior, and another where they act out of choice 
without coercion or compulsion. The religious texts encompass this second realm with a set of obligations 
and treatments, allowing the individual the choice to follow or not follow them. Based on this choice, 
judgment is made, and rewards or punishments are given. This realm has no relation to the topic of 


predestination and fate; rather, it relates to responsibility and accountability. 


Thirdly, as for the realm in which one is controlled and compelled to act without a choice, it's divided 


into two types: 


e One directly dictated by the existence system, where humans are directly subjected to the 
rules of existence and move according to them in a deterministic manner, following that 
unwavering system, without human will. 


e The other type is not directly dictated by the existence system, even if everything falls 
under the system of existence. 


As for what the system of existence dictates: humans come into life without a choice on their part, the 
shape of their head, the color of their eyes, and the fact that they walk on the earth and don't fly in the 
sky. All these belong to the category dictated by the system of existence. God Almighty created the 
universe and set specific laws within it to make it suitable for living, such as the law of gravity and how 
genes determine the gender of a newborn and the color of its eyes. Humans have no influence or relation 


in this regard; existence is inherently designed to operate according to these laws. 


There is a category that is not directly dictated by the system of existence, though it still falls under its 


framework. For instance, when an object falls from a height onto a person without their control, or if 
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someone fires a bullet into the air which accidentally hits someone they didn't intend to hurt. This is fate 
for both individuals. Similarly, if someone intentionally shoots another person, it's preordained for the 
victim who cannot prevent it, while the shooter is held accountable for his actions. Another example could 
be a car accident or a plane crash due to an unavoidable error. These incidents happen to or because of 
individuals without their intention and are beyond their control. They don't fall under the direct rules of 


existence but are part of the realm that dominates them. 


Fourthly, the sphere that dominates over humans is called the realm of fate (or predestination) because 
it's God who has ordained the act. There's no free will for the individual in such actions, meaning they 
have no choice in them. Therefore, they are not held accountable for them, regardless of any perceived 
benefit, harm, love, or hatred they may cause or contain from the human perspective. No matter how one 
interprets these acts as good or bad, only God truly knows the inherent good and evil in such actions. Since 
humans have no influence over them, have no knowledge about them, and cannot prevent or cause them, 
they are neither rewarded nor punished for them. This is the concept of fate. It's said that an act occurs 


by fate, and humans must believe that this fate is from God, the Most Exalted and Glorious. 


Fifthly, as for Destiny (Qadar): it refers to the attributes that God has decreed for things, the societal 
norms He has decreed for societies, and the human patterns with which man interacts throughout his life. 
The qualities and attributes in things are called Qadar, because it is God Almighty who has decreed these 
attributes for them. This means that actions emanating from or befalling a human, in either of the two 
spheres (either the one that controls him or the one he controls), impact things or derive from the 
substances of the universe and life. Consequently, these actions have effects; that is, an outcome follows 
these actions. These effects are not the human’s creation when he performs an action. Instead, they are 
attributes that God has decreed in things, which then interact with the actions in a specific way, revealing 
the impact of these properties—like the burning property of fire, the cutting property of a knife, the 


sprouting property of a date seed, and the survival instinct in living beings. 


God Almighty has decreed fixed attributes in things, such as color, length, solidity, and fluidity, which 
manifest during a state of stability. And He has decreed properties in things, which are essentially inherent 
attributes. When these attributes interact with causes and become mobilized, the properties emerge— 
like wood’s ability to burn, water’s ability to quench thirst, the transformation of liquid water to steam 
when heated. A property is the response generated in something due to an action inflicted upon it. Given 
the consistent relation between this action and the resulting response, we infer a stable relationship 
between them, which we call a property. These can be studied with great precision, as seen in metallurgy. 
When the cause, possessing sufficient causal energy, interacts with attributes or properties, it responds to 
this energy, and the necessary conditions cooperate. A change must inevitably occur. If it doesn’t, it means 
either the causal energy was insufficient (e.g., the temperature was not high enough to alter the properties 
of metal) or not all conditions were met. In all these interactions, the necessity of attributes interacting 


with causes is precisely required to produce a result. This is necessity and inevitability in the intellectual, 
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philosophical sense, which is also scientifically proven. Based on this, sciences investigating the properties 


of things are established. 


Sixthly, God Almighty has made things in the universe subservient to man so that he may benefit from 
them and utilize their properties in the development of the earth. Thus, the existence of combustible 
material, flammable fire, and sufficient amounts of oxygen, when combined, inevitably produce fire. 
Humans interact with these attributes and properties, exploiting them to meet their needs because they 
are made subservient by the command of God Almighty for humans. As previously mentioned, humans 
are subject to the laws of the universe, such as the law of gravity. The inevitable impact of their existence 
within its scope happens immediately. If a stone is thrown into the air with energy overcoming gravity, 
that energy will soon interact with gravity, converting from kinetic energy to potential energy, reaching its 
peak when the kinetic energy is completely depleted, making the stone return to the ground under the 
influence of gravitational force (a universal law). This is destiny (Qadar), and therefore, humans are subject 
to destiny in its laws. They cannot change those laws, but they can interact with and exploit what has been 


made subservient for them. 
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Plan of Existence: Is Man Deprived of Will? Where does the question of free will stand in 
a deterministic causal world?" 


God has set societal/historical/human laws (Sunan) for people and asked them to know or discover 
them. The nature of these laws is inherently human; they don't separate a person from his positive role, 
nor do they incapacitate his will or freedom of choice. Instead, they emphasize more and more his 
responsibility in the historical and societal arenas. God equipped humans with the tools of knowledge: the 
senses, which convey to him a picture of reality to reflect upon and interpret. He also provided humans 
with a brain capable of thinking and made everything on earth subservient to humans. They can interact 
with the properties of things that God has decreed for them. Human interaction with others is not akin to 
the cosmic laws between materials, forces, and energies. Instead, the effect of free will manifests in the 
form of the ability to choose and engage responsibly. This is to enable humans to fulfill their duty of 


stewardship on Earth. 
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The justice of the All-Powerful God, the epitome of love/mercy! 


The argument of the problem of evil suggests that "the existence of evil in the world contradicts the 
idea of an all-knowing God, for His knowledge would require Him to prevent this evil. It also contradicts 
His omnipotence, for His power would mandate the prevention of this evil, and it contradicts His mercy, 
for His mercy would necessitate preventing this evil. Hence, the existence of evil negates the existence of 
such a God who cannot lack these three attributes together." The argument of the problem of evil is based 
on a fallacy, which is the assumption that God's perfection is in conflict with His will, as His will is bound 
by His perfection. It also assumes that wisdom requires every creature to be perfectly made, confining the 
dimensions of wisdom to a single perspective (elimination of pain and perpetuity of pleasure) without 
considering the benefits of other perspectives, as discussed in our executive summary on the problem of 
evil. This ends up suggesting that God should "create a deity like Himself" to prove His absolute perfection. 
The argument presupposes that evil is incompatible with wisdom and power. However, upon reflection, 
we find a shortcoming in limiting wisdom to these parameters. For instance, when people unite under one 
state that provides them security and stability, and someone challenges this order aiming to introduce 
corruption, eliminating him (which outwardly appears as evil) can actually be beneficial for the collective. 
It's also a punishment for his intent to cause corruption. This is even more pronounced if he gathers 
supporters for temporary benefits that harm the greater societal good. Eliminating all of them can be in 


the overall interest and aligns with wisdom. 


The dilemma also overlooks the grand plan of existence, the creation of a human with free will, 
responsible for stewardship on Earth and tested in his choices. This is contradictory to forcing him to be 
perfect, devoid of flaws, sins, and mistakes. In doing so, they prioritize compulsion over choice and assume 
that the ultimate purpose of human creation is human happiness and not testing their servitude to God. 
They equate human happiness with fleeting pleasures and materialistic joys, ignoring human, moral, and 
religious values that give life a unique charm. They overlook the pleasure of drawing closer to God during 
tribulations, where a believer earnestly supplicates to his Lord, feels immense spiritual happiness after 
drifting away in material pursuits, and neglect the joy of combating various forms of evil, enduring pain to 
seek closeness to God and being content with His decree. Otherwise, a soul indulged in pleasures, deeply 
submerged in materialism, would soon feel ennui, inevitably followed by psychological ailments like 
depression. Had it not been for the interruption of pleasures with pain, pleasure wouldn't have had its 


profound meaning, making one realize the abundant blessings taken for granted. 


Furthermore, the question about the wisdom behind evil can only make sense if the inquirer believes 
in the value of life and perceives wisdom in its various aspects. Then, if he sees the wisdom of evil as 
inconsistent and incompatible with the general fabric of wisdom that encompasses life, this means that 
an atheist who presents the issue of evil as evidence against the existence of God can only see wisdom 
shining throughout the universe except in areas that deviate from that framework, as he sees it. Such areas 


he can enumerate include war, diseases, famines, poverty, etc. But everything else that fills the earth and 
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the heavens is essentially good. Sickness is a deviation from the norm of well-being, or a malfunction of 
one part while the rest of the body is fine. So, the remaining is a goodness consistent with wisdom. Thus, 
he faces two problems: How can an atheist who denies the existence of God explain a universe full of signs 
of wisdom, except for a few anomalies? Good is the default, and evil is a deviation from that default. But 
a purposeless, material universe knows neither good nor evil. Matter and energy don't know compassion, 
giving, organization, goodness, evil, love, hate, morality, reason, or emotion. So, if there's no God, where 
did all this goodness come from that is so pervasive that the few anomalies (from the materialistic atheist 
perspective) are contrasted against it? Evil only makes sense if there's good to compare it to. The 
existentialist philosopher Jean-Paul Sartre recognized the intellectual dilemma in the question of the origin 
of moral distinction between good and evil. That's why he said, "Existentialism finds it extremely 
embarrassing that God does not exist, for without Him, all possibility of finding values in a clear world 
disappears. There can be no inherent good because there's no infinite and perfect consciousness to think 
of it. It is not written anywhere that 'good' exists, or that one should be honest and not lie." Charles 


Dawkins agrees, saying, "It's very difficult to defend absolute morals on non-religious grounds." 


"When we feel pain, it's because we have a nervous system that senses and transmits pain through a 
highly complex network of long fibers to the brain. Why was this system created to produce this sensation? 
And how do the nerve messages conveying pain vary in intensity depending on the type of pain and the 
type of warning? Is it coincidence, randomness, or chaos? Or does this system have numerous benefits, 
making a person, when they feel pain, see a doctor to find out they need treatment, or else one of their 
organs might fail and lead to their death? A rational human cannot create a complex engineering system 
to replace the nervous system that transmits pain. Pain is one of the greatest features of the human body 


design and one of its most beneficial for humans." 


We relied on highlighting many of these debates and solutions on the book by Dr. Sami Amri: The 
Problem of Evil and the Existence of God. 
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The Absence of Established Standards for Ethics, Good, and Evil in the Absence of 
Religion: 


Firstly: Secularism (nor democracy or liberalism) and atheism cannot establish standards for ethics, 
virtue, good, or evil. The philosophy of secularism is based on a "materialistic, sensory" foundation which 
leads to the detachment of "secular knowledge" from the unseen and what is beyond nature, focusing 
instead on nature as the realm of human knowledge. Concepts of good and evil are not material concepts, 
and they cannot be perceived by senses to be measured or subjected to experimentation. Therefore, the 
"moral conscience" or "humanity" are non-material concepts. So how can secularism research them and 


establish a reference for behavior to describe it as ethical? 


Dr. Abdul Wahab El-Messiri says, "The humanistic philosophy in the West, with its emphasis on absolute 
moral values and man's ability to transcend his natural/material reality and his natural/material self, is an 
expression of the hidden God and the unconscious search by the materialistic man for the sacred. Such 


values and such capacity have no material basis." 


From this perspective, "when discussing the ontological (existential) question of ethics, which is the 
philosophical question related to the existence or non-existence of ethics, atheists [and materialists] 
dodge. They attempt to divert the topic to the epistemological (theory of knowledge) question’, which 
relates to how we recognize moral values... When we talk about ethical philosophy, there are two 
significant levels of discussion: The first level: Do absolute moral values exist or not? The second level: 
How do we recognize those moral values if they exist? Materialists leave the first question unanswered, 
as it presents a massive real dilemma for atheistic materialistic philosophy" (Because they are materialists, 


and ethics, conscience, good, and evil are all non-material concepts that are not perceived by senses). 


Secondly: Amid the dominance of liberalism as a knowledge base since the Renaissance era in Europe, 
thinkers were keen not to impose logical, authoritarian, cultural, sectarian, heritage-based, religious, or 
other principles to guide human thought in distinguishing good from evil. They claim that this would limit 
the capacity of the mind to think. Hence, they focus on "the goodness of man," a concept borrowed from 
Christianity. [Here, they fall into a significant philosophical dilemma. How can one know that a human is 
inherently good without measuring them by the standards of good and evil? Is the good they do what 
makes them good, or is it a blank check that secularists give humans, allowing them to do as they please 


under the pretext of being inherently good?] They emphasize their responsibilities for their human 


23 Abdullah Al-Ajeeri, in his book titled 'The Militia of Atheism: An Introduction to Understanding New Atheism,' published by Takween Center, 
page 150, cites examples such as Sam Harris's attempt in his book "The Moral Landscape" to theorize that experimental science determines human 
values as those which promote human well-being. And since science is capable of informing us what ensures well-being, it can determine the 
good and bad moral values." Richard Dawkins, in his book "The God Delusion," states: "Not all absolute judgments are derived from religion, but 
it is very difficult to defend absolute moral values on any ground other than religion." (The God Delusion, p. 232). Dawkins also says, "What's to 
prevent us from saying Hitler wasn't right? | mean, that is a genuinely difficult question." (source: http://byfaithonline.com/Richard-dawkins-the- 
atheist-evangelist). Ina debate between Hamza Tzortzis and Professor Lawrence Krauss in Britain titled "Islam or Atheism: Which is More Logical?" 
responding to a question about the reason why incest is wrong, Lawrence Krauss said, "It doesn't appear to me to be wrong," and affirmed that 
"he sees no problem with sexual relations between a brother and his sister. 
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decisions, without a religious or faith-based reference that defines whether their behaviors are moral or 


immoral. 


Thirdly: There's a consequentialist approach where one begins with the objectives, not the moral rules, 
nor by measuring good or evil. They then evaluate behavior by its achievement of these objectives. An 
action is considered good, beautiful, moral, or right if it yields a favorable outcome or consequence. This 
favorable or good consequence, by Western standards, is material utility (Utilitarianism); the foundation 
upon which Western civilization built the concept of happiness. This idea is associated with sensory 
pleasure (Hedonism)* and well-being (Welfare) as ultimate measures. Bertrand Russell, in his book "A 
History of Western Philosophy," relays Locke's ethical theory, stating: "Things are good or evil only in 
relation to pleasure or pain, such that we call 'good' what is apt to cause or increase pleasure or alleviate 
pain in us." "What motivates desire? | answer: happiness, and only happiness." "Preferring vice over virtue 


is clearly an erroneous judgment." 


"The utilitarian, pragmatic justification for morals deprives morality of its value... asserting that morality 


is relative deprives it of its absolute value. 


When the same behavior is exhibited by two individuals, one of whom benefits and the other suffers 
(for instance, one wins at gambling while the other loses, or the same person wins sometimes and loses 
at others? Or a hired killer takes a life and gets paid for it; how then would you describe the act of killing 
as good or bad? Or, consider a drug dealer who amasses a huge fortune, then uses his influence in the 
state to legalize his trade, such as with marijuana?), on what basis then do we differentiate in choosing 
the moral system that will prevail in society? There must be an understanding that choosing one moral 


system over another becomes an arbitrary matter that can't be defended. 


Fourthly, humans are social beings, and their relationships with others must be governed based on 
principles like achieving the common good and doing what society deems right, even if it goes against 
individual satisfaction. This necessitates standards that determine good and bad, right and wrong, beauty 
and ugliness, reward and punishment. Standards for good and bad are essential to make human life orderly 
and to rectify their societies. An individual cannot do without these standards and concepts in a social 
context, claiming the power to do whatever they want. Given this, we kept asking about the correct source 
as a measure for these essential matters. We found that reason alone cannot be the accurate reference 


for these issues; they must be derived from the Creator. 


Fifthly, theologian William Lane Craig says: "If God does not exist, then objective moral values, good 


and evil, do not exist. But the problem of evil presupposes the existence of evil. Hence, objective moral 


24 The act that produces a benefit for the human (individual) is the desired one, and the benefit, as defined by Jeremy Bentham, is: "Every pleasure 
or every cause of pleasure; it is the sufficient capacity in a specific purpose to produce a profit, benefit, privilege, pleasure, goodness, or 
happiness." In this way, utilitarianism (Utilitarianism) determines man's ultimate goal as striving for happiness. This happiness is achieved by what 
benefits him, and what benefits a person is pleasure. This perspective forms the practical Western view of life. However, they now express this 
using the concept of welfare (Welfare). They say: an action is judged for moral acceptance or rejection and considered good or bad based on the 
welfare it achieves for the individual or collective human being. The set values and standards are there merely to achieve this. The outcome is 
one, which is utility as determined by human reason, with no involvement of religion or God in it. 
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standards, good and evil, do exist; therefore, God exists." Craig adds: "Although suffering superficially casts 
doubt on the existence of God, at a deeper level, it confirms God's existence. Without God, suffering 
represents nothing ugly. If an atheist believes that suffering is bad or that it shouldn't exist, then he is 


making moral judgments that can only exist if God does. 


Russell vs. Copleston Debate: This is a representation of the well-known radio debate between the 
atheist philosopher Bertrand Russell and the Christian philosopher Frederick Copleston. The debate 
touches on the nature of ethical values. Russell argues that he distinguishes good from bad based on his 
feelings, much like distinguishing colors. Copleston presses him on this point, asking by what faculty he 
discerns moral values. To this, Russell responds with "by my feelings." The anecdote then comments that 
another philosopher would have posed a more challenging question to Russell: if some cultures feel it's 


right to love their neighbors and others to eat them, based on feelings alone, which is preferable? 


Sixthly, Moral Relativism Critique: As for the atheistic current that claims morality is relative and that 
moral taste is relative, individual, and personal, and that no one has the right to blame another for an act 
or habit if the blamed approves of them, the problem of evil cannot be based on the claim of moral 
relativity. For to object to the existence of a compassionate, powerful, and knowledgeable Lord due to the 
existence of evil, it is necessary to establish the existence of an evil that is undeniably evil. However, when 
evil becomes a matter of moral dispute, it simply becomes an opinion, not a fact used to challenge the 
existence of God. Moreover, relative morality cannot serve as a foundation for coexistence among people 
in societies. There must be an authority that determines good and evil, right and wrong, and imposes its 
view on society. As the Western system failed to find a representative body that reflects people's views 
accurately, the presence of relative morality will lead to societal corruption, where the strong bully the 
weak under the guise of freedom, or submit to state dictatorship that imposes its vision on them. Hence, 


this proves the failure of the theory of relative morality. 


Seventhly, the Christian theologian "Ron Rhodes" observed that "It's impossible to distinguish between 
evil and good without a reference point that is an absolute good", meaning God. Adding to his observation: 
Also, without standards that fundamentally determine what can be described as good or evil, and the 
source of these standards is definitive, leading to absolute morals regardless of the individual, their time, 
place, or society: based on accurate judgments, immunity from contradictions, deficiencies, arbitrariness, 
and objectivity represented in impartiality and not aligning with biases or interests, without favoring 
anyone over another, and the ability to deeply understand various problems, knowing human nature and 
its motives, desires, longings, understanding human life and its diverse needs and fluctuations, achieving 
balance in satisfying human organic needs and instincts, balancing individual rights and public interest, 
achieving justice, fairness, facilitation, and ease. These are fundamental bases that must exist in the 


definitive standard to attribute the quality of good or evil, or to determine right or wrong in behavior. 


Rousseau expressed this reality brilliantly, saying: "Il faudrait des Dieux pour donner des lois aux 


hommes", which means "We need gods to legislate for men." Therefore, based on these foundations, 
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authority will be established as a legal reference for reward and punishment. This can only exist with the 


Creator, exalted is He, and cannot be reached through reason alone. 


Eighthly, the Muslim theologians of old discussed the stance of humans on actions that govern 
behavior based on various perspectives: the dimension of beauty and ugliness, rooted in the concept of 
perfection and aesthetics; the dimension of good and evil, based on ideological or ethical viewpoints, 
meaning to cast human values onto actions and things to describe them as good or evil; and the dimension 
of praise and blame, or reward and punishment, which is based on the outcomes of actions and the 


intended goals of performing them. 


Beauty and ugliness are considered in relation to the alignment or discord with human nature, instincts, 
and purposes. For instance, saving a drowning person is seen as beautiful, while falsely accusing an 
innocent person is ugly. Anything that aligns with a purpose and either yields benefits or averts harm is 


considered beautiful. Scholars of Islamic jurisprudence termed this "suitability." 


However, the issue isn't merely about issuing any judgment; it's about ensuring the correctness of that 
judgment and its ability to address human issues related to that behavior effectively, always reaching every 
person at any time and place, and achieving both societal and individual values. It's not enough to judge 


an action based solely on a person's natural inclination towards or against it. 


This is something the mind cannot encompass due to the myriad external circumstances and their 
complexities. For instance, judging something based on its sweetness, thus deeming it beautiful, or its 
bitterness, thus considering it ugly, or labeling honesty as good and deceit as bad, is simplistic. In certain 
contexts, honesty might be detrimental, as it could be an external consideration governing behavior. 
Actions in and of themselves are devoid of beauty or ugliness considerations. Some minds might be 
inclined towards adultery or consuming alcohol, but that doesn't make the judgment emanating from such 
minds correct. The scales and proper measurements might be lost, as instincts and inclinations can be 
influenced by external and cultural factors, making the nature of a Westerner different from that of a 
Muslim. Minds vary in strength and weakness, clarity, and obscurity. Thus, it's impossible for the mind to 
decisively judge all actions in various situations and conditions due to the absence of unseen factors, a 
partial non-comprehensive viewpoint, considerations that might later prove to be corrupt, or a segmented 
understanding of reality. As a result, what seems beneficial might later reveal hidden harms. This lack of 
certain knowledge about the consequences of actions is why human-made laws often fluctuate between 


extremes. 


That being said, the human mind (influenced by religious culture, provided it isn't materialistic) isn't 
devoid of the ability to issue judgments both generally and specifically, like deeming justice and honesty 
as good and oppression and aggression as bad. However, the mind cannot grasp the goodness or badness 
of actions, either intrinsically or through contemplation, or be certain about the outcome of any action, 


the conditions surrounding it, or its consequences on the individual, society, and public interest. Thus, it 
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must derive these judgments from religious law, not just from rational thought, as actions don't inherently 


possess Clear, definitive qualities for judgment. 


Moreover, while justice might be deemed good rationally, achieving its standards is beyond the mind's 
ability to decisively judge. Some might think that justice means equal inheritance for men and women or 
equal public and private responsibilities, but this view might be revealed as lacking, inadvertently 
enforcing injustice rather than justice in many instances. The dynamics between males and females are 
more complex than merely matters of inheritance or jobs. It involves pastoral responsibilities, duties, 
rights, varying capacities and readiness, and diverse conditions. Achieving justice in all these facets is 


something the mind alone cannot determine. 


Similarly, there is what's called the perspective of good and evil. People label what harms or displeases 
them as "evil," regardless of beauty or ugliness (i.e., the perspective here is the influence of value in 
describing the act, not the perfection of the act or its opposite). This also holds true irrespective of right 
or wrong. Based on this viewpoint, one may engage in or abstain from an action. The correction to this 
perspective is that an act isn't described as good or evil based on likes and dislikes, or benefit and harm. 
Instead, it is measured by its compliance with God's satisfaction. In other words, good and evil are not 
judged by love, dislike, benefit, or harm (for example, alcohol and gambling contain great harm, grave sins, 
and benefits for people, but their sins outweigh their benefits). They are judged based on God's 
satisfaction. Good and evil are outcomes of a value perspective, not sensory material or intangible benefits 
and harms. This value perspective is external to the act itself. Human values vary. Killing, for instance, can 
be described as good or evil depending on external circumstances and by invoking values that cannot 
determine good or evil without their divine reference to render a correct judgment on the act. Thus, there 


needs to be a source immune to errors, desires, biases, etc. 


Therefore, actions don’t inherently possess a value that can label them as good or evil. The description 
of good and evil comes from external considerations and circumstances surrounding the act (i.e., froma 
system which must ensure the accuracy of its processes to achieve the correct labeling of good or evil, as 
we discussed regarding the nature of measures previously, which can only be represented by a divine- 
origin system), regardless of benefit, harm, love, or hate. Killing might be good, as in killing an aggressive 
enemy, or evil, as in unjustly taking a life. The reference for all of this is religion, not reason, as reason is 
prone to variations, disagreements, and contradictions. Logical assessments of beauty and ugliness are 
influenced by one’s environment and differ over time. If the judgment of beauty and ugliness is left to 
reason, something might be seen as ugly by some and beautiful by others, or beautiful in one era and ugly 
in another. This description should be consistent across all humanity and eras. Hence, describing an act as 
beautiful or ugly must come from a force beyond reason, which is God. Human assessments of good and 
evil, beauty, and ugliness are variable and contradictory because they come from a limited mind and 
fluctuating emotions. It's not accurate to leave these judgments to humans, as it would result in varied 
interpretations across eras and groups. The external considerations surrounding an act make the 


perspectives that need to be considered when judging beauty or ugliness, good or evil, vast—often beyond 
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human comprehension or their consideration of the future impact on the actor or society. Immediate 
benefits might later turn harmful, or vice versa, or benefit an individual but harm society, or the opposite. 
Thus, a judgment might be issued, only to be reconsidered when other considerations not previously 


accounted for come into play. 


Ninthly: Therefore, values are the means through which an act is described as either virtuous or 
malicious. These values are essentially what we've said: The religious law (Shari'a) is what determines 
good or evil. As for human values, using them as a foundation to judge good or evil is a cyclical argument 
and is invalid because they themselves need to be described as good or evil. Meaning, if we assume that 
capitalistic values will be used to label an act as good or evil, and these values are a product of the mind, 
and we have agreed that the mind cannot judge an act as good or evil except by applying external values, 
then if these external values come from the mind itself, they need something to describe them as good or 
evil or make them suitable to describe the act as good or evil. This becomes a circular argument, and such 
circular reasoning is invalid and impossible! Thus, it is necessary to derive judgments of good or evil from 


religious law (Shari'a), not from reason! 
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A crucial dialogue in the film "The Equalizer 2" of utmost importance! 


The talented actor, Denzel Washington, discovers that his old professional colleague, David, was the 
one who killed their friend, the detective Susan, in Belgium. How did David transform from a special 


operative, presumably tasked with eliminating enemies and criminals, to a hired killer? 


It all started when David's services were terminated, and he began working for himself! Before that, he 
would get a list of names marked for elimination from "enemies." But who determines who is an enemy 


or a friend? Good or evil? Who deserves life or death? 
Their initial employer (the government) was the one who decided that for them! 


Now, as David works independently, essentially becoming a mercenary, he has to redefine who the 


enemy is. Who is the bad one? Who deserves death? 


He needed to reassess his principles and values, and the reference based on which he would distinguish 
between good and evil—if he even cares about a specific reference or believes in something called good, 


and another called evil. 


Suddenly, he realizes that these definitions are fictitious. There is no such thing as an enemy or "bad" 
or "evil" such that the person with those labels deserves death for those descriptions alone. Instead, there 


is something called "unlucky." Someone gets chosen to die. 


In the past, the choice was made by "the government", but now whoever hires him decides who gets 


chosen! 


David added: "Don't lecture me about guilt or sin because there's no such thing as sin or guilt! In fact, 


there's no such thing as a conscience." 


This dialogue profoundly stimulates deep thinking about the issue it highlights, especially when 
associated with the promotion in many American films of the superhero concept, like "Superman," "The 
Avengers," and others. This hero solves societal problems single-handedly, acting as both judge and 
executioner. He's the plaintiff, the judge, and the one who carries out the judgment simultaneously. His 
reference is what he perceives as good and evil. He identifies the villain and punishes them immediately 
without trial or defense. This concept in most Hollywood films makes instant justice the salvation from 
evil, and even in movies where court rulings don't align with the victim's wishes, they end up eliminating 


the criminal on the courthouse steps! 
Coming back to the initial dialogue, we pose the following essential questions: 


How do we distinguish between good and evil? Who will set the values and intellectual references to 
identify them? Who will determine what is sinful? Or pay attention to the even more dangerous question: 


Is there such a thing as "sin"? Is there "good and evil"? 
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Sin is a violation of certain rules, be they societal norms, religious laws, legal statutes, or self-imposed 
guidelines. If freedom, the liberation from societal norms, religious decrees, or laws set by others, drives 
human behavior, then who will dictate to a person what's good or evil? What's a sin that should be avoided 


at the risk of punishment? 


Advocates for complete freedom would argue: "My intellect will guide me in distinguishing right from 
wrong. | am a rational, free-thinking individual who seeks to realize my true self, uninhibited by societal 


norms." 


However, such a thinking person doesn't live in isolation but amidst a society. Interactions with others 
necessitate organization, regulation, and consensus about permissible and impermissible behaviors. While 
one might advocate for public nudity (as seen in parts of Europe), another might vehemently oppose it. A 


solution is imperative when opinions clash. 


While some matters might be private, many aspects of public life necessitate taking a stance. What 
behaviors will be allowed, and how will those who deviate be punished? Such consensus inevitably 
restricts the freedom of all community members. There will always be disagreements and sacrifices of 


individual freedoms for the sake of societal agreement. Thus, true freedom is a myth. 


The concept of freedom is inherently contradictory to the nature of human coexistence. Even in matters 
that the society agrees upon that align with your desires, you're not truly free. Your actions are permitted 
because "the other (the law)" allows it. If "the other's" perspective changes, you might be compelled to 


change your stance entirely. 


93 


Everything is Permissible Without Religion: 


Therefore, secularism holds no authority to establish morality or "values", especially regarding ethical 
mandates or prohibitions, or the values upon which a society is built (in addition to the material utilitarian 


value). 


In his literary masterpiece "The Brothers Karamazov", the great Russian novelist Fyodor Dostoevsky 
addressed existential philosophical topics, exploring their relationship with the Creator, free will, and 
ethics. It's a spiritually dramatic work wherein various ethical perspectives clash concerning faith, doubt, 


reason, and contemporary Russia of the novel's era. 


The protagonists of the novel are the father, Fyodor Karamazov, a man without any moral compass or 
principles, and his three sons. Each son represents a model of what was prevalent in the 19th-century 
Russian society. The youngest is a devout man, the middle one a materialistic thinker who questions the 
implications of a world "without a Creator" and if in such a world everything becomes permissible and 
allowed. The eldest is a reckless man in whom vice and virtue wrestle intensely; this character, according 


to the author, epitomizes the Russian persona. 


What will be the reference that establishes good and evil? The ethics and standards that will guide 


human behavior in daily life (beyond mere adherence or punishment for breaking state laws)? 


Also of concern is the effect of the absence of belief in God and accountability in the afterlife on human 
actions in this world. On what basis will a person establish binding laws for another, defining good and evil 
as measures to promote certain behaviors or deter from others? How will secularism bridge this vast 
influential gap in human behavior and societal relations? This very notion was contemplated by 
"liberalism", which "theoretically" opposed the state imposing its legislation on individuals but utterly 


failed, for people must live in societies, not on trees in the jungles! 
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Is our world the best of all possible worlds? And is this proof of God's inability? 


Indeed, Bertrand Russell says in his book "Why | am not a Christian" on page ten: "It is astonishing that 
when we look at this argument from design, we find that people can believe that this world, with all the 
things in it, with all its flaws, should be the best world that an omnipotent and omniscient being could 
have created over millions of years. | genuinely cannot believe that." So, Russell believes that the existence 
of evil contradicts the evidence of intelligent, wise design, considering this world is not the best possible 
one. In other words, it's not paradise! Or, can't God do better than this and create a world closer to 


paradise, free from misery, diseases, wars, and the hardship of living? 


This school of thought considers what they perceive as anomalies or flaws in the universe as evidence 
of the absence of a Creator. Another school sees the monotony of the cosmic order as evidence against 


the existence of God, and that evolution and emergence only happen through natural selection. 


However, looking at the orderliness of the universe and its lack of corruption points towards the 
oneness of the Creator. Observing the system indicates the Organizer. Observing anomalies and events 
that occur under God's control is evidence of His existence. It shows that He didn’t just create the universe 
and its laws and leave them to operate without His control or intervention. He didn't exercise His authority 
just once when creating everything; His authority is ongoing. When natural laws are breached, or when 
something occurs in various forms, it also indicates the Creator or a profound wisdom for the organization 
of the universe. For instance, a certain percentage of stars undergo supernova explosions, but a keen 
observation of this phenomenon reveals that it's not an anomaly, but a necessity for the creation and 
formation of new galactic and stellar systems. This order "gathers the scattered atoms resulting from the 
previous generation of exploding supernovae over time, to assemble into solar systems of the next 
generation of stars, ensuring a balanced and repetitive stellar explosion, neither too intense to 
continuously flood planets’ surfaces with lethal radiation, nor too weak to prevent the creation of sufficient 
heavy atoms in supernovae that gather on the surface of newly formed planets." An explosion is a 
phenomenon where a star dies and bursts, but upon reflection, this event is seen as a necessary means to 


distribute heavy atoms in cosmic areas that need them. The star dies to give life. 


Volcanoes release immense pressure and heat from the Earth's core and supply the Earth's crust with 
essential minerals, among other benefits. Earthquakes release energy from the Earth's interior. The 
trapped gases inside the Earth cause severe vibrations in the Earth's crust or volcanic eruptions. These 
gases sometimes contract and sometimes expand, causing a tidal wave that penetrates the Earth's crust's 
rock layers, horizontally or vertically, resulting in earthquakes. Movements of the Earth's layers form 
mountains. In a study at Harvard University in 2008, astronomers estimated that the Earth's mass is at a 
critical state for a planet capable of hosting life. If Earth were smaller in size or mass, the tectonic plates, 
formed by Earth's rocky layers (moving to create land), would have been impossible. Comparing Earth to 


Venus, which is 85% of Earth's size, they found no trace of these tectonic activities on its surface. 


95 


Therefore, Earth's size, surface area, mass, and the proportion between them are deemed ideal for 


supporting life. Earthquakes and volcanoes are essential to make Earth habitable! 


However, anomalies manifest at the molecular level, not on a general systemic level. An individual 
irregularity does not spoil the overall regularity. Thus, a child might be born with six fingers; some people 
might be infertile, blind, or deaf. Some of these cases are due to hereditary diseases that could have been 
avoided by studying genes before marriage. Others result from the mother's misconduct during pregnancy, 
like consuming alcohol. And some are decreed by the Almighty God, unrelated to the previous two 
reasons. God is not questioned about His wisdom in bestowing blessings upon His creations. He might 
deprive one of the blessing of sight but endow them with limitless other blessings as compensation, like 
an extraordinary memory or insight. Take, for instance, the deaf Beethoven, who became a significant 
figure in the world of music. Or God might compensate the loss of sight with direct entry to Paradise 
without judgment, while others are judged. One of His wisdoms in this is to draw the attention of the 
masses to these blessings that they see in themselves or in others. Those who visit hospitals are reminded 
of God's blessings that they have taken for granted. Or God might warn people with calamities like 
earthquakes, driving them back to Him in humility and supplication. Their return to Him shields them from 
the punishment of the Hereafter due to their negligence. Or the general public might suffer due to the 
actions of a few, especially when the masses remain silent on the corruptions of the few in societies. Such 
corruptions have produced countless evils, from wealth misdistribution, wars, tyranny, to dictatorship. The 
majority deserved punishment for their silence and for not using societal norms to bring about change for 
a better life. In all of this, there's an establishment of a case against God's creations, not because God 
needs to know who patient is and who is ungrateful, but because life, with all its good and evil, becomes 


meaningful in this way. 


Imam Al-Ghazali said in his book "Al-Imalaa ‘ala Ishkalaat Al-Ihya'": "There is no more perfect form than 
this world, nor a better arrangement, nor a more complete creation." It is not meant from Al-Ghazali's 
words that God cannot create something better than this, but rather he is indicating that the perfection 


of the creation is a dazzling miracle. 


Imam Ibn Hazm said in his book "Ad-Durra fi ma Yajib I'tiqaadih", page 311: "Whoever claims that God, 
the Mighty and Majestic, couldn't have created something better than what He did with us, because if He 


could and didn't give it to us, then He would be miserly and selfish, commits disbelief in two ways: 


1. He limits God's capability, making Him appear helpless and constrained, only capable of doing 
what's within His power. This is a description of a being who is limited in essence, finite in power, 
and possessing a nature. God is far above such descriptions. 


2. He denies the Qur'an in what it relates. Despite this, there isn't any sane person who doubts that 
God could have created us all as angels or prophets, or in Paradise like how He created Adam 
(peace be upon him), without burdening us with obligations. Or not create those whom He knows 
would disbelieve or disobey Him, or to cause their death before reaching maturity, as He does 
with other children." 
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The debate is not about whether our created world fulfills its purpose, being a realm of trial leading to 
the hereafter, but rather if a better world could be created than ours. The atheists who dispute this are 
speaking about a world of pure pleasure, where humans experience joy without any evil or pain, 
completely disregarding the purpose of creation in terms of trial and recompense. We say that God is 
indeed capable of creating a world without any flaws, as understood by atheists. He can eliminate all 
causes of pain and ensure utmost pleasure for humans. Indeed, God has created such a world, not 
hypothetically but in reality, and it's called Paradise. However, this Paradise is the reward and not the place 
to fulfill the ultimate purpose of creation, which is to test the servants. The claim that the existence of God 
is fallible because this world isn't the best that a capable and wise deity could create is based on an 


erroneous primary assumption and is therefore invalid. 


That God is perfect doesn't necessarily mean He must create a perfect world. The reasons for creation 
are numerous and varied, and it's not presupposed that all reasons must lead to the creation being ideal. 
An enlightened view reveals that it's ideal in its suitability for the purpose for which it was created. This 
will be demonstrated in the upcoming sections, which will unequivocally show that the world is ideal in its 


fit for the purpose it was created for, hence nullifying any objections in totality. 
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Perfection in Craftsmanship, Infinite Precision in the Universe and Life: 


Indeed, the one who contemplates Allah's creation and the laws of the universe observes infinite 
precision and mastery in craftsmanship in everything within the cosmos. This precision extends from the 
atom to the galaxy. The observed laws that regulate all of this are undeniably precise. The chemistry of 
the universe, the processes of formation, continuity, and evolution of astrophysical structures — from 
stars, galaxies, clusters, to superclusters — hinge on precise, pre-ordained principles. The processes of 
element formation in the depths of stars through nuclear fusion, and those that lead to a universe that is 
life-friendly and supports the initiation, continuation, and stability of life, depend on a complex system. 
This system is characterized by meticulously calibrated values of forces, fields, and energies, and their 
forms. This means that they are governed by pre-designed laws ensuring the emergence and persistence 
of the universe and life through the selection of their types (gravity, electromagnetism, strong and weak 
nuclear forces), their modes of operation (such as the range and relative intensity of each force), and the 


roles they play in regulating complex matter systems. 


All of these depend on carefully chosen properties in particles, endowed with miraculous identities 
such as mass, charge, and spin, calibrated with utmost precision, making them abide by, operate in 


accordance with, and be distinguished by these laws. 


There had to be a meticulously accurate calibration of cosmological parameters and the fundamental 
physical constants. The relative force strengths, which the physical laws describe, and which define the 
properties of our universe, lie within a specific range of precise values. Any deviation from this calibration 
or from this allowed range of variation would make the emergence and continuation of the universe, or 


the emergence and continuation of life, impossible. 


The universe's initiation, stability, and continuity also depend on meticulously accurate calibration 
across multiple dimensions of extremely precise, non-random, carefully selected initial conditions that 
accompanied the universe's inception. These conditions ensured the possibility of the emergence of the 
life we observe in the universe. This includes a very low entropy, a uniform inflation that housed matter 
and energy, a consistent expansion of the universe, a precisely calculated quantity of matter and energy, 
and a cosmic energy density very close to the critical value. This prevented the universe from expanding 
irregularly or collapsing initially and ensured a relative amplitude for density fluctuations in the universe's 


early moments. 


Indeed, the inception, stability, and continuation of the universe require more than just the already 
mentioned factors. It demands a precise alignment and harmony among them all. If even one were to 
falter, the utility and function of the others would be compromised. This balance isn't achieved by mere 
juxtaposition of elements; it's more intricate than that. It has been demonstrated that the realm of 
interaction among these forces, constants, fields, masses, and charges, and their reciprocal causative 


properties, is very limited. Any deviation can lead to the breakdown of matter itself. 
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These are intricate relationships that demand precise calibration between each force and the others. 
For example, the relationship between the strong nuclear force and electromagnetism, or the balance 
between masses such as the proton and neutron, or charges like the proton and electron. The forces, 
charges, and masses all interrelate, with each force interacting with specific properties in matter in a 
specific way. This arrangement is not as simple as two forces, masses, or charges coming together in 
harmony. It requires calibration at a broader level — encompassing matter and energy throughout the 


entire universe. 


Furthermore, the success of various intricate and diverse processes, or their production rates, depends 
ona specific force acting in a particular way. Beyond this, the universe's expansion rate needed calibration 
for particles to come together and form atoms. There had to be variations in density for gravity to create 
cosmic structures and galactic clusters. All these factors, along with many others, had to exist 


simultaneously and in extraordinarily miraculous ratios for a universe to emerge, rather than chaos. 


If any of these meticulously calibrated elements were to change, or deviate from their designated 
function or value, the universe, life, and the intelligent human - who contemplates the intelligent 
connections within these calibrations and reflects on the impossibility of their random, unintelligent 
origination - would not have come into being. It becomes evident that this is a pre-ordained, organized 
system imposed on matter from outside its own realm — from the Divine Creator, Glory and Exaltation be 


to Him. 


The clarity of this paints a vivid picture: it embodies a meticulously designed, wise, and purposeful 
system. The intelligent linkage of it all suggests it is the handiwork of God, who perfects everything. As 
mentioned in the verse: "And you see the mountains, thinking them rigid, while they will pass as the 
passing of clouds. [It is] the work of Allah, who perfected all things. Indeed, He is Acquainted with that 


which you do." (Qur'an, 27:88 - Al-Naml). All of this necessitates the existence of the Great Creator! 


Regarding life, living cells and organisms contain a blueprint with a chemical code. This blueprint 
encompasses the semiotic information that guides it towards establishing complex systems and towards 
possessing the ability to self-replicate and persist. This includes its ability to read, analyze, translate, store, 
protect, and convert the instructions into systems (like the gene, a recipe for protein synthesis) or traits 
and commands (like eye color) that the living organism needs. Moreover, why this particular encoding (a 
choice among options that require weighting, a smart choice ensuring the desired results among other 
options that could potentially disrupt and end life)? Furthermore, this genetic coding instruction is only 


effective in an environment capable of interpreting the meaning behind the genetic code. 


If you remove essential components from a living cell today, such as proteins, nucleic acids, or enzymes, 
it disrupts or corrupts its functions. The presence of some of these components is imperative for the cell's 
life and its continuation, indicating that most of them must exist simultaneously and instantly for the cell 
to function. These functions denote purpose, and their complex congregation suggests an intelligent and 


wise preconceived design. The minimum components required, whether from genes, proteins, enzymes, 
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or other molecules forming the essential structure of a living cell, need accurate geometric three- 
dimensional binding. Hence, life is a remarkable miracle that showcases the perfection and precision of 
craftsmanship. No matter how humans try to invent imaging devices, none can match the precision of the 


human eye. 


When observing the devices that make up living beings, you see the systemic organization of different 
systems (such as hearing, vision, and nerves). There's a structural integration between the different 
systems that produce complex and precise organisms. Scientists have described living organisms as 
incredibly complex, operating on multiple levels, where their distinctive properties depend more on 
"systemic organization" than on "structural composition". The relationship between the whole and its 
parts in the realm of life isn't merely quantitative integration, but also includes the dominance of the whole 
over its parts, with the parts engaging in specific interactions leading to overall cohesion. The link between 
the constituent parts of different systems is essential for the holistic systemic function. Examples of this 
are organisms like humans, cows, and mosquitoes, with all their comprehensive systems, inherent traits, 
and central control of systems. This is a decisive evidence of a pre-existing wise intelligent design, 


impossible to be a product of natural selection. 


All of these indicate the fluency of the Creator's power and the precision of His craftsmanship. God 
Almighty has guided us to rational thinking that the universe, with its perfect order, is evidence of the 
oneness of God, Glory be to Him. Some skeptics have tried to highlight some designs, seeking to 
demonstrate flaws or design mistakes, but all their attempts failed. For instance, they questioned why 
penguins have wings even though they don't fly, only to find out that they are essential for their swimming 
skills. Their question was a testament to their limited vision and knowledge. They also questioned the 
appendix in the human body and the ‘extra finger of the panda,' assuming it to be a protruding bone with 
no function. The surprise came from a Japanese scientific study published in the journal Nature in 1999. 
After an MRI imaging of the panda's hand and discovering unknown anatomical features, the study 
concluded that the panda's ‘finger’ is "one of the greatest sophisticated control systems" in the 


mammalian world. And there were other such questions. 


An error in the rotation of the celestial bodies, for instance, would lead to their collision or a disruption 
in their system. However, the system is perfectly ordered, confirming that not an atom's weight escapes 
God's knowledge in the heavens or on Earth. no chaos of the cosmic order. It has become clear to humans 
that the universe is highly organized, evidenced by observing millions of phenomena, laws, constants, 
fields, properties of matter and energy, and how all of this operates according to extremely precise laws, 
from the atom to the galaxy. This has even led some physicists to describe the universe as being written in 
the language of very advanced mathematics. Like Galileo Galilei and the English astronomer James Jeans, 
and Paul A. M. Dirac, who completed the work of Heisenberg and Schrédinger by introducing a third 
formulation for quantum theory, stated that "God is a mathematician of a very high order, and He used 


very advanced mathematics in constructing the universe." 
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Evidence of Wisdom and Precision 


Regarding the universe, the foundation of evidence for wisdom and precision, indicating that God 
Almighty is wise and has perfected His creation (meaning He does not err), is through our observation of 
all these cosmic things. Using logical thinking, it becomes evident that each one of them could have 
logically taken a different form or state than they currently are. There are countless possibilities in the 
realm of potentialities, and reason sees no barrier preventing these cosmic things from taking on one of 


these possibilities. 


A- Reason doesn't deny that these things could have a different image than what they currently have, 
a different shape, or differ in quantity or quality. They could be bigger or smaller, composed differently, 
located elsewhere in the universe, or existing at a different time. They could have attributes and powers 
different from their current ones or movements, orbits, and speeds different from what they currently are. 
All these possibilities, and others like them that are countless, are inherently reasonable. If the universe's 


composition followed them, it wouldn't contradict any logical foundation. 


B- On the other hand, given that everything in this universe could exist in one of many states other 
than its current state, our minds must logically determine that there must be a specifier who has chosen 
a possibility that aligns with wisdom, creativity, and precision from among many possibilities (like the eye 
and vision, the ear and hearing, the living cell with its miraculous biological processes, the brain with its 
vast capabilities, the universe and its meticulous order). All these examples highlight that this creation 
must be the work of a wise, knowledgeable, and expert being. Without such a specifier, we would have to 
assume one of the possibilities to be more likely than the others without a reason, or to claim that the 


alignment with wisdom amongst countless possibilities happened by chance. Both are logically impossible. 


Furthermore, its alignment with wisdom is evident as the emergence, continuity, and stability of the 
universe and life depend on it. The laws governing the universe are precise and uniform, from the atom to 
the galaxy. The complete composition of creatures, their organs, and functions align with wisdom, 
precision, and supreme craftsmanship. When humans disrupt, for instance, the environmental order, they 


witness the catastrophic consequences of such a change, indicating alignment with wisdom and precision. 


And the rational minds in this existence cannot accept the commitment to impossibilities while they 
see that the laws of this universe are fixed and never fail. Among these laws are the rejection of giving 
preference without a reason and the rejection of the possibility of coincidence in the system of this 


wondrous universe. 


C. Moreover, reason deems it impossible that this wise and magnificent system of the universe is a 
result of randomness or an improbable coincidence. Reason also necessitates attributing this wise system 


to a wise specifier who has designated this possibility in accordance with wisdom! It is not correct to 
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explain the occurrence of these natural phenomena and strict, extraordinary laws in the universe as mere 
coincidence. That system which never fails — if it were possible for it to arise by chance — the mind would 
not be able to explain such a coincidence that doesn't vary or fail in the single matter it deals with for 
codification and study. If things were indeed a matter of coincidence, the law could differ or act differently 
in every place, but the fact that it consistently operates and doesn't deviate refutes the idea of 
coincidence. It's logically impossible for the same "coincidence" to repeat every time, compelling reason 


to presume the existence of a preordained wise design, implying the existence of a Creator! 


Nothing is worse than explaining extraordinary phenomena as coincidence, except believing in the 
ridiculous idea that the same coincidence repeated itself without ever changing its nature and never 
deviating even once from producing the exact law and operating in the same manner! And when the 
subject of research is either proving or negating, the probable cannot be used to argue for either stance, 
for that is mere imagination. Even a scientist in a laboratory cannot explain a phenomenon if its occurrence 
could be chalked up to chance; there must be a causal relationship to interpret the phenomena. 
Coincidence is not a suitable justification in either experimental science or philosophy. And here, the 
discussion is not about denying a coincidence in a casual matter, like accidentally meeting someone in a 
place without an appointment. Rather, the universe is organized in its flow according to precise cosmic 
laws, operating with exact precision at its joints, with extremely accurate numbers. It is impossible that 
the combination of all these extraordinary factors, upon which the organization of the universe relies, is 


based on mere coincidence! 


D. When we examine the evidences of the universe and its system, and also study it using a logical, 
descriptive, and inferential approach, it becomes evident to us that it aligns with care, wisdom, and 
perfection. To the extent that from its cosmic laws, we have derived governing principles that we know 
never fail. In the systems of life, we have found an astounding design for living beings, where the organs 
demonstrate structural integration and organizational precision according to the most refined system. In 
the preparation of Earth for life, we have discovered meticulous attention to every detail, and a complete 
harnessing to ensure stable human habitation. Its human principles reveal themselves in the most precise 
system ensuring the welfare of the society and life. Thus, we conclude from all this that the one who 
organized the universe, life, and beings according to these principles can be described as wise, proficient, 
and caring. So, if a matter befalls us where we are unable to rationally determine its alignment with 
wisdom or care due to the limitations of the human mind, it becomes imperative for the mind to submit 
to the wisdom of the Lord concerning it, consistent with the unwavering wisdom, care, and proficiency in 


what the mind can discern. 
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Poverty and Wealth, Health and Sickness, and the Plan of Existence: 


We now turn to the plan of existence as it pertains to humans, and the existence of poverty and wealth, 
health and sickness, infertility and reproduction, death and life, hunger and satiation, happiness and 
misery, and the dominance of the strong over the weak. Our observation divides into two types of 


inquiries: 


First: A type that results from human negligence in implementing societal norms, the pursuit of causes, 
or their mismanagement and misuse, leading to adverse outcomes for humanity. Examples include wars, 
colonization, poverty, famines, ecological degradation, and more. The responsibility for the outcomes of 
this neglect and misuse falls on humans. It's vital to highlight the link between colonization, the plundering 
of nations' resources, the imposition of puppet leaders aligned with Western interests on people (for 
example, in Africa), and the resulting famines and poverty. This is in spite of Africa being among the richest 


and most fertile continents on Earth. 


Second: Another type involves calamities that befall people through no fault of their own and are 
beyond their ability to prevent. They occur by the divine decree of God Almighty. People might possess 
the capability to remedy some (like certain illnesses). However, humans lack the capacity to grasp all 
wisdom in the universe, to rationally discern its outcomes and trajectories. The ability of the mind to judge 
matters of justice, injustice, good, evil, and the wisdom in diverse situations generally depends on 
understanding the nature of actions, interests, consequences, beauty, ugliness, rewards, and punishments 
in this world and the hereafter. This relies on tools, knowledge, and capabilities that are not accessible to 
it (like predicting the consequences of an action or foreseeing the future; whether it will be good or 
harmful; whether it is immediate good in this world but eventual harm in the hereafter, or vice versa; or 
whether the benefit which has been ruled upon through justice or injustice is material or achieves 
intangible benefits). Such are the conundrums the human mind cannot unravel. Some issues, vital for 
making judgments, may be partially available to the mind, but it's insufficient for making conclusive 
decisions (like understanding the nature of reality). Add to this the fact that matters on which the 
correctness of a judgment of justice or injustice depends are complex, or known to the mind in a relative 
or incomplete manner, which certainly affects its judgments. Humans might mistakenly view justice as 
injustice or deviate from a righteous action to its opposite due to aforementioned reasons. From this 
perspective, the human intellect cannot fully grasp worldly affairs (like, why one person is ill and another 
is healthy, or why something happened to one... etc.), nor matters of the afterlife, the consequences of 
actions, or God Almighty's judgment on the Day of Resurrection. Humans shouldn't presume to judge the 
justice of God, the Blessed and Exalted. This topic will be elaborated in a section titled: "The Justice of 


God, Reflections on Another Fascinating Debate". Kindly refer to it there. 
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Whoever judges the precision of craftsmanship and its wisdom does so based on their personal whims, 
which shape their perception of beauty, goodness, and correctness based on what aligns with their views. 
And what is perceived as ugly, evil, and wrong is what contradicts them. Despite this, human intellect is 
limited and cannot judge such matters to make its verdict a standard by which God's actions are measured. 
Our minds don't possess enough information to discern whether illness is better than health, or whether 
a comfortable life is superior to sufficiency accompanied by peace, or even hunger. This is because the 
perspective from which one looks might be misleading, or only focused on material matters. Another 
perspective is that God tests people with poverty, illness, or apparent misfortunes to elevate their status 
in this life and the hereafter, or to test their faith to purify and select the most sincere among them. He 
might also test them so that they turn to Him in hardships after neglecting Him in times of ease, or to make 
them realize the blessing of health, which they only truly appreciate when they're sick. For instance, an 
80-year-old patient might only realize the blessing of breathing normally when they need a ventilator to 
take a single breath. Or, God might hasten punishment due to their wrongdoings, which spares them from 
a greater punishment, atones for their sins, or serves as a sign of God's omnipotence that governs the 
universe. This ensures that humans, in their moments of distress, turn to their Creator, recognizing their 


vulnerability before His might, preventing them from becoming arrogant and oppressive. 


Moreover, God, as the orchestrator of creation, has organized the universe and societies with laws that 
don't favor anyone, applicable to both believers and non-believers alike. These laws are consistent and 
triggered by causes. He has commanded people to discover these laws. For every disease, there's a cure 
except death. When the right medicine meets the disease, it heals. Thus, illness is but a temporary phase. 
Similarly, with poverty, God established a just system that emphasizes social solidarity and outlines the 
responsibilities of a welfare state towards its citizens, ensuring their basic needs. He made the earth 
suitable for life, ensuring it produces sustenance. He embedded in the soil the capability to grow plants, 
and in it, the capacity for cultivation. He provided ample water on Earth and sends rain from the skies to 


nourish the land, benefiting both flora and fauna. 


In summary, God has created everything necessary for the sustenance and lives of creatures. He placed 
specific resources like iron, copper, gold, silver, various minerals, and oil beneath the Earth in quantities 
sufficient for humanity's needs. These resources can often be reused, like the water cycle in nature. If an 
Islamic state were to oversee the affairs of people, it would suffice their basic needs, eliminating poverty. 
Yet, due to the greed of capitalism, a few hoard what belongs to many, leading to increased wealth for the 
rich and deepening poverty for the poor. They plunder the wealth of nations, living in extreme luxury, with 
their bank accounts holding billions. As a result, while Africa becomes poorer, countries like France become 
richer. But this is man's injustice to man, and the oppressed's submission to the oppressor without seeking 


societal norms for change. 


The mismanagement of rulers and humanity in general lies in not exploiting the land for agriculture, its 
reclamation, and proper cultivation, despite God's facilitation. Also, human destruction of the ecological 


system leads to various calamities. 
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Do worldly calamities serve as punishments for sins? If you are suffering it is NOTA 


PUNISHMENT FROM GOD FOR SINS! IT IS MERCY! 


Regarding punishment, Allah Almighty hastened punishment in this world for the nations that preceded 


due to their transgressions against the messengers and their disbelief in them. However, when Prophet 


Muhammad (peace be upon him) was sent, God's approach to destroying the disbelievers who denied His 


messenger changed. This change is evident in the following verses: 


1. 


Allah Almighty says: "And when they said, 'O Allah, if this is indeed the truth from You, then rain 
down upon us stones from the sky or bring upon us a painful punishment.’ But Allah was not to 
punish them while you [O Muhammad] were among them, and Allah was not to punish them 
while they sought forgiveness." [Surah Al-Anfal, 32-33]. It was Al-Nadr ibn al-Harith and Abu Jahl 
who expressed this challenge and denial, reflecting the sentiment of the polytheists of Mecca. Yet, 
they were not immediately destroyed. Instead, they were granted two assurances: the first being 
the presence of the Prophet (peace be upon him) among them and the second, the act of seeking 
forgiveness. While the first assurance ended with the passing of the Prophet (peace be upon him), 
the second remains ever-present. 


Allah says: "And they urge you to hasten the punishment. But if a specified term had not been 
decreed, the punishment would have come to them immediately. And it will surely come to them 
suddenly while they perceive not. They urge you to hasten the punishment. And indeed, Hell will 
be encompassing of the disbelievers on the Day the punishment covers them from above them 
and from below their feet, and it is said, 'Taste [the result of] what you used to do.'" [Surah Al- 
Ankabut, 53-55]. Al-Qurtubi mentions (Volume 13, Page 356) that Ibn Abbas commented: "He 
means that He promised you not to punish your people but to delay them until the Day of 
Judgment. This is clarified in, 'But their [final] appointment is the Hour." 


Allah Almighty states: "What are these [disbelievers] waiting for but a single blast [of the Horn], 
for which there will be no delay? They say, ‘Our Lord, hasten for us our share [of the punishment] 
before the Day of Account." [Surah Sad, 15-16]. Al-Qurtubi interprets this as: 'Waiting' means 
expecting. ‘These’ refer to the disbelievers of Mecca. 'A single blast' refers to the blowing of the 
resurrection. Majahid and Qatada explained ‘our share’ to mean ‘our punishment.’ 


Allah reveals: "He has decreed upon Himself mercy. He will surely assemble you for the Day of 
Resurrection, about which there is no doubt." [Surah Al-An'am, 12]. Al-Qurtubi explains this verse: 
"He has decreed upon Himself mercy," meaning He promised mercy out of His grace and 
generosity, and hence He grants respite. 


Allah states: "And We did not prevent Us from sending the signs except that the former peoples 
denied them. And We gave Thamud the she-camel as a visible sign, but they wronged her. And We 
send not the signs except as a warning." [Surah Al-Isra, 59]. Al-Qurtubi comments: "The reason 
We did not send the signs" which they proposed, is because they would have denied them and 
perished, as had been done with those before them... God delayed punishment for the 
disbelievers of Quraysh because He knew some would believe and some would be born believers... 
They asked for Mount Safa to be turned to gold and for the mountains to be moved away. Gabriel 


105 


1) 


2) 


3) 


4) 


5) 


descended and said, 'If you wish, what your people have asked for can be given, but if they do not 
believe, they will not be given respite. Or if you wish, they can be given more time.’ He [Prophet 
Muhammad] replied, 'No, give them more time.’ 


Allah Almighty says, "And do not think that Allah is unaware of what the wrongdoers do. He only 
delays them for a Day when eyes will stare [in horror]." [Surah Ibrahim 42]. This address from Allah 
is directed to the Prophet (PBUH) after the polytheists intensified their provocations and 
challenges against him, mocking both him and the punishment with which he threatened them. 
This mockery, challenge, and provocation are evident in the words of Allah: "They say, 'We will 
never believe in you until you cause a spring to gush forth for us from the ground. Or until you 
have a garden of date palms and grapes and cause rivers to gush forth within them in force. Or 
you make the sky fall upon us in fragments as you claimed or you bring Allah and the angels before 
us. Or you have a house of ornate construction. Or you ascend into the sky. And we will not believe 
in your ascension until you bring down to us a book we may read.’ Say, ‘Exalted is my Lord! Was | 
ever but a human messenger?" [Surah Al-Isra 90-93]. The Prophet (PBUH) left their midst, 
saddened and distressed. Allah then revealed consolation to him that He is not unaware of their 
deeds but is delaying them until the Day of Resurrection. 


We have so far discussed peoples to whom Allah's messengers came, and they denied them. What 
then is God's practice with people in general, i.e., when there isn't a messenger among them 
inviting them to Allah, as was the case between the periods of messengers, or as has been the 
situation since the death of Prophet Muhammad (PBUH)? The following texts govern this general 
state of people: 


Allah Almighty says, "If Allah were to punish men for their wrongdoing, He would not leave on the 
earth a single living creature. But He gives them respite for a stated Term: When their Term expires, 
they would not be able to delay (the punishment) for a single hour, just as they would not be able 
to anticipate it (for a single hour)." [Surah Al-Nahl 61]. 


He says, "If Allah were to take mankind to task for their wrongdoing, He would not leave a living 
creature on it, but He delays them until an appointed time. When their time comes, then surely 
Allah is All-Seeing of His servants." [Surah Fatir 45]. 


Allah Almighty says, "Your Lord is the Forgiving, Full of Mercy. If He were to impose blame upon 
them for what they earned, He would have hastened for them the punishment. But for them is an 
appointment from which they will never find an escape." [Surah Al-Kahf 58]. 


Allah Almighty says, "And do not think that Allah is unaware of what the wrongdoers do. He only 
delays them for a Day when eyes will stare [in horror]." [Surah Ibrahim 42]. 


The Prophet (PBUH) said, "Today, there are deeds without reckoning, and tomorrow there will be 
reckoning without deeds." [Reported by Al-Bukhari]. 


These five texts and others of similar meaning clearly indicate that Allah, Glory be to Him, did not 
make this world a place of reckoning; rather, it's a place of deeds. The reckoning will be fulfilled 
on the Day of Resurrection, which is called the Day of Reckoning. "And you will only be repaid the 
full [compensation] of your deeds on the Day of Resurrection." [Al-lmran 185]. 


106 


The calamities that befall people in this world occur according to the laws of the universe and the 
characteristics of things that God has placed within them. These afflictions affect the believer just as they 


affect the non-believer, and they befall the pious just as they befall the wicked. 


Calamities in this world are not necessarily a punishment from God for a sin, nor are they necessarily 
divine retribution against the afflicted individual. This is evident in God's statement addressing the 
believers: "And We will surely test you with something of fear and hunger and a loss of wealth and lives 
and fruits, but give good tidings to the patient, Who, when disaster strikes them, say, 'Indeed we belong 
to God, and indeed to Him we will return.' Those are the ones upon whom are blessings from their Lord 
and mercy. And it is those who are the [rightly] guided." [Surah Al-Baqarah 155-157]. The Prophet 
Muhammad (peace be upon him) said, "The people most tested are the Prophets, then the best, then the 
next best. A person is tested according to his religious commitment. And the trial will continue to afflict a 


servant until he walks on the earth with no sin on him." [Reported by Bukhari]. 


For a believer who faces adversity with patience and expects reward from God, the calamity becomes 


a blessing and not a curse, for it reduces his sins and increases his good deeds on the Day of Judgment. 


As for the non-believer who is afflicted, his calamity neither erases his bad deeds nor increases his good 
deeds on the Day of Judgment because he will have no good deeds on that day. God says, "And We will 
proceed to what they have done of deeds, and We shall make them as scattered floating particles of dust." 
[Surah Al-Furqan 23]. And God also says, "On the Day when those who disbelieved are exposed to the Fire 
[they will be told], 'You exhausted your pleasures during your worldly life and enjoyed them, so this day 
you will be awarded the punishment of [extreme] humiliation because you were arrogant upon the earth 


without right and because you were defiantly disobedient.'" [Surah Al-Ahqaf 20]. 


For the non-believer, adversities should prompt him to reflect on the blessings of God that have filled 
his life, such as the blessings of sight and hearing. Imagine if a person requires an artificial respirator in old 
age; it then becomes apparent how much of a blessing it was to breathe effortlessly throughout his life. 
Or if someone injures their knee and can't walk to carry out the simplest of activities, they are reminded 
of the immense blessing of health. Or if someone falls ill, and doctors find that their arteries are about to 
be blocked due to the accumulation of fats and inflammations. They then undergo a surgery that prolongs 
their life, making their illness a means to address their health issues before facing, for instance, a heart 
attack. 


Or witnessing adversities befalling others might make someone grateful for their own well-being. The 
essence of all this is that it should be a reason for someone to draw closer to God after having been distant 
from Him. These are, in fact, profound messages urging him to become aware of his reality before it's too 
late, to return to God, to enjoy the everlasting blessings of the Hereafter, and to achieve inner peace and 
tranquility for the remainder of his life. Thus, adversities are very important messages to humans, whether 


they are believers or non-believers. 
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The term "punishment" in religious texts can mean penalties that God has commanded to be imposed 
on the disobedient, such as His saying: "And let a group of believers witness their punishment." [Surah An- 
Nur 2]. It can also mean what people suffer in terms of harm or calamities according to the natural laws 
and causes, as in: "If it had not been for a previous ordainment from God, a severe penalty would have 
reached you for the (ransom) that you took." [Surah Al-Anfal 68]. Such verses emphasize the importance 


of understanding divine laws so that we do not fall victim to presumptions about causes. 


Other examples include, "Fight them; God will punish them by your hands and will disgrace them and 
give you victory over them and satisfy the breasts of a believing people," [Surah At-Tawbah 14], and "And 
when We intend to destroy a city, We command its affluent but they defiantly disobey therein; so the word 
comes into effect upon it, and We destroy it with [complete] destruction." [Surah Al-Isra 16]. This can occur 
when civil wars arise due to widespread corruption, which leads to injustice and socio-economic 
disparities, breeding resentment and destabilizing societies. Consequently, conflicts, wars, and destruction 
may ensue either because of these internal factors or external enemies who see a vulnerable society 


indulging in luxuries, neglecting the means of strength and struggle. 


And similarly, the Almighty says: "And if you turn away, He will replace you with another people; then 
they will not be the likes of you." [Surah Muhammad 38]. The turning away of Muslims from God's law will 
lead them to division and weakness, making their enemies overpower them, until a group arises from the 


nation who holds firmly to the religion of God. 


Also, He says: "But whoever follows My guidance will neither go astray nor suffer. And whoever turns 
away from My remembrance - indeed, he will have a depressed life, and We will gather him on the Day of 
Resurrection blind." [Surah Taha 123-124]. Which system other than Islam brings happiness to people, 
provides a meaningful perspective on their existence, and ensures their welfare, societal solidarity, and 
the state's proper care and responsibility? When they turn away from it, they fall victim to oppressive 


human systems! All of these are societal laws that should be understood and studied! 


Similar to the saying of the Prophet * when he was asked, "Will we be destroyed while the righteous 
are among us?" He replied, "Yes, if evil becomes widespread." [Narrated by Al-Bukhari and Muslim]. And 
like his saying, "By the One in Whose Hand is my soul, you will surely command the good and forbid the 
evil, or else a punishment from Him will soon befall you. Then you will call upon Him, but He will not 
answer you." [Narrated by Imam Ahmad and Al-Tirmidhi]. Here, it's about a divine tradition; God won't 
answer prayers, and people suffer from unprecedented diseases or widespread corruption and 
immoralities. These worldly consequences are not the reckoning for sins; that reckoning will come on the 


Day of Judgment. 


Consider His words: "But whoever turns away from My remembrance will have a difficult life, and We 
will raise him on the Day of Resurrection blind. He will say, 'My Lord, why have you raised me blind while 
| was [once] seeing?’ [God] will say, 'Thus did Our signs come to you, and you forgot them; and thus will 


you this Day be forgotten.'" [Surah Taha 124-126]. Turning away from God's reminder leads to a depressed 
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life, and this suffering doesn't exempt one from the punishment of the Hereafter. The worldly punishments 
that exempt one from Hereafter punishments are the legal penalties. As for calamities and diseases that 
happen due to causes, they are not punishments that exempt one from the Hereafter. For example, 
someone who commits adultery and contracts AIDS isn't considered to have faced his full punishment in 
this world, saving him from the Hereafter. The disease is a result of its causes, and the punishment for the 


sin remains for the Day of Judgment. 


As for natural disasters like earthquakes, hurricanes, floods, droughts, intense heat or cold, and their 
effects, they are acts of God alone, according to the laws He established in the universe. They affect 
everyone, believers and non-believers alike, righteous and sinners. They are not inherently evil. For 
believers, they are a test; if they are patient and hope for reward, it becomes a blessing. For everyone, 
these events are signs from God, urging them to reflect and consider their lives, and they serve as a 
warning against neglecting their duties and indulging in fleeting desires. These events don't occur 


randomly or by accident; they happen according to God's wisdom and knowledge. 


Similarly, we notice that Allah Almighty says: "And the thunder exalts [ Allah ] with praise of Him - and 
the angels [as well] from fear of Him - and He sends thunderbolts and strikes therewith whom He wills" 
[Ar-Ra'd: 13: 13]. Allah Almighty destroyed Arbad ibn Rabee'ah with a lightning bolt when he attempted 
to attack the Messenger of Allah, peace be upon him, with a sword. Allah revealed this verse, and the 
Prophet, peace be upon him, supplicated against him, saying, "O Allah, suffice me against both as You will," 
referring to Arbad and 'Amer ibn Al-Tufail. It was Allah's decree that they met their end through death, 
just as He decrees death through earthquakes or other means. The punishment for their deeds will be on 
the Day of Judgment, in accordance with the previous verses that showed that Allah delays punishment 


and reckoning until the Day of Judgment. 


As for Allah's statement: "And if they had intended to go forth, they would have prepared for it [some] 
preparation. But Allah disliked their being sent, so He kept them back, and they were told, 'Remain 
[behind] with those who remain" [At-Tawbah: 9: 46], it is understood that Allah tests those who have 
accumulated sins in their hearts by making their hearts heedless of His remembrance so that they do not 
realize it, or by not granting them the strength to go forth, so they do not recognize that Allah disliked 
their departure and thus restrained them from approaching Him. This can also be understood in the 
context of the previous decisive verses that indicate Allah's delay of punishment until the Day of Judgment. 
Their sitting back was a natural consequence of what had settled in their hearts; they did not act with the 
determination of believers to march alongside the Messenger of Allah, peace be upon him. They remained 
sitting idle, and Allah disliked this behavior and these actions from them. Therefore, it became Allah's 
Sunnah (way) that when sins accumulate on hearts, they find no motivation to perform righteous deeds, 
as Allah says, "No! But the stain has covered their hearts of that which they were earning" [Al-Mutaffifin: 
83: 14]. 
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And Allah says: "And We will surely let them taste the nearer punishment short of the greater 
punishment that perhaps they will return [to righteousness]" [As-Sajdah: 21]. In the interpretation of Ibn 
‘Ashur, it is mentioned, "The intended meaning of this is to expose them to the threat because they heard 
this speech or it reached them. This is a warning of what they would face after the revelation of this verse, 
which is what they experienced in terms of hunger and fear, while they were safe from both before. What 
happened to them on the Day of Badr in terms of death and capture, and what happened on the Day of 
the Conquest (of Mecca) in terms of humiliation”, all of this torture resulted from their hostility towards 
the truth and their war against the Messenger, peace be upon him. This was done with the wisdom of 
bringing some of them back to the truth. As for the punishment of those who fought in Badr and other 


battles and were killed, it is postponed until the Day of Judgment." 


The last punishment that came down from the sky onto people in a manner similar to previous nations 
was the throwing of birds with stones from hell "sijill" at the army of Abraha, turning them into chewed- 
up straw. Therefore, when the Qaramitah attacked the Kaaba in Mecca, killed many within its sanctity, and 
removed the Black Stone from its place, taking it to their capital in Bahrain, one of their leaders shouted 
at it, saying, "Where are the birds from 'sijill'? Where are the stones?" However, no such punishment 


descended upon them because Allah delays punishments until the Day of Judgment. Allah knows best. 
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One may ask, why the punishment in the hellfire? 


And for a questioner who may ask, "Is it just for Almighty God to punish some of His creation for their 
crimes with an unending punishment? To have them dwell perpetually in a fire so severe that if one were 


to be briefly immersed in it, he would deny ever having experienced any joy in his life!" 


As for divine justice, it cannot be measured by human standards, nor can the weak and incapable 
human mind serve as a judge over God's justice or any of His attributes. This is due to its limited 
perspective, the constraints of its capabilities, and the weakness of its standards and ideals. Even in its 
understanding of matters simpler than this, it wavers between opposites, establishing laws only to amend 
them upon realizing their flaws and consequences. It is swayed by desires, ambitions, and whims, resulting 
in a narrow and hasty viewpoint that does not weigh matters with a just balance. Therefore, one in sucha 


state cannot possibly judge the attributes and actions of Almighty God. 


The Lord of the Worlds, the most truthful speaker, has informed us that His punishment is 
proportionate to the crime committed by those who are punished in the fire, as stated in the Quran: "A 


punishment commensurate [with their transgressions]" (78:26). 


It is well-known that crimes are proportionate to their respective punishments, with the severity of the 
crime and the strength of the deterrent against committing it being the considerations. This is to ensure 
that the scales of justice are balanced before the crime is committed, making the punishment clear and 


deterring the criminal from proceeding, prompting them to reconsider their actions. 


Take, for example, the crime of theft, where the punishment is amputation of the hand. The thief may 
have stolen a small amount, yet the deterrent is severe. This serves as a divine admonishment and a 
warning to others against committing such crimes (large or small). As it is said, punishments act as both 
correctives and deterrents: they correct the behavior of the individual and deter society from harboring 
criminals, Additionally, it serves as a crucial instrument for maintaining societal security, acting as a 
preventive measure against criminal activities. This stands in contrast to some Western societies where 


punishments for serious offenses are lenient, resulting in a lack of deterrence against crime. 


Pertinent to our topic is the crime of premeditated murder, which may take the murderer only a minute 
or a moment of overwhelming rage to commit, potentially negating a lifetime of righteousness or 
gentleness. However, since the deterrent punishment must be severe and proportionate to the 
heinousness of the act, and perhaps of the same nature, it results in the forfeiting of the murderer's life, 


regardless of their previous good deeds, for they hold no weight in the face of unlawfully taking a life. 


And indeed, the Lord of the worlds has informed us, "Because of that We ordained for the Children of 
Israel: that whoever kills a person—unless it is for murder or corruption on earth—it is as if he killed the 
whole of mankind; and whoever saves it, it is as if he saved the whole of mankind. Our messengers came 
to them with clarifications, but even after that, many of them continue to commit excesses in the land." 


(Quran 5:32). Such is the magnitude of this crime; it does not matter whether the victim is a king or a 
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pauper, of high status or a commoner. The critical factor is that every soul has its sanctity, and violation of 
this sanctity is a heinous crime deserving of the termination of the perpetrator’s life. This is because his 
crime is equivalent to killing all of humanity. A simple view of justice dictates that one who kills all of 


humanity undoubtedly deserves to be killed, ridding humanity of his evil. 


As you can see, punishments vary according to the severity of the crime. The assessment of a crime’s 
heinousness varies, ranging from theft, murder, adultery, alcohol, drugs, injustice inflicted upon an 
individual, or injustice that befalls an entire nation, and so on. For instance, if an Islamic society is stable 
under the rule of a Khalifah (caliph), and someone else comes along challenging this and causing division 
among Muslims, this is a grave crime deserving immediate capital punishment. His actions might ignite a 


civil war or cause insecurity to the public. 


Assessing the gravity of a crime, if it is against society, is more severe than if it were just against an 
individual. And if it relates to an individual’s property, it is not as severe as if it were related to the person’s 


life, and so forth. Crimes against God Almighty are the most severe and egregious of all. 


Before reminding ourselves that He is the Creator and Sustainer, we must remember His greatness, His 
majesty, and His sublime status. There is no doubt that a crime against Allah is incomparable to a crime 


against anyone else, no matter who they are. 


Furthermore, Allah has forbidden oppression in His just system and has prohibited it upon Himself. He 
established the heavens, the earth, and the entire dominion on the foundation of justice and truth. Thus, 
for a fool to come along, violate this system, and permit injustice and oppression on earth while Allah has 


forbidden it in the heavens and the earth, is a crime like no other. 


He created you, provided for you, and bestowed upon you countless visible and invisible blessings. 
When you ponder upon any of His blessings and compare your state to someone deprived of them, you 
find that you owe Him gratitude that you could not repay in a lifetime for just one of these blessings, let 


alone for all of them. 


Then comes the polytheist, denying His existence, reviling Him, and attributing a son or other false 
claims to Him. Due to these crimes' association with God’s sanctity, their heinousness is infinite, 


incomparable to any other crime, making their punishment severe as a fitting recompense. 


And as the Lord of the worlds says, "They have not esteemed God as He ought to be esteemed. The 
entire earth will be in His grip on the Day of Resurrection, and the heavens will be folded in His right. 


Immaculate is He, and Transcendent He is beyond the associations they make." (Quran 39:67). 


To offer a comparison, if you offend a king, his wrath would be immense. Now imagine offending the 


Lord of the worlds, the Possessor of Majesty and Honor! 


You, dear reader, undoubtedly feel anger if someone insults your honor, curses your parents, or speaks 


harshly to you with obscene words. And Allah is more deserving of greater and immense anger. 'And to 
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Him belongs grandeur throughout the heavens and the earth, and He is the Exalted in Might, the Wise.’ 
(Qur'an 45:37). Therefore, whoever asks this question and accuses Allah’s justice has not appreciated Allah 


as He should be appreciated! 


If one were to look around at the heavens in their majesty, contemplate the grandeur of Allah’s 
creation, blessed and exalted, and reflect for a moment on the greatness of this Creator, glorified and 
exalted, they would know that His majesty, power, and greatness are of such a stature that if all of 
humanity were to worship Allah for their entire lives, spending it in prostration, they would not have 
properly compensated for even one of His blessings. And those who fall short in thanking for the blessings, 


they deserve to be punished. 


So how about when the Lord of the Worlds is satisfied with just a little gratitude compared to the 


vastness of blessings He bestows, and yet He gives a great reward for it? 


As for the wretched one who repays blessings with disbelief, ingratitude, and denial, what do you say 
about them? When contemplating the lives of those who spent their time killing people and spreading 
corruption on Earth, such as Hitler, Stalin, Sharon, Netanyahu, and their ilk—who died with millions of 
killings, widows, orphans, and devastation in countries and civilizations on their conscience—what can we 
say? And what about Pharaoh, who proclaimed himself as the lord of the worlds? What can be said about 


the tyrants who caused their subjects to live in misery throughout their lives? 


To illustrate this and make the point clear, let’s use a strong and convincing example. Imagine a man 
who works in an underground coal mine under extremely harsh and complex conditions, with limited 
oxygen availability. His face is smeared with coal soot day in and day out, his lungs are filled with carbon, 
and his arteries gradually clog up. Moreover, he faces the constant danger of a mine collapse and the loud 
noises that gradually impair his hearing. He sacrifices his life, strength, and youth for his family, content 


with little in return for his tremendous effort. 


Now, imagine he has ason who refuses to take responsibility in life, insists on leading a life of hedonism, 
engaging in costly frivolous activities just to fill the void in his life, and spends all that his father earns from 
his grueling work without any regard for his father’s sacrifices. Although the father always advises him, 
shows him the importance of taking responsibility in life, living with purpose and goals, and provides him 
with convincing evidence and irrefutable arguments, the son refuses simply because he believes in 


nihilism. 


Out of his immense love for his son, the father cannot bear to leave him without money, as it would 
lead to his destruction. However, the son continuously exploits his father for many years, until death. He 
shows no appreciation for the blessings, mercy, or the logical and evidential arguments provided by his 


father. Now, in your opinion, what kind of punishment does this son deserve? 


The example highlights the concept of justice and retribution. If we correlate this example to the long 


punishment in the hellfire, it illustrates that when someone continuously commits grave sins, shows no 
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appreciation for the blessings they received, and refuses to heed any advice or warning, the extent of their 
punishment is justified. In the instances of despots, tyrants such as Hitler, Stalin, and their ilk, the 
magnitude of their atrocities is staggering, resulting in widespread anguish, immense suffering, 
catastrophic loss, and sheer devastation. They extinguished the lives of countless innocent individuals, 
depriving them of the potential for long, fulfilling, and joyful existences. His punishment is indeed just, as 
it serves as retribution for his victims whom he deprived of many of God's blessings in both their past and 
the future of their days. These tyrants orchestrated campaigns of brutality that snuffed out happiness, 
hope, and prosperity, leaving in their wake a legacy of pain and ruin. Their actions not only obliterated the 
present for so many but also extinguished the bright flames of potential futures, casting a long, dark 
shadow across generations. Their rejection of morality, justice, and the well-being of others merits severe 
retribution. The long punishment in hellfire, in this context, serves as a necessary means of divine justice, 


equal to the gravity and impact of their sins. 


Let’s provide two more examples for those who question comparing eternity to limited amounts of 


sins. 


Example 1: Consider a man who, upon reaching the age of thirty and becoming self-sufficient, brings 
his mother a barrel of milk and some food, proclaiming that this compensates for all the milk she breastfed 
him and that she should not hold anything over him. This example starkly illustrates ingratitude and a 
failure to recognize the profound and irreplaceable contributions of a mother. This man has completely 
overlooked the immeasurable tenderness, love, and security his mother provided throughout his 
upbringing. He has forgotten about the nine months she carried him in her womb, enduring pain and 
discomfort, and the vital nutrients she provided that sustained his growth. He neglects the fact that he 
breathed through her, received her antibodies, and benefited from her immunity. He has ignored the labor 
pains she endured during his birth and the countless nights she stayed awake to ensure his well-being. 
Trying to quantify these selfless acts of love and equating them to a barrel of milk is not just inadequate; 
it's an affront. It's a vivid example of how some sins, particularly ingratitude and disrespect towards one’s 
parents, are so severe that they cannot be truly compensated for, making a strong case for the necessity 


of a severe punishment. 


Example 2: The concept is to compare the magnitude of blessings the Creator has given to humans who 
deny those blessings, deny the Creator Himself, and the deserved long-term punishment resulting from 
that denial. This comparison relates those gifts to the length of the punishment, which corresponds to the 


importance, complexity, and necessity of those gifts for their life: 


In the second example, when you rent a car, the cost is determined by the type of car and the duration 
of the rental. More luxurious and expensive cars command higher rental fees. Now, consider the value of 
the gift of sight, a divine tool incomparable to even the most advanced human-made cameras. Reflect 
upon the relentless work of your kidneys, functioning day, and night to purify your body, or any of the 


other intricate systems that sustain your body. How much, then, are these continuous blessings worth? 
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This example highlights the immense value of the countless blessings we receive every moment of our 
lives, emphasizing that when sins are committed against such blessings, the punishment must be 
commensurate with the severity of the ingratitude and transgression. This underscores the idea that 
certain sins, due to their magnitude and the value of what has been violated, necessitate a severe and 
lasting punishment. How much, one wonders, is the value of each cell in the body, which performs tasks 
of immense complexity, far more complex than any factory mankind has ever established in the world by 
thousands of times? There are many trillions of these cells in the body every moment of your life, and they 
continuously renew themselves to maintain the health, vitality, and interactions of the body with life. So, 
what is the price/ value of each of these cells, and what is the proposed punishment for someone who 
denies the One who provided these cells to the humans and keeping them regenerating throughout a 
lifetime, adding up to the magnitude of astronomical numbers in the trillions over a lifetime, If a human 
were to be penalized for each cell of them proportional to its complexity, its function, and its importance 
in their vital system, the duration of the punishment corresponding to the significance of the contribution 
of this vast number of cells would be a lengthy period, difficult to measure in years. Imagine if we were to 
add to that the equivalent punishment for the organs and biological systems, such as respiratory, nervous, 


and cognitive systems, and so on, we will end up close to infinity number of years. 


‘For those who do not believe in the Hereafter is the description of evil; and for Allah is the highest 
description. And He is Exalted in Might, the Wise.’ (Qur'an 16:60). Here you see that the Lord of the Worlds 
bestows His blessings even on those who worship a mouse or a stone or a cow instead of Him, and yet He 
gives them clear and evident signs of His existence. But they are required to use their intellects to reach 
the truth! 


It is like a father giving his son the best of what he has, but the son squanders it on sinful activities and 


things that harm his health. So, do you see any wrong in the father punishing his son? 


And finally, we say: the matters of the Hereafter are entrusted to the Lord of the Worlds. He punishes 
whom He wills and deserve and shows mercy to whom He wills, admitting into Paradise people who have 
but an atom's worth of faith. So, leave the matters of the Hereafter to Allah, blessed and exalted, and work 
to save yourself from His punishment. Leave the management of creation to Him; He will judge between 


them with His justice and wisdom. 


And know that He is the Just; He has forbidden injustice upon Himself and made it forbidden among 


people. 


If your soul finds peace in this absolute truth, you will know that He is the Just, and all the whispers of 
Satan will leave your soul. However, | will leave you for a moment to ponder the size of this small creature 
who challenges Allah the Almighty with disbelief or questions His justice in punishing those who disbelieve. 


So, we ask the following question: How big do you think you are in this universe?" 
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Are you aware of your pivotal role in the grand tapestry of creation? Understand that the vast expanse 
of the universe, with all its heavenly bodies, stars, and galaxies, was orchestrated with humanity as a 


principal player in the plan. This realization should prompt a moment of introspection. 


Contemplate the meticulous design and intricate details of the cosmos, all of which exist to guide you, 
to foster reason within you, and ultimately, to lead you towards the recognition of your Creator. This entire 


cosmic arrangement serves as a testament, a beacon pointing towards the divine. 


Now, pause and reflect. When such an elaborate and profound setup has been laid out before you for 
the sole purpose of enlightenment, and yet it is met with disregard, what then? If you choose to overlook 
this overwhelming evidence, to turn a blind eye to the signs intricately woven into the fabric of existence, 


is it not just for the punishment to be severe? 


Consider the magnitude of this celestial proof, the grand scale of this divine revelation. The 
punishment, if warranted, should indeed be proportional to the crime, aligning with the sheer vastness of 
the evidence provided. The cosmic grandeur stands as a testament, and ignoring such a monumental sign 


is a transgression that demands accountability. 


Recognize your central importance in the divine plan. Embrace the responsibility that comes with it, 
and let the cosmic spectacle illuminate your path towards wisdom and connection with your Creator. For 
in acknowledging this, you align yourself with justice, and ensure that you do not stand on the side of 


ingratitude and denial, when the universe itself is beckoning you to believe and to ponder. 


imagine a space agency sending a probe to the farthest point in the solar system. The Voyager 1 
embarked on its journey back in 1977, and it has since surpassed the edge of the solar system, venturing 
into the interstellar space. The combined cost of both Voyager 1 and Voyager 2 has exceeded $3.5 billion 
in today’s currency. Now, suppose that the spacecraft stumbled upon crucial scientific evidence that 
scientists have been eagerly seeking, and managed to delicately collect an extremely fragile and tiny 
sample from a distant celestial body, before making its way back to Earth. Eager to celebrate their 
monumental achievement, the scientists decided to showcase this invaluable sample to the public, taking 
all necessary precautions to prevent any accidents by placing it behind glass panels. However, one 
individual, unimpressed and dissatisfied with the entire operation, managed to enter the exhibition, 
cunningly evaded the guards, and decided to shoot at and shatter the priceless sample, erasing all traces 
of immensely important evidence for humanity. Now, if the court were to sentence him to the harshest 


punishment you could imagine, would that be commensurate with his crime? 


In reality, the guilt and crime of someone who dismisses evidence as substantial as the entire universe 
for deducing the existence of their Creator, deciding instead to engage in a fierce battle of defiance against 


the Creator, is far more atrocious. Such an individual deserves an even more severe punishment! 


The Divine Justice of Allah: Reflections on a Profound Debate 
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| once met a young man who was born and raised in Canada and was considering embracing Islam. He 
asked me, "We were not consulted about coming into this world, and we find ourselves subjected to a 
formidable test in it. The result of this test is either paradise or hellfire! If | had a choice, | might have 
declined to take the test at all, for | don't know what the outcome might be, whether in my favor or against 


me. 


His question reminded me of a story, which is taught in the context of another issue, but it perfectly 


addresses his inquiry. 


In the interpretation of the Holy Quran by Sheikh Fakhr al-Din al-Razi in the chapter of Al-An'am, it is 
narrated: "When Imam Abu Al-Hassan Al-Ash'ari left the council of his previous teacher Abu Ali Al-Jubai 
and abandoned his doctrine, opposing his views, there was a significant rift between them. One day, Al- 
Jubai held a council of remembrance, attended by many scholars. Al-Ash'ari went to that gathering, sat in 
a corner hidden from Al-Jubai, and instructed a woman from the attendees to pose a specific sequence of 


questions. 


She asked, "O Sheikh, what do you say about three individuals: a believer, a disbeliever, and a child?" 
Al-Jubai replied, "The believer is of the ranks of paradise, the disbeliever is destined for destruction, and 
the child is assured of salvation." She continued, "If the child wishes to ascend to the ranks of the believers, 
is it possible?" Al-Jubai responded, "No, he would be told that the believer achieved this rank through 
obedience, and the child has no such deeds." She retorted, "What if the child says, ‘It wasn't my fault; if | 


had lived, | would have performed acts of obedience just like the believer.'" Al-Jubai answered, "Allah 
would say to him: 'I knew that if you had lived, you would have sinned and thus be punished. | considered 
your welfare and took your life before you reached the age of accountability." She persisted, "What if the 
disbeliever says, 'O Lord, you knew his state just as you knew mine. Why didn't you consider my welfare 


in the same way?" Al-Jubai was rendered speechless. 


This incident is often cited in the context of refuting the Mu'tazila's claim that Allah must always choose 
what is best for His servants. But we won't delve into that here. Instead, | mention it to shed light on 
another critical issue evident from the story, which is the answer | gave to the inquirer. It emphasizes that 
Allah, the Just Judge, who is Merciful to His servants, demonstrates His justice in the fate of a child who 
dies without deserving punishment. When comparing this to the fate of a sinner condemned to hellfire, 


both are given equal opportunities for salvation. 
When we closely examine the reasons for salvation and punishment, the complexities unravel. 


Furthermore, we do not know the exact status of the child in the hereafter, we know that he is safe 
and, in the paradise, As for the righteous and the sinner, Allah has equipped them with faculties of thought 
and evident signs throughout the universe. He has revealed clear proofs and sent messengers with 
warnings and glad tidings. Thus, they earn the rewards or punishments for their deeds. The sinner's 


punishment is not without prior warning and evidence against him, and he rightfully reaps what he sows. 
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As for the child, he did not fully undergo this test, so his entrance to paradise and salvation from 
punishment is not unjust to the adult. Allah creates eternally young beings in paradise, not as a reward for 


their deeds, but as a grace and honor. The sinner does not deserve this grace. Reflect upon this! 


From this story, it becomes clear that equating God's justice with human justice leads to intellectual 
challenges, and the root of such thinking is flawed. Humans gauge justice, good, and evil by limited earthly 
standards. Thus, it's improper to measure God's justice using human concepts of justice. "Does He who 


created not know, while He is the Subtle, the Acquainted?" 


Indeed, God does not punish until He sends a prophet with a clear message. This statement holds 
profound meanings: a clear message without ambiguity, a compelling argument, and a comprehensive 
warning revealing outcomes. Preceding this, God bestows upon humans the most powerful tool in the 
universe: the intellect. With its extraordinary capabilities to connect, think, and analyze, and the necessary 
instruments like hearing, sight, and feeling, the intellect stands as the primary evidence of creation. Then 
comes the second evidence: the prophets possess miracles that defy universal laws. These miracles 
capture the attention of listeners and readers, compelling them to see them as clear indicators of the 


prophet's authenticity in his message! 


Following this supernatural miracle is the third incontrovertible evidence: signs that permeate every 
facet of humanity and the universe, leaving no room for refutation, confusion, or doubt. An organized 
universe, as precise as the finest watch. Scientists find evidence suitable for their research and 
observations, literary experts see it in the eloquence and structure of the Quran, and physicians observe 
it in human tissues and organs. The leading atheist of the 20th century, Anthony Flew, was eventually 
convinced by the marvel of DNA, admitting its existence could only be the work of a wise and potent 
creator. Farmers see it in seeds, soil, fruits, and the rain cycle. Every individual can witness these signs, 


undeniable marks of a benevolent, magnificent creator. 


Then arrives the fourth evidence: God complements the intellect, miracles, and signs with the religion 
itself, a wise book containing decisive statements and a doctrine that calms minds and delights hearts. It 
aligns with natural inclinations and paves the way for a life system ensuring happiness, well-being, peace, 


justice, and fairness for everyone. 


These four reasons — the intellect, miracles, signs, and religion (both doctrinal and legislative) — offer a 
transparent and undeniable case for all of humanity. They are so simple, lucid, and compellingly indicative 
that, if presented to any rational individual, free from biases spawned from transient desires, an aversion 
to recognizing the truth, complete disregard for contemplation, or a preoccupation with worldly matters 
or pursuing ill-gotten wealth, among other distractions that divert a non-believer from these transparent 


signs — they would be compelled to accept them. 


It is as easy as if it was presented to a boy who hasn’t reached the age of responsibility; he accepted it 


and thus was saved from punishment! It holds the same ease and eloquence for that misfortunate person 
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who chose to disregard it, even though it contains clear evidence and a standing argument that no sane 
person can reject due to its simplicity and clarity. As for the disbeliever, this evidence is just as clear in 
front of him and he possesses the same capacity for reason, with no inherent obstacles forcing him into 
disbelief. Rather, he chose this path and thus deserved complete punishment. Therefore, absolute justice 
is realized; the one who turned away from it is in a similar position to the boy, with no complexities to 
deter him, and no falsehood to divert him. It is his own misfortune that he caused. God Almighty says, 
‘There is no compulsion in religion; the right path has become distinct from the wrong.’ Indeed, the right 
path has been made so clear from the wrong that there’s no need for coercion to accept the religion due 
to its utmost clarity and distinction from falsehood and its emphasis on righteousness. So much so that 
any insistence on following it is unnecessary because the truth is abundantly clear. The real oddity lies in 
turning away from it. Therefore, those who enter this test will find that God Almighty has equipped them 
with all the means for easy success: reason, miracles, evidence, and a way of life. It's a test in an open 


book without any intricacies. 


The origin of this objection/question of the young Canadian friend is related to God's perfections and 
attributes. More precisely, it's about the divine attribute of justice. Questions of this sort usually pose a 
problem if the approach to them is not built on correct foundations. This very notion led the Mu'tazilites 
to impose human standards of justice on God. If we sought an answer from religious sources, we wouldn't 
find a direct one. God Almighty has not informed us about the manifestations of the Creator's perfection 
regarding this question and similar ones. Questions like 'Why did God Almighty create us?’ stem from the 
larger preceding question of 'Who is God Almighty that we believe in and who created us without our 
choice?’ Is God characterized by absolute perfection, and therefore His actions are free from the 
possibilities of right and wrong that plague human actions? Or does He possess imperfection, implying He 
can err? The magnificent order we see wherever we look in the universe around us, and the precise 
regulation of everything with astounding accuracy and evident craftsmanship, clearly indicates the 
attributes of perfection and the impossibility of error and deficiency. This necessitates that the answer lies 


in the correctness and wisdom of creating humans and testing them. 
To address this objection of the young Canadian friend, the following points should be considered: 


Firstly, this objection is based on an apparent logical fallacy, that a human before his existence can be 
asked, consulted, can feel, desire, and make choices. This is impossible, as these actions can only be 
achieved by one who possesses the means and conditions for them, most importantly life, consciousness, 
intellect, and discernment. A non-existent entity possesses none of the components of life, so how can it 


be consulted or make pivotal decisions about its life? 


Secondly, this objection arises from treating humans as if they are peers or equals to God Almighty, and 
thus feels entitled to question God, object to His actions, and His creation. In reality, a human is but a 
minuscule creature who has no right to deal with God as an equal or a peer. Instead, he should submit to 


God, surrender to His command, contemplate what he should do, and avoid matters that won't change 
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the fact that he's a creature. Nonetheless, responsibilities are within capability, and faith is based on easy, 


conclusive evidence, making the test like an 'open book’ 


The third point: This objection often comes from someone who is suffering in their life. It's rare to find 
a person living in comfort, with ample sustenance and stability, complaining about their existence or 
objecting to God's creation of them. This indicates that the source of this question is emotional. It's 
essentially an emotional objection, and it's not logical to use emotions as a standard by which to measure 
the events, manifestations, and rulings of existence. Emotions are usually undisciplined, lacking objectivity 


and moderation. 


The fourth point: The person making this objection tends to believe that non-existence is better than 
existence. This comparison is built on incorrect foundations. For us, non-existence is entirely unknown, 
and one shouldn't prefer one thing over another without knowledge. Humanity's condition falls between 
two scenarios: the first, a life where he knows its contents and feels the pain that befalls him, and he can 
strive to rid himself of it; and the second, a state of non-existence about which he knows nothing, not its 
reality, its essence, whether it contains good or bad, or neither? Sound reason and natural disposition 
dictate prioritizing the first state over the second because a condition that contains both good and bad is 
better than a state that has neither and about which one knows nothing. In the state that contains 
hardships, one can activate inherent instincts and established norms to transition from a tough life to a 
comfortable one. Humans have responsibilities, and they possess individual and collective capabilities that 
allow them to make changes. A life of luxury doesn't mean wealth is better for them than poverty. A 
contented person, satisfied with their daily sustenance and with a peaceful heart, may be happier than 
many others. Therefore, it's essential to re-evaluate concepts, standards, and beliefs that shape one's 


perspective on their reality, considering their capabilities and responsibilities for change. 


The fifth point: This objection is based on an incomplete view of life and existence. The objector, finding 
his personal life full of troubles, hardships, and responsibilities, begins to complain about it and questions 
the very essence of his existence in life. As if by doing so, he demands that life on Earth be always good 
and beautiful, and in every place and time, be always according to what he desires. If it's not as such, he 
deems it flawed and corrupt and objects to it! His judgments are merely his whims and what aligns with 
them! The truth is that life doesn't operate based on people's tastes or desires. Every person encounters 
challenges and hardships proportionate to their condition. In fact, all animals do not experience life 
according to their desires. Desirable outcomes and whims aren't always good. Humans cannot always 
discern the good from the bad in their current state and its consequences. For instance, a person might 
lose their job, but this could drive them to pursue a better position that brings immediate or future 
benefits they wouldn't have achieved had they remained in their previous job. Their questioning is deeply 
overshadowed by their ignorance of good and bad, beauty and ugliness, and following whims does not 
make their complaints and desires the standard of right and wrong. They don't know the outcomes of 


what they dislike; perhaps it holds goodness for them in this world and the Hereafter. 
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In conclusion, it appears that the objector, in reality, is not just objecting to their personal condition 
but is challenging the law of life itself. They aren't just discontent with the nature of their existence but 
with the nature of all existence. It's required for a person to interact with the laws of life and the nature 
of existence, as they are a part of it. It's not appropriate to demand changing or altering these, as that's 


an impossible and unattainable feat. 
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Does the question, 'We were not consulted, and had we been given the choice, we might 
have declined life in the first place,’ fall under the category of justice or wisdom? 


Regarding justice, which is the opposite of injustice, it manifests in human life in four forms: 


1. Distributive Justice: It defines who gets what based on appropriate criteria (and it might be just 
for these criteria to be variable at times or equal at others). 


2. Procedural Justice: It determines how people are treated fairly, as is the case in governance. 


3. Retributive Justice: It is based on punishing a wrongdoing in a manner that is proportionate to the 
crime and acts as a deterrent to society. 


4. Restorative Justice: It seeks to restore relationships to their "rightful" state or return rights to their 
owners. 


Upon reflecting on these, our issue does not fit under any of them. All of creation has been placed in 
this test according to the same criteria and the components that enable them to pass the test. They also 
have been given prior clear notification of their destiny. Thus, there is no injustice, and the question does 


not fall under the category of justice. 


Instead, it aligns more closely with the concept of wisdom. Is it wise for God to create beings and 
provide them with the four aforementioned elements in the article to assist them in passing the test? And 
are they sufficient? Do they have flaws that make success impossible? If they are devoid of such flaws, 


then the wisdom is complete. 


Ibn Taymiyya, Al-Maturidi, and Al-Ghazali defined justice as acts of wisdom. Ibn Taymiyya said, 
"Injustice is placing something out of its rightful place, and justice is placing everything in its proper place. 
He, exalted is He, is a just ruler who places things in their rightful positions. He doesn't place anything 
except in the position that suits it, demanded by wisdom and justice. He doesn't differentiate between 
two equals nor equates two different entities. He only punishes those who deserve punishment and places 
it appropriately. In this, there is wisdom and justice." Therefore, equipping people with what they need to 


successfully complete the test leads to the realization of complete justice. 
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Allah, the Most Just, has indeed provided us with fascinating contemplations. 


A question was posed to me by someone who understands the issue of torment for the indulgent 
individuals who lived a life of extravagance in this worldly life, living it to the fullest and enjoying all its 
pleasures, or for the tyrants who ruled over their lands, spread corruption, and committed great injustices, 
until their oppression reached its limit. They filled the air with explosive barrels, and the sea with ships 


carrying those fleeing from their tyranny. 


Amr ibn Kulthum (ancient Arab Poet) expressed this in his poem: "We filled the land until it became 


constricted for us, And the sea appeared full of our ships." 


However, what about the simple farmer who lived in North Korea, never hearing about Islam, or the 
person in India who followed the religion of their forefathers, living humbly, and then converts to disbelief, 


and Allah punishes them? How can we understand the justice of the divine law? 


This question reminded me of a debate where a man entered upon Abu Ali Al-Jubai'i and asked, "Is it 


permissible to refer to Allah, the Most High, as 'Aaqil' (intelligent)?" 


Al-Jubai'i replied, "No, because '‘Aagqil' (intelligent) is derived from 'Aqal' which in Arabic implies 


restriction, and attributing restriction to Allah, the Most High, is impossible, so it is precluded." 


Sheikh Abu Al-Hasan Al-Ash'ari, may Allah be pleased with him, commented on this, saying, "| said to 
him (Al-Jubai'i), ‘By your analogy, Allah should not be called 'Hakeem' (wise) either because this name is 
derived from 'Hikmah' (wisdom), which -in Arabic- is the restraining bridle, and it restricts the animal from 
moving forward. As you have refrained from calling Allah 'Aaqil' due to linguistic analogy, you should also 
refrain from calling Him 'Hakeem' (wise) because the shariah has used this name, and if the shariah had 


used 'Aagqil,' we would use it too." 


So, the term 'Hakeem' is used by the shariah, and 'Aagil' is not, and our methodology in naming Allah 


is based on the legal permission rather than linguistic analogy. 


The Mu'tazilites labeled themselves as the people of justice and monotheism because they adopted 
the principle of absolute attribution of justice to Allah, which formed the foundation of their 
understanding of creed. However, according to their understanding, they limited the concept of justice to 
human interactions and subsequently extended this limited understanding to Allah, attributing human- 


like justice to Him. When their analogy broke down, they found themselves at an impasse. 


So, our criteria as human beings to understand justice, what is right and beneficial, what is good and 
evil, are limited and incomplete. They do not provide us with the complete picture as it truly is. Applying 


these criteria from the realm of human affairs to the Creator of humans is not valid. 


Allah, the Most High, endowed all human beings with the tool of reason. Some may use it to guide 


themselves to righteousness and truth, while others may misuse it and be led astray. The two guides here 
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are the choices humans make—whether to follow reason and divine guidance or to follow their desires 


and ignorance. 


Allah, the Most High, has provided humans with free will and the ability to choose, whether to satisfy 
their desires and needs in accordance with His commands or to act in contradiction to His orders. He has 
also provided them with the correct guidance to lead them to the truth and has made clear what to be 


cautious of. 


In conclusion, our understanding of justice, righteousness, and goodness is limited and subject to our 
human perspective. It cannot fully encompass the divine perspective, and hence, our judgments should 
not be based solely on human reasoning but on the guidance provided by Allah Himself. We should always 
seek divine guidance and wisdom to understand the justice of Allah, as it transcends human limitations 


and is based on His infinite knowledge and wisdom. 


When it is not in human nature to live isolated in the wilderness with wild animals, societal norms were 
necessary to bind individuals in order to prevent one human wolf from oppressing another. Humans have 
the capacity at times to choose the path of righteousness, leading to happiness in this world and the 
hereafter. However, others may be coerced by their societal structures, where the powerful rule over the 
weak, the capitalist over the poor, and the dictator over the entire population, leading them to choose 
blindness over guidance. If not for societal norms, these people would not willingly tolerate the injustices 


they endure. 


Therefore, it became essential to establish societal norms that individuals and communities could use 
to change the concepts within societies, their structures, wealth distribution, and adherence to a legal 
system they would accept. These societal norms are within reach, and it is incumbent upon both 
individuals and communities to learn and utilize them, leading to the desired change and removing 


oppression from one human over another. 


The oppressed individual will remain oppressed if they surrender to their individuality and fail to 
comprehend the societal norms that would empower them to stand against the oppression of others in 
the same society. When they unite, they can achieve what neither could attain individually. Thus, political 
parties and groups are essential elements of societal norms, through which people can organize around 
specific ideologies, such as ending oppression or implementing Sharia in place of oppressive laws. By 
adhering to these societal norms, change can occur, eradicating poverty, ending injustice, and establishing 


justice for all. 


Therefore, the responsibility lies with individuals to understand Allah's societal norms within the 
creation. These norms relate to the individual and how they use their intellect and senses to comprehend 
existence, seeking guidance and living a content and satisfying life. These norms also pertain to changing 


societies and their unjust frameworks, where the powerful oppress the weak. They involve enjoining what 
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is right and forbidding what is wrong until virtuous values prevail in societies and wealth is distributed 


fairly, preventing the strong from oppressing the weak. 


The wrongful state that humanity finds itself in, where the impoverished suffer while the capitalists 
thrive, where ignorance prevails due to systems that deprive people of enlightenment, is a creation of 
humans themselves. It is the result of their silence in the face of injustice, their acceptance of corrupt 
systems and rulers, and their complacency with societal norms that crush them underfoot. Then they 


wonder where Allah's justice is. 


This is a profoundly unjust situation, and as for how Allah's justice will be realized, the questioner 
should rest assured that Allah, the Most High, is well-aware of His servants. We do not doubt that Allah's 
justice will be realized in this world and the hereafter until every living being proclaims: "And He will judge 
between them with justice. And it will be said, 'Praise to Allah, Lord of the worlds!" (Quran, 39: 75). 


From the depth of what they witness of Allah's justice, mercy, the establishment of proof against 
oppressors, and the vindication of the oppressed, all of this will occur, and it is a result of a comprehensive 
view of the complete picture. It shows the perfection of justice in this world and the hereafter, where 


individuals will be held accountable by Allah, and He will provide justice for the weak against the strong. 


However, at the same time, Allah has informed us about those who remained silent in the face of 
tyrants and evildoers, and how they will be thrown into the fire. When they seek to have their punishment 
intensified, Allah will respond, "For each [group] is double [penalty], but you do not know" (Quran, Surah 
Al-A'raf, 7:38). This is because these individuals did not rebel against the tyrants, but rather, they accepted 


their oppression through silence. 
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This message reaches out to you 
directly, recognizing your 
journey through life's storms, 
challenges, and moments of 
doubt. You may be in the grips of 
hardship, illness, or facing the 
profound questions of life's 
meaning, You're not alone. 

This book has been crafted 
meticulously with you in mind, 
offering enlightened insights 
and clear answers to guide you 
through. It seeks to end your 
pain, providing rational 
responses to the intricacies of 
life and shedding light on God’s 
role in the grand scheme of things. 
Trials and tribulations are 
undeniably tough, yet they don't 
define us. Through the pages of 
this book, find the wisdom to 
transcend pain, embrace 
tranquility, and rediscover joy 
and purpose. Learn that in your 
darkest moments, there’s a 
divine purpose unfolding, aimed 
at your well-being and growth. 
Your search for comfort, 
connection, and answers has led 
you here. This book promises to 
be a source of enlightenment, 
hope, and guidance towards a 
life filled with faith, reassurance, 
and lasting peace. Embrace this 
journey of transformation, and 
allow these pages to guide you 
towards a_ brighter, more 
fulfilling existence. 
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